
RAQS َرقس 
Allah  says in the Holy Qur’aan, the 3rd Sura, A<l-i- ‘Imra>n آل ِعْمرَان [The Family of 

‘Imra>n] Verse191: 

 الَِّذيَن َيْذُكُروَن اّللهَ ِقَياًما َوقُ ُعوًدا َوَعَلَى ُجُنوِِبِمْ 

و ںی  ہ   لوگ وہ ہی   ا) ج    سراپ 
 
ن ازی  ن ا) اور کھڑے( کر ب  ن ادب سراپ   ( کر ب 

ھی  ب 
 
ر) اور ےٹ ج  ے ںی  م ہ 

 
ت پ  ڑ
 
ے ت

 
وئ  ( ہ 

 
ن وں یاپ 

 
ھ) ت ر کروٹ

ے ادپ   کو ہللا( یب 
 
ے کرئ

 
ت ہ   ر

These are the people who, remembering Allah , remain standing, sitting and changing sides 
عنه  فأجبت  حممدا  هجوت 

 وعند هللا يف ذاك اجلزاء

Hajai’ta Muhammadan fa-ajabtu 'anhu 
Wa 'indAllah-i fee zaaka'l jazaau 

You mocked Muhammad , but I replied on his behalf, 
And there is reward with Allah  for this 

  (حنيفا) هجوت حممدا برا تقيا 

 الوفاء شيمته  رسول هللا 
Hajai’ta Muhammad-an barran taqiyyan 

RasulAllah-i sheematuhu'l wafaau 
You satirized Muhammad , virtuous, righteous, 

The Apostle of Allah , whose nature is truthfulness, 

  فإن أيب ووالده وعرضي 

   منكم وقاء حممد  لعرض 
Fa-inna abee wa waalidahu wa 'irdee 

Li 'irdi Muhammad-in minkum wiqaau 
So verily, my father and his father and my honour 
Are a protection to the honour of Muhammad  

Some non-Muslim poets used to mock the Holy Prophet Muhammad  through 
their poetry and Hazrath Hassan bin Thabit  is answering1 them through poetry 
in defense of the Holy Prophet Muhammad . This is narrated by The Mother of 
the Believers, Hazrath Aisha Siddiqa . This Hadith is in both Bukhari and 
Muslim reported by Hazrath Urwa2, the nephew of Hazrath Aisha Siddiqua . 
Hazrath Aisha  said, ‘Forgive Hassan for his transgression for he recites the 
praises of my beloved.’ This is also reported in both Bukhari (صحيح البخاري)3 and Sahih 

Muslim 4 ,صحيح مسلم 
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  أبيه  عن  هشام  عن  أسامة أبو  حدثنا قاال  كريب وأبو  شيبة أيب بن بكر أبو  حدثنا

 هللا صلى  هللا رسول عن  ينافح  كان فإنه دعه  أخيت  ابن  اي فقالت فسببته  عائشة  على كثر ممن كان  اثبت بن حسان  أن
  وسلم عليه

  اإلسناد ِبذا  هشام  عن  عبدة  حدثنا  شيبة أيب بن عثمان  حدثناه
Hazrath Aisha ’s Hadith 

'Urwah reported that Hassaan bin Thabit  talked much about 'Aisha . I scolded him, whereupon she said: 
My nephew, leave him for he defended Allah ’s Messenger 

الصحابة عنهفضائل هللا رضي اثبت بن حسان مسلم فضائل صحيح            

She was referring to Hazrath Hassan  being part of the group that scandalized 
Hazrath Aisha  yet she forgave him and implored the Holy Prophet Muhammad 
 to forgive him on account of his poetry praising the Holy Prophet Muhammad 
 (naat).  She loved his poetry so much, that she reports every hadith with 
reference to Hazrath Hassan ’s poetry. 

It is reported in Mishkat a'l Masabih (Book 2, Chapter 12, p. 187), the Holy Prophet 
Muhammad    used to ask Hazrath Hassaan bin Thabit  to answer his enemies on his 

behalf. Indeed, he had a pulpit erected within the mosque for him to stand upon and recite 
poetry belittling the unbelievers and praising the beloved Holy Prophet  Sayyidi wa Murshidi 

al-Habib Ahmad Mash'hur bin Taha al-Haddad talks about this in his classical masterpiece 
Miftah u'l Jannah (Key To The Garden) and sums it up as follows: 

"This was done through poetry, and in the mosque, so see what rank a poet may reach who 
rises to defend religion and make known the good qualities of the Master of the Messengers - 

his degree is not less than that of a preacher who summons and guides, for they both stand on 
the pulpit of summoning to Allah  , defending religion and subduing its enemies". (p. 120) 

Hazrath Aisha  says, as reported in The Sahih of al-Bukhari ( البخاري صحيح ) and in 

Tirmidhi5 , Musnad of Imam Ahmad bin Hambal6 , al-Hakim al-Nishaburi7 (d. 403 
AH) and numerous collections of ahadith that the Holy Prophet Muhammad  
used to set up the minmbar in the Masjid and ask Hazrath Hassaan  to sit thereon 
and recite naat.  
 
In Bukhari, Musnad Imam Ahmad , Al-Tabarani8 [(260 AH (821 CE) 360 AH (918 
CE)], al-Bayhaqi9, البيهقي it is reported that Hazrath Al-Aswad ibn Suray  said: 
"I came to the Holy Prophet Muhammad    and said, ‘Messenger of Allah , I have praised Allah  and you 

in poems of praise and eulogies.’ He said, ‘As far as your Lord is concerned, He must be praised10, and so I 
began to recite them.’ 
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In another version it states that the Holy Prophet Muhammad  summoned him 
to bring all his compositions and to recite them. So the Holy Prophet Muhammad 
 has established this Sunnah of listening to poetry in praise of Allah  and in his 
honor for every lover.  
 
Hazrath Anas  reports as it appears in Tirmidhi11, Al-Nasā'ī 12 in Sunan-e-Kubra; 
also mentioned by Imam al-Asqalani13, Imam al-Qurtubi14 القرطيب d( 1214 - 1273) and 

many others that upon the Conquest of Makkah when the Holy Prophet 
Muhammad  was entered the Holy Sanctuary (Haram) in a procession, at its head 
was the Holy Prophet  , seated on his camel Qaswa; Hazrath Abdullah bin 
Rawaha , on foot in front, held the bridle; around on every side were the chief 
Companions; and behind, in a long extended line, came the rest of the pilgrims on 
camels and on foot. Hazrath Abdullah bin Rawaha 15 led the procession reciting 
naat and also the following couplet on entry: 

 َخلهُوا  بىن الكفَّار  عن  سبيله        اليوم نضر بكم على تنزيله
 ويُذهل   اخلليل عن   خليله        يُزيل  اهلام   عن   َمِقيله ضرًًب 

“Oh! Non-believers clear his path, for today we will smite you. We will take such action against you that we will 
separate the brain from its body.. And we will make a friend forget a friend.”16 

From this we learn that to recite naat in a procession (juloos) is also a Sunnah. 
Hazrath Umar  objected to his prolific use of poetry and said to him, "Why do 
you recite so many poems in the House of Allah  in the presence of the Holy 
Prophet Muhammad ?" Before Hazrath Abdullah bin Rawahah , could 
respond, the Holy Prophet Muhammad    stated on his behalf, "Oh Umar! His 
poems are more effective (against the disbelievers) than your arrows!" This was the 
jurist, Hazrath Umar  speaking but the very same lover, Hazrath Umar  would 
during his caliphate, in a state of ecstasy, ask an old women of Madinah to repeat 
poetry on the Holy Prophet Muhammad .  The might and power of good oration 
is clearly illustrated by the statement of the Holy Prophet Muhammad  for we 
notice that poetry in praise of the Holy Prophet Muhammad  increases love in 
hearts of lovers whilst some dead hearts feel pain.  
 
These are narrations that belong to the Chapter of Love in this Deen. If this deen is 
devoid of this Chapter of Love, then it has no relevance in our lives. Imams al-
Hakim al-Nishaburi17 (d. 403 AH), al-Bayhaqi18, البيهقي and Al-Tabarani19 [(260 AH 
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(821 CE) 360 AH (918 CE)] report about Hazrath Ka'b ibn Zuhair  who 
previously used to compose satirical verses of poetry against the Muslims but later 
repented on the Hands of the Holy Prophet Muhammad  and accepted Islam. 
The incident is as follows: 

 ‘After the conquest of Makkah, he arrived in Madinah and stayed at a man’s house 
from Juhainah as a guest. After the dawn prayer; when he was about to leave, the 
man suggested that he go to the Holy Prophet Muhammad . He went to Masjid an-
Nabawi in disguise and face veiled, sat by the Holy Prophet Muhammad , and put 
his hand in the blessed hand. The Holy Prophet Muhammad    who had never 
seen Ka‘b before, did not recognize him. Ka‘b  said: "O, Messenger of Allah ! If 
Ka‘b bin Zuhair comes to you as a repentant Muslim; will he be secure and forgiven 
if I fetch him?" The Messenger of Allah  said, "Yes." "I am Ka‘b bin Zuhair," said he. 
Upon hearing that one of the Helpers rose to his feet and asked the Messenger’s 
allowance to cut his throat. "Leave him alone!" said the Holy Prophet , “He has 
become a repentant Muslim after his disposal of the past.”He repented on the 
blessed hands of the Holy Prophet Muhammad  and pledged allegiance. He then 
said, ‘O Messenger of Allah ! I have written a naat, may I recite it? The Holy 
Prophet Muhammad  gave permission. Ka‘b then recited his well-known poem, a 
58 line ode in Basit (expansive) meter which he had especially composed for the 
occasion. It is know as Baanat Su'aad or ‘Su’aad has left’20. It is his longest qasida, all 
of which rhyme in the letter "laam", hence it is a "laamiyyah". Four of these verses 
have become so popular that they are quoted by many scholars in their books.  

He sought pardon with the following verse: 
Verse 39 

 أُنْ بِ ْئُت أنَّ َرُس وَل هللِا أَْوَع َدىن
Nubbitu anna Rasulallahi aw’adani  

I was told that the Messenger of Allah  had threatened retaliation against me 

 وال َعْفُو َع ْنَد َرُس وِل هللِا َمْأُمولُ 
Wa al-afwu ‘inda rasulillai mamulu 

But with the Messenger of Allah  I have hope of finding pardon 

The Holy Prophet Muhammad  honored him when he recited the following 
verse: 
 
 

Verse 51 

 إنَّ ال رَُّسوَل لَنوٌر يُ ْسَتضاُء ِبهِ 
innar-rasoola lanurun yustada‘u bihi 

Indeed the Messenger is a light from whom light is sought 
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 ُم َهنٌَّد ِم ْن ُس يوِف هللِا َم ْسُلولُ 
Muhannadun min suyufillahi maslulu21 

The unsheathed sword of Allah , of the fine Indian make  

On hearing this verse the Holy Prophet Muhammad  was ushered into a 
condition of ecstasy (wajd)22. In this state, the Holy Prophet  removed his shawl 
and presented it to Hazrath Ka’b . The great Imams state, amongst them Imam 
al-Asqalani23 , Imam Al-Qastallani24 , Imam Ismail ibn Kathir25 (ابن  كثري)  that, 

this mantle or shawl was passed down in the family of Hazrath Ka'b ibn Zuhair  
and it was eventually acquired by Hazrath Amir Muawiyyah  and passed down to 
the various caliphs. Imam Shihabuddin as- Suhrawardī (هروردی

س
 
 
هاب  الدی ن (س 

26    in his 
spiritual classic 'Awaarif u'l Ma'aarif (The Illuminative Knowledge of the Spiritual 
Masters)27 informs that it became the most valuable piece of clothing ever since. It 
had been used by the caliphs as a means of ‘blessing’ during battles, being carried 
in a casket. It is stated that the Muslims won every battle to which it was taken. To 
this day it is preserved in a museum in Istanbul in a gold casket.  
 
Books of Sirah have recorded up to 188+ poets of naat 28both male and female from 
amongst the Sahabah. The uncle of the Holy Prophet Muhammad , Hazrath 
Abbas  composed and recited naat in praise of the Holy Prophet Muhammad . 
Has history recorded many uncles who sing the praises of their nephew? Hazrath 
Abu Taalib, the uncle who cared for the Holy Prophet Muhammad  after the 
father of the Holy Prophet  had passed away, also recited naat of the Holy 
Prophet . His poetry has been preserved and recorded in the hadith collection of 
Bukhari. Usually a person who has not accepted the faith, his utterance regarding 
the Holy Prophet Muhammad  is not narrated in hadith collections. Abu Taalib 
recited29 as reported in Sahih صحيح Bukhari: 
It is related that the father of 'Abdullah ibn Dinar said, "I heard Ibn 'Umar reciting the poem of Abu Talib: 

Faultless, he is asked, by his noble face, to pray for rain, 
A support for the orphans, a defence for the widows." 

It is related that Salim said that his father (Ibn 'Umar) said, "Sometimes I remembered the words of the poet 
while looking at the face of the Holy Prophet  when he was praying for rain. He did not get down until the 
rain was flowing in every gutter: 

Faultless, he is asked, by his noble face, to pray for rain, 
A support for the orphans;  a defense for the widows. 

Those were the words of Abu Taalib."  Imam Bukhari recorded this in his hadith 
collection. Probably he said, ‘For this I make an exception.’ 
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In Tabarani and Haakim it is recorded that Hazrath Abbas bin Abd al-Mutallib  
requested permission to recite poetry of naat. He recited the following: 

 َأْشَرَقتِ  ُوِلْدتَ  َلمَّا َوأَْنتَ 

 اْْلُُفقُ  بُِنورِکَ  َوَضاَئتْ  اْْلَْرضُ 

 َويف  الضِهَياءِ  يف  فَ َنْحنُ 

 ََنََْتِقُ  الرََّشادِ  َوُسُبلُ  الن ُّْورِ 

ب   اور’’   ہو ا 
 

اب ب   ہک نی  ہ   د  ب   ج   ول یک  ا 
 

  ادب
 

اسعادب و وئ یہ   ب  ب  ) ت  ور ےک  ا  م  یسار( ےس ت   ر 
 ی 
 
مک ن  ا چ 

ھ  یٹ 

ب   اور ور ےک  ا  ق    ےس ت    عالم ُاف 
 
ن س ای  گ  وہ   روس 

   ت 
ہ

 دای  ہ   اور نی  ہ   م
 

   ےک  ت
ست    اور نی  ہ   ےرا

ہ
ب   م ن   ہکرد عطا یک  ا   

ب   اور یروس    ا 
ہ

ور ےک  ی   نی  م  ت 
 
 دای  ہ  ) ان

 
 یک  ت

  پ ر( نوہ  را
 
ن

 
 ‘‘ن۔ی  ہ   گامر

 .َعْيم  َوأَبُ ْون ُ  َواْْلَاِکمُ  الطَّبَ رَاِن  َرَواهُ 

 The Holy Prophet Muhammad  granted permission and the Holy Prophet  
made the following supplication (dua) after hearing it: 

 َفأَْنَشأَ  فَاکَ  هللُاا يَ ْفُضضُ  اَل  َهاتِ 

عال  هللا  ت 
 
مہارے ی   ٹ 

 
  دای ت

صح
ھے سالم و حن  

ک
 ) ر

 
ن  ت
ع

م ی  ے کلام عمدہ کا طرح یاس  ٹ 
ھت

ر 
و پ   (رہ 

‘O My uncle! Allah  preserve and teeth due to your recitation’30 

It is also reported that Hazrath Qays ibn Abd Allah ibn Amr  a.k.a al-Nabgha al-
Ja’di  recited a naat of about 180 verses. The Holy Prophet  was pleased and 
made a similar supplication (dua) after hearing it: 

 فَاکَ  هللُاا يَ ْفُضضُ  اَل  َأَجْدتَ 
‘Allah  preserve and teeth due to your recitation’ 

or 
“May Allah  not deform your mouth?”31 

The Imams of Hadith report that Hazrath Qays ibn Abd Allah ibn Amr  reached 
the ripe old age of  120 years, some say 112, and if any teeth of his fell off 
miraculously a new teeth grew the same day 32. It is stated that each new tooth was 
more shiny and white than the previous one. 
 
Love leads to obedience (ita’at), imitation (itteba), and desire to see the object of 
love (shawke liqa), reverence (tazeem) and respect (adab). Respect of the Holy 
Qur’aan is to recite it. The Holy Prophet Muhammad  has stated: 

‘One who loves me must love the Holy Qur’aan and the one that loves the Holy Qur’aan must cry and recite 
it.’ 
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He  expounded that if one cannot cry, one should force oneself to cry because we 
need to respond to the Holy Qur’aan in this way as mentioned in the hadith:  

 فَ ْليَ تَ َباکِ  يَ ْبِکي َأنْ  يَ ْقِدر لَْ  َوَمنْ 

و اور ہ ج  ے کم از کم وہ سکے رو ی 
 
کل یوال روئ

 
ا یہ   ش ی   “۔لے ن 

He who cannot cry should at least make as if he is crying33 

Cry in such a way that the listener feels one is crying out of the fear of Allah . 
The Sahaba would also be deeply moved with emotions when they recited the Holy 
Qur’aan. Hazrath Abu Bakr , for example, who was a soft-hearted man, used to 
cry while reciting the Holy Qur’aan when leading Muslims in prayer34. Once, 
Hazrath Umar  became ill and confined to bed as a result of his reciting the 
verses, 7 and 8 of the 52nd Sura, at-Tūr (Mount Sinai) الطُّْور:  

  َلَواِقعٌ  رَبِهكَ  َعَذابَ  ِإنَّ 

کی  ب  
 
رور عذاب کا رب کے آپ ش

 
ع ض

 
ق و وا  گا رہ ے کر ہ 

7. Surely the torment of your Lord will certainly take place. 

 َداِفع   ِمن َلهُ  مَّا
  اسے
 
ع یکوئ

 
ق ے د

 
ہ واال کرئ

 
 ںی  ن

8. No one can avert it. 

On another occasion, Hazrath Umar  wept when he was reciting the 86th verse of 
the 12th Sura, Yūsuf (Joseph) 35:يُ ْوُسف  

َا قَالَ   تَ ْعَلُمونَ  الَ  َما اّللهِ  ِمنَ  َوأَْعَلمُ  اّللهِ  َل إِ  َوُحْزِن  بَثِهي َأْشُكو ِإَّنَّ

ہوں. 
 
ے ان

 
رما ئ

 
و ںی  م: اپ  ف

 
  ٹ

 
ن  ی  ت ر یاپ 

 
ائ
 
م اور یش

 
ر یک غ

 
ور کے ہللاا ضرف ادپ  ف

 
ا حض

 
وں کرپ ھ وہ سے طرف یک ہللاا ںی  م اور ہ  ا کچ 

ی 
 
ان وں ج  و ہ  م ج 

 
ہ ت
 
ے ںی  ن

 
ت
 
پ ا  ج 

He said: ‘I bewail my worry and grief to Allah    alone, and I know from Allah    what you do not know. 

Lovers of the Holy Prophet Muhammad  should love the Holy Qur’aan and 
Hadith. These are signs of love of the Holy Prophet . The Holy Prophet 
Muhammad  said and Hazrath Ali  reports:36 

 هذين أحب و أحبين من
Man ahabbani wa ahabba haazain  

He who loves me and loves these two [Hazrath Imam Hassan  and Imam Hussain ] 

 أمهما و أًبمها و
Wa aba huma wa umma huma 

And loves their father [Ali ] and their mother [Fatimah Zahra ] 



 8 

 القيامة يوم درجيت يف معي کان
Kana maifi darajati yaumul kiyaama 

On the Day of Judgment they will be with me on my level   

This Hadith is in Tirmidhi and many other collections.. The love of those that the 
Holy Prophet  loved is a sign of loving him.  
 
Hazrath Ali  narrates that the Holy Prophet Muhammad  said37: 

 حسني و حسن و فاطمة و علي و أان: قال وسلم، عليه هللا صلى النيب عن عنه، هللا رضي علي عن
 .العباد بني يفرق حىت نشرب و أنكل القيامة يوم أحبنا، من و جمتمعون

“I, Ali, Fatimah, Hassan and Hussain and all those that love us will be together at one place on the Day of 
Judgment. We will eat and drink together until people will be separated” 

The Holy Prophet Muhammad also  prayed to Allah  to love those that he 
loves and to love those that love them. This is the status of love within the Islamic 
framework. Sahaba who were mortally wounded in battle, stood up on hearing the 
voice of the Holy Prophet Muhammad . If this is not love, then what is? When 
the Holy Prophet Muhammad  requested a contribution for the Tabuk38 
Expedition,   the Muslims gave whatever they could give, but Hazrath Abu Bakr 
Siddique  exceeded all the records by giving all that he had to the Holy Prophet 
without leaving anything for his own family. He even included the clothing he 
was wearing. He appeared in front of the Holy Prophet Muhammad  wearing a 
sack held together by thorns. When the Prophet asked him what he had left for his 
family, he replied, “Allah  and His Messenger  are enough for them.” What 
can motivate a man to give in the path of Allah  to this extreme except love? 
Tirmidhi and Abu Daud records a hadith in the Sihah Collection (sihah sittah), also 
narrated by ibn Asakir that when Allah  saw this expression of love of Hazrath 
Abu Bakr Siddique , He ordered Jibra’eel , to wear a sack held together by 
thorns and to go to the Holy Prophet Muhammad  and say, ‘Allah  has sent 
salutations (salaam) to Abu Bakr via your Holy Personality and asks if he has at least 
left food at his home and if he is pleased with Allah  ( عينه  أنت أراض ) (a’raad anta 

Anni) or in another narration hal anta ila Rabbika radhi).’ When Hazrath Abu Bakr 
Siddique  heard this he went into a state of ecstasy, began whirling and began 
crying out repeatedly:39 

 .راض رهيبه  عن أان راض، رهيبه  عن أان راض، رهيبه  عن أان
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و ںی  م
 
ے ٹ

 
ت پ  ر) سے رب ا  ( ںی  م جال ہ 

 
وں یراض ے ںی  م ہ 

 
ت پ    ا

 
  سے مت  کر رب

 
وں یراض ے ںی  م۔ ہ 

 
ت پ    ا

 
  سے مت  کر رب

 
وں یراض  ‘‘۔ہ 

‘I am pleased with my Lord! ‘I am pleased with my Lord! ‘I am pleased with my Lord! 

The Holy Prophet Muhammad  said as recorded in Bukhari and Muslim:  

 َأَحدَُکمْ  َأنَّ  فَ َلوْ  َأْصَحايب، َتُسب ُّْوا اَل :  وسلم وآله عليه هللا صلي النَّيبُّ  قَالَ :  قَالَ  عنه هللا رضي اخْلُْدرِيِه  َسِعْيد   َأيب  َعنْ 
َفهُ  َواَل  َأَحِدِهمْ  ُمدَّ  بَ َلغَ  َما َذَهًبا، ُأُحد   ِمْثلَ  أَنْ َفقَ   .اْلُبَخارِيُّ  َرَواهُ . َنِصي ْ

 َساقَ  ُثَّ ( بَِيِدهِ  نَ ْفِسي فَ َوالَِّذي َأْصَحايب  َتُسب ُّْوا اَل  َأْصَحايب  َتُسب ُّْوا اَل : ) فيه وزاد عنه هللا رضي هريرة أيب عن مسلم ورواه
 .بَِنْحوِهِ  اْْلَِدْيثَ 

ہ کو ت را مت کہو۔ اگر ’’ ا : می رے صحای  رماپ 
 
ے ف
 
لم ئ
س
ہ وآلہ و لی ہللا علن 

ی اکرم ص ن 
 
ور پ
 
ہ سے مروی ہ ے کہ حض ی ہللا عن 

 
دری رض

 
د ج وسعی  رت اٹ 

 
ں حض م می 

 
ی اجد ت

 
سے کوئ

ا۔
 
چ سکی
 
ہن
ن 
ں  ہی 
 
ھی ن  
ب
ا اس سے آدھے کے ت رات ر  ھر پ   

ر ب ھی وہ ان کے سی   
ب
ھر  و ب 
 
رچ کردے ٹ

 
ا خ
 
ھی سوپ  

ب
ہاڑ کے ت رات ر   ‘‘ ن 

ا ہ ے :  ت کی  ھ روان 
 
ہ کے ساب

 
اف
 
اظ کے اص

 
ہ سے ان الف ی ہللا عن 

 
رت رہ رض وہ  رت اٹ 

 
ے حض
 
لم ئ
ا ہ ے اور امام مش ت کی  ے روان 

 
اری ئ
 
ح
 
ہ کو ت را ’’اسے ب می رے صحای 

ان ہ ے۔ مت ک  ری ج  ں می  درت می 
 
ہ ق
 
ض ب 

 

سم ہ ے اس ذات کی ج س کے ق

 
ا(۔ ق رماپ 

 
ہ ف ب 
 
ہ کو ت را مت کہو )دو مرن ان  ‘‘ہو، می رے صحای  ی  ث ن  ھر اسی طرح ٹ وری جدن   

ب

 ‘‘ کی۔
Hazrath Abu Sa’eed Khudri t narrates that the Holy Prophet Muhammad  said: 

Don’t abuse my companions. If anyone of you were to spend gold equal to (mountain of) Uhud in charity, it 
would not equal a handful of one of them or even half of that"40 

 And he  said as recorded in Sahih, Al-Tabarani41 

 هللِاا َلْعَنةُ  فَ َعَلْيهِ  َأْصَحايب  َسبَّ  َمنْ :  لموس وآله عليه هللا صلي هللِاا َرُسْولُ  قَالَ :  قَالَ  عنهما هللاا رضي َعبَّاس   اْبنِ  َعنِ 
 .َأْْجَِعنْيَ  َوالنَّاسِ  َواْلَمََلِئَکةِ 

 .الطَّبَ َراِنُّ  َرَواهُ 

رت’’
 
د حض ن ہللا عی  اس ب    عی 

 
ہما ہللا یرض

 
ور کہ ہ ے تن  روا سے عن

 
ن   حض
 
لم وآلہ ہن  عل ہللا یصل اکرم یپ

س
ے و

 
رما ئ

 
ے ج س:  اپ  ف

 
ہ رےی  م ئ و ید یگال کو صحای 

 
 ت ر اس ٹ

عال ہللاا
 
مام ،یک ی  ت

 
وں ت

 
ت
 
رش
 
مام اور ف

 
وں ت

 
شاٹ
 

ت یک ای
 
 ‘‘۔ ہ ے لعن

Hazrath Abdullah ibn Abbas t narrates that the Holy Prophet Muhammad  said: 
"Whoever abuses my Companions; upon them is the curse of Allah , all the angels and all the people"42 

Tirmidhi and Ibn Hibban quote Hazrath Abdullah ibn Mughaffal  that the Holy 
Prophet Muhammad   warned: 

 َغَرًضا تَ تَِّخُذْوُهمْ  اَل  َأْصَحايب، يف  هللَاا هللَاا:  وسلم وآله عليه هللا صلي هللِاا َرُسْولُ  قَالَ :  قَالَ  عنه، هللا رضي ُمَغفَّل   ْبنِ  هللِاا َعْبدِ  َعنْ 
 آَذي َوَمنْ  ،هللَاا آَذي فَ َقدْ  آَذاِن  َوَمنْ  آَذاِن، فَ َقدْ  آَذاُهمْ  َوَمنْ  أَبْ َغَضُهْم، فَِببُ ْغِضي أَبْ َغَضُهمْ  َوَمنْ  َأَحب َُّهْم، فَِبُحيبِه  َحب َُّهمْ أَ  َفَمنْ  بَ ْعِدي،

ِْمِذيُّ  َرَواهُ . ََيُْخَذهُ  َأنْ  فَ يُ ْوِشکُ  هللَاا  .الَتِه
 .نٌ َحسَ  َحِدْيثٌ  َهَذا:  أَبُ ْوِعْيَسي َوقَالَ 
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رت’’
 
د حض ن ہللا عی  ل ب 

 
ف
 
  مغ

 
ہ ہللا یرض ور کہ ہ ے تن  روا سے عن 

 
ن   حض
 
لم وآلہ ہن  عل ہللا یصل اکرم یپ

س
ے و

 
رما ئ

 
ہ رےی  م:  اپ  ف   صحای 

 
ھم ہللا یرض

 
ارے کے عٹ  ںی  م پ 

عال ہللا
 
عد رےی  م اور! ڈرو سے ہللاا! ڈرو سے ی  ت ہ ت 

 
  ںی  ان

 
ق
 
ن
 
ہ کا دی  پ ای 

 
ش
 

ا مت ی
 
اپ ی  کہی  ک  ن 

 
ے ج س وپ

 
ت سے ان ئ ے اس یک محن 

 
ہو یری  م ئ ت سے ان سے ج   اور یک محن 

ے ج س
 
ض سے ان ئ

 
غ ے اس رکھا ت 

 
ض رےی  م ئ

 
غ ہ یک ت  ض سے ان سے وج 

 
غ ے ج س اور رکھا ت 

 
ہ ئ

 
ل  ںی  ان

ک
 
  فن  ت

 
ائ ح 
 
ہن
ے اس ین 

 
ھے ئ

ل  مچ 
ک
 
  فن  ت

 
ائ ح 
 
ہن
 ج س اور ین 

ے
 
ھے ئ

ل  مچ 
ک
 
  فن  ت

 
ائ ح 
 
ہن
ے اس ین 

 
عال ہللا ئ

 
ل  کو ی  ت

ک
 
  فن  ت

 
ائ ح 
 
ہن
ے ج س اور ین 

 
عال ہللا ئ

 
ل  کو ی  ت

ک
 
  فن  ت

 
ائ ح 
 
ہن
ر ین 

 
ق
 
  ہللا بن  عن

 
سے ی  عالت

ُ
کڑے ا  ‘‘۔ گا پ 

Hazrath Abdullah ibn Mughaffal  narrates that the Holy Prophet Muhammad  said: 
Beware of Allah  when referring to my companions. After my passing do not make them the target of your 
attacks! Whoever loves them, loves them on account of his love of me; whoever hates them, hates them on 

account of his hatred of me. He who troubles them has troubled me. He who insulted them, has insulted me, 
and he who insulted me, has insulted Allah , he who insulted Allah , Allah  will punish him43 

To love these companions, due to their love for the Holy Prophet  is a sign of 
love of the Holy Prophet . A lover loves everyone his beloved loves; loves 
everyone who are faithful to his beloved and loves those that serve his beloved. 
Thus is forbidden to cut the trees and hurt even the creatures in Madinah, the City 
of the Beloved. The family, companions and associates of the Holy Prophet 
Muhammad  are worthy of love due to their link (nisbah)44 with him. The food 
and other likes of the Holy Prophet  is worthy of preference and love. Love 
makes a lover oblivious of everything other than the beloved and attentive to 
everything loved by the beloved. 
 
   

ا
 
وپ ن گم ہ  ھ می  چ 

 
ا ب
 
ی
 
ری ھی شن ی 

 
ا ت کھی  ھی کو دی 

چ 
 
 ب

ن ی  ےہ 
 
ہت
ک ت اس کو 

 
ت اھل طری ق

 
ت معرف

 
ن ق
 

ق
 ح

To look at beloved, to listen to his every word, to become engrossed in him 
The adherents to Islamic Law (shariah) term such behavior as Reality (haqiqat) and Recognition (ma’rifat)   

Imam Allamah Mahmud Al-Alusi  45mentions in Tafsir Ruh al Ma’ani46: 
After the Holy Prophet Muhammad  had passed away the Companions, used to go to the House of his beloved wife Hazrath 

Maimuna , to look at a mirror utilized by the Holy Prophet Muhammad  that she had kept safely. In this mirror they did not see 
themselves but the image of the Holy Prophet . 

 فنظر مرآته، له فأخرجت ميمونة، ی  إل فجاء وسلم، وآله عليه هللا یصل هللاا رسول یير  أن أحب الصحابة بعض أن
 نفسه صورة ير ول وسلم، وآله عليه هللا یصل هللاا رسول صورة یمرأ فيها

ب) کہ ہ ے تن  روا’’   ج 
 
لم وآلہ ہن  عل ہللا یصل مت  کر محی وب

س
غض( ادپ   یک و ہ ت    صحای 

 
ھم ہللا یرض

 
  کو) عٹ

 
ائ ڑپ 
 
لم وآلہ ہن  عل ہللا یصل ہللا رسول( وہ اور یت

س
 ارتپ  ز یک و

ے
 
ت ہ  ا و ج 
 
رت ٹ

 
ہی  م  حض   موی 

 
ہا ہللاا یرض

 
اں کے عن ے ہ 

 
ائ لم وآلہ ہن  عل ہللا یصل آپ وہ۔ آج 

س
  کا و

 
  یذائ

 
ہی  آب
 ن  د دے کو یصحائ   اس ن 

 
ب۔ ںی  ت   اس یصحائ   وہ ج 

 
ہی  آب
 ن 

ارک ای  د کو می  و کھی 
 
ے ٹ

 
ائ ح 
 
  ب

 
ن سے کے صورت یاپ 

ُ
لم وآلہ ہن  عل ہللا یلص  ہللا رسول ا

س
ارک صورت یک و ر می 

 
ظ
 
  ن

 
 ‘‘۔یآئ
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It is narrated that when some companions were aching to see the Holy Prophet , after the physical demise of 
the Holy Prophet Muhammad , they went to Hazrath Maimuna  who had in her possession the personal 

mirror utilized by the Holy Prophet Muhammad  which she handed to those companions. When the Sahaba 
looked into the mirror instead of their reflection they saw the Holy Prophet Muhammad ‘s image. 47 

The mirror had refused to let go of the image of the beloved.  
 
Does intellect allow one to rub saliva on ones face? No! But the companions used 
to rub the blessed saliva and wudhu water of the Holy Prophet Muhammad  on 
their faces, collect his blessed hair, rub their faces and hands on objects that he  
came into contact with.  
Mujhe hosh kab thi ruku kie, Mujhe kya khabar thi sujood kie, Tera naqshe pah 

kie talash thi ke meh jukh raha tha namaaz meh 
 I had no knowledge of bowing (ruku). What did I know about prostration? 

Was I in search of your footprints or was I prostrating in prayer? 
Meri zindagi bi ajib heh, Meri bandagi bhi ajib heh, Jaha milgaya tera naqshe pah 

wahi meh neh Kaaba bana diya 
Strange is my life and my servitude 

Wherever I found your footprints I made it my direction 
It is ingrained in the nature of man that when he sees or hears from his beloved he 
loses his senses and becomes ecstatic.  
 
Let us see if this level of love existed in the Sahaba. The following is recorded in 
Bukhari48 and Muslim49 and numerous authentic books of hadith which no 
scholar, Muhaddith, Aalim, Mufti, Muhaqqiq, can refute its existence or reliability. 

(  ص)  هللا ورسول ،(  ص)  هللا رسول مسجد يف حبراِبم يلعبون واْلبشمة حجريت ًبب على يقوم ( ص)  هللا رسول
 السن اْلديثة اجلارية قدر فاقدروا.  انصرف اليت أان أكون حىت أجلي من يقوم ث ، لعبهم إل أنظر لكي بردائه يسَتن

 50اللهو على حريصة
Hazrath Aisha  narrated: once I saw Allahs Messenger  at the door of my house while some Ethiopians were 
playing in the mosque.Allahs Messenger  was screening me with his rida ( blessed upper body sheet cover ) so 

as to enable me to see their display, then he gets up for me until I leave 

 
 ، املسجد يف يلعبون وهم اْلبشة إل أنظر وأان بردائه يسَتن(  ص)  النيب ورأيت: "  ومسلم البخاري صحيحي يف

 تسمع السن اْلديثة اجلارية قدر فاقدروا - اْلمن من يعين - ارفدة بين أمنا!  دعهم:  النيب فقال عمر فزجرهم
 51اللهو
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In Bukhari and Muslim: I saw the Holy Prophet  screening me and I am watching the Ethiopians and they 
are playing in the Masjid , and Hazrath Umar  scolded them , so the Holy Prophet   said: Leave them , 

Carry on You are protected (have my approval) O Bani Arfida! 

 
Narrated 'Aisha : 

Once I saw the Holy Prophet  at the door of my house while some Ethiopians were playing in the mosque 
(displaying their skill with spears). The Holy Prophet  was screening me with his Rida' (blessed shawl)so as to 
enable me to see their display. ('Urwa said that 'Aisha said, "I saw the Prophet and the Ethiopians were playing 

with their spears.") 
Sahih Bukhari Volume 1, Book 8, Number 445: 

 52يزفنون حبش جاء:  قالت

  عن  معمر  أخربان  الرزاق عبد  حدثنا  رافع ابن  وقال أخربان  عبد  قال  محيد بن وعبد  رافع بن حممد  حدثين و
  قال  هريرة أيب  عن  املسيب ابن  عن  الزهري

 اْلصباء  إل  فأهوى  اخلطاب بن عمر  دخل إذ حبراِبم  وسلم عليه هللا صلى  هللا رسول عند يلعبون  اْلبشة  بينما
  عمر  اي دعهم  وسلم عليه هللا صلى  هللا رسول له فقال ِبا  حيصبهم 

 Abu Hurairah  reported: 
While the Abyssinians were busy playing with their arms in the presence of the Messenger of Allah ,(in the 
Masjid) 'Umar bin Al-Khattab  came there. He bent down to take up pebbles to throw at them (in order to 
make them go off). The Messenger of Allah  said to him: 'Umar leave them alone. 

        العيد أايم يف فيه معصية ال الذي اللعب يف الرخصة         العيدين صَلة     مسلم صحيح

It is also recorded in Tirmidhi and Abu Daud. The Imams of Hadith have written 
commentaries on this Hadith. There were African companions of the Holy Prophet 
Muhammad  from Ethiopia (Abyssinia), the Bani Arfida (بين أرفدة) 53 residents of 

Madinah that used to come to visit the Holy Prophet Muhammad  annually on 
the occasion of ‘īd (عيد). In Bukhari it is stated that they were ‘playing’ يلعبو (yal’abu), 

dancing and playing in Masjid an-Nabawi, in front of the door of the Holy Prophet 
’s   house. Bukhari has recorded this in the Chapter, ‘Playing in the Masjid’, 

ص هللا رسول مسجد يف حبراِبم يلعبون واْلبشمة حجريت ًبب    since the word ‘playing’ appears in the 

text. So, readers of this Hadith concentrate more on playing than other aspects. 
Other Imams have also commented on this hadith. This being in the Chapter, 
‘Playing in the Masjid’, ص هللا رسول مسجد يف حبراِبم يلعبون واْلبشمة حجريت ًبب , in Bukhari, a 

question arises as to whether anyone has permission to play in the Masjid? This is a 
place of prayer, reflection, bowing and prostration, so the answer is a definite, ‘No!’ 
Yet, Bukhari has recorded this in the Sub Chapter, ‘Spear play in the Masjid’. The 
Muslims of African descent used to come to the Holy Prophet Muhammad  on 
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the Day of ‘īd (عيد)  and it is stated they were ‘playing with spears’ in the Mosque 
and in front of the house door of the Holy Prophet Muhammad .  If one analyses 
this hadith and reflect as to where the door of the house of the Holy Prophet 
Muhammad  opened, it opened leading to ‘The Piece of Paradise on Earth’ 
(Riazul Jannah). Ar-Rawdah an-Nabawiyah is considered part of Jannah (Heaven or 
Paradise) Imam Tirmidhi did not use the word ‘playing’ (yal’aboon) but utilized 
yaznifoon. Some have commentated on the activity saying that they were doing the 
‘war dance’ since they had spears etc. Could they have not performed a ‘war dance’ 
outside in the open fields? They could never have ‘played’ or performed a ‘war 
dance’ at such a ‘Place of Sacredness’ , the Masjid of the Holy Prophet Muhammad 
, in front of the door of his blessed residence, standing on a piece of paradise.   

Adab gahez zehre asmah az arsh nazuk tar , 
 Nafas ghum kar dami ayaad Junaid oh Bayazid  Jah 

There is a place where respect has to be offered and that place is more delicate than 
the arsh of God , When great spiritual luminaries from amongst his followers like 
Junaid Baghdadi  and Byazid Bistami , When they come to the Holy Prophet 
(Peace be upon him, his family and his companions) in word or deed, they come 

trembling 

So many have inferred and understood this hadith with their subjective limitations 
and selective concentration. This hadith is in the Musnad of Imam Hamnbal, 
Tirmidhi, Tabarani, Nasai and as-Sunan al-Kubra etc. Hazrath Aisha , reported 
that the Abysinians were standing in front of the door of the Holy Prophet ’s 
house and were ‘ecstatically dancing’ or performing raqs on anticipation of seeing 
the Holy Prophet Muhammad . Hazrath Anas bin Maalik , reports in the 
Musnad of Imam Hamnbal :  

 َويَرَبسُ  ا، َرُسُللَّهِ  َيدَ  بنيَ  يَزِفُلنَ  اْلََبَشتُ  يف َقنَ 

Kana fil Habashatu yazfiloona byna yada Rasulullahi , wa yarbasu 
Here yazfiloo  َيَزِفُلن or raqs is mentioned.   The Holy Prophet  called Hazrath Aisha 

, to witness this ecstatic state of love, thus giving it his approval.  Also, he asked 
the Sahaba as to what they were saying in this ecstatic state? The Sahaba told the 
Holy Prophet  that they were saying: 

 َسَلةٌَأبدٌ ٌُمَهمَّدٌ 
Muhammadun abdun saleh 

Muhammad  is the most righteous slave of Allah  54 
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In another narration they were singing: 
 الطيب القاسم أبو:  يقولون

Abul Qaasim at-Tayyib 
55)the Pure ( the Good they were saying: Father of Qasim   

This is in the same spirit as Hazrath Amir Khusro  saying: 
Muhammad shame mehfil buud 

Muhammad  is the light of the gathering  
As the Holy Prophet Muhammad  put his benevolent gaze on the Sahaba 
performing raqs and singing his praises, I have no doubt that he looks at us  
“whirling”in “raqs” in the Sama of the Chishtiyyah and Mawlawiyya56 tarîqas.  
 
In Tabarani it is recorded that Hazrath Aisha , said: 

I had my hand on the Holy Prophet Muhammad ’s shoulder whilst they, the 
Africans, performed raqs  

In another version of this hadith it is stated: 
The Holy Prophet  invited his wife Aisha to watch the dance, took her into the 
crowd, and lifted her over his back, so that she could watch them clearly as she 

eagerly leaned forward, her cheek pressing against his. 
In Sahih, ibn Hibban57 recording this incident the word yazfinoon (يزفنون) meaning 

raks is also used.  
 
Only a dance to please the beloved, extreme love of the Holy Prophet Muhammad 
 is permitted in the Masjid and no frivolous playing is allowed. Imam Abu’l-Fadl 
Ahmad ibn Hajar, better known as Ibn Hajar al-Asqalani 58 , says in his 
commentary of Bukhari, Fath ul-Bari fi Sharh Sahih al-Bukhari or Fathul Bari or 
"Grant of the Creator" is the most valued Sunni commentary of Sahih Bukhari, 
that this incident was repeated annually on the Day of ‘Id. In Tirmidhi and Nisai-
Sunan al-Kubra it is mentioned that the children of Madinah came to see what was 
happening and they joined in the dance of the African Companions. Imam 
Zamakshari59 , in Fraiz Dar-ilm Fariz says:  

kala az-zakilu ar raqs 
Imam Ibn Hajar al-Asqalani, Imam Suyuti and numerous Imams have described 
the ‘ecstasy and dance’ using the word raqs. In different versions of this Hadith it is 
stated that Hazrath Umar ibn al-Khattab felt compelled to interfere and stop 
them, but the Holy Prophet    intervened on their behalf, directing Umar to leave 



 15 

them alone and noting to him that they were "the sons of Arfida," that is, not his 
(Arab) people. ."  

 أرفدة بين اي خذوا:  يقول وهو اذنيه بني فيما انظر وكنت عليهم فقام ًبملدينة وكونيد ًبلذين(  ص)  هللا رسول مر) 
 60فارتدعوا عمر فجاء ، الطيب القاسم أبو:  يقولون فجعلوا ، فسحة ديننا يف أن والنصارى اليهود تعلم حىت! 

The Messenger of Allah  passd by those who were stomping the ground in Madinah and He  stood up to 
see and I was watching from behind him and he  was saying: Carry on O Bani Arfida so the Jews and 

Christians can see that in our deen there is latitude so they were saying: Father of Qasim  the Pure ( the 
Good ).Hazrath  Umar  came and they were deterred 

 بني ما إليها أنظر فجعلت(  ص)  هللا رسول منكب على ْليي فوضعت فجئت ، فانظري تعايل عائشة اي:  فقال
 عمر طلع إذ ، عنده منزليت ْلنظر ال أقول فجعلت:  قالت ؟ شبعت أما ؟ شبعت أما:  يل فقال رأسه إل املنكب

 61عمر من فروا قد واجلن االنس شياطني إل ْلنظر إن:  هللا رسول الفق:  قالت ، عنها الناس فارفض:  قال
He  said: O Aisha come and look: So I came and I placed by jawbone upon his  shoulders  so I began to see 
and he  said to me : are you satisfied?  Are you satisfied? She said : I continued to say no to see my status and 

position with him   when Hazrath Umar  came and people abandoned the practice. She said: the 
Messenger of Allah  said, ‘indeed I see the devils of man and jinn flee from Umar ’. 

)  هللا رسول فقال ، ِبا حيصبهم اْلصباء إل فأهوى اخلطاب بن عمر دخل إذ:  هريرة أيب عن البخاري صحيح يف
 62عمر اي دعهم( :  ص

 
In Saheeh Bukhari from Abu Hurayra  : When Umar ibn Khattab  entered he threw stones so the 

Messenger of Allah  said : ‘Leave them O Umar’. 
 

Narrated Aisha :1 
The Holy Prophet Muhammad  came to my house while two girls were singing beside me the songs of Buath (a story about the war 
between the two tribes of the Ansar, the Khazraj and the Aus, before Islam). The Holy Prophet   lay down and turned his face to 
the other side. Then Abu Bakr   came and spoke to me harshly saying, "Musical instruments of Satan near the Holy Prophet   ?" 
The Holy Prophet   turned his face towards him and said, "Leave them." When Abu Bakr became inattentive, I signalled to those 
girls to go out and they left. It was the day of 'Id, and the African  people were playing with shields and spears; so either I requested 
the Holy Prophet   or he asked me whether I would like to see the display. I replied in the affirmative. Then the Holy Prophet   
made me stand behind him and my cheek was touching his cheek and he was saying, "Carry on! O Bani Arfida," till I got tired. The 

Holy Prophet   asked me, "Are you satisfied (Is that sufficient for you)?" I replied in the affirmative and he told me to leave. 
Sahih Bukhari Volume 2, Book 15, Number 70: 

This event of the "sons of Arfida"--a familiar Arabian linguistic reference to people 
of African descent--provides a significant instance of the place of culture (here, of 
course, Black African culture) within the Prophetic dispensation. The Holy 

                                      
1 Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri quoted an agreed upon hadith, narrated by both Imam Bukhari and Imam Muslim. 
References are as follows: 
(1) Sahih Bukhari, Kitab al-Eedayn, ch. 3, vol. 1, p. 324 # 909. 
(2) Sahih Muslim, Kitab Salat al-Eedayn, ch. 4, vol. 2, p. 607 # 892. 
(3) Sahih Ibn Hibban, vol. 13, pp. 187, 188, # 5877. 
(4) as-Sunan al-Kubra lil-Bayhaqi, vol. 10, p. 
224 # 20801. 
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Prophet 's intervention to stop Hazrath Umar  made it clear that the Africans 
were not to be judged by Hazrath Umar 's local Arabian standards or made to 
conform to them. The "sons of Arfida" had their own distinctive cultural tastes and 
traditional behaviour. The fact that they had embraced Islam did not mean they 
were also required to commit cultural apostasy or become subservient to Arab 
customs. The Prophet allowed Muslim Arabs agency in their social expression and 
extended a similar right to non-Arabs. By his affirmation of the "sons of Arfida," he 
established an overriding sunnah and abiding legal precedent for respecting 
different ethnic and cultural traditions and acknowledging the emotional needs, 
tastes, and cultural inclinations of all who embraced his teaching. 
 
In keeping with this sunnah of the Holy Prophet Muhammad , Khwaja 
Muinuddin Chishti  of Ajmer, who is historically credited with pioneering the 
propagation of Islam in the Indo-Pak sub-continent and had launched his 
missionary activity with the blessing of the Holy Prophet , had spiritually 
obtained the Holy Prophet ’s permission to utilize sama63 with musical 
instruments as part of his mission. The people of India are culturally attuned to 
instrumental music. This response to their cultural needs helped Islam spread with 
ease.    
 
 
Hazrath Jaafar bin Muhammad  reports64 that when Jaafar ibn Abi Talib  
returned to Madinah from Abyssinia, he was involved in a 'dispute' with his 
brother Hazrath Ali  and  Zaid bin Haritha  regarding who would take care of 
an orphan. They went to resolve the case to the Holy Prophet Muhammad . 

( حارثة ابن أي) وزيد وجعفر وسلم عليه هللا صلى النيب أتيت: عنه هللا رضي علي عن مسنده يف أمحد اإلمام وروى)
 وُخُلقي، َخْلقي أشبهت أنت: جلعفر لوقا: قال فحجل،( وموالان أخوان أنت: رواية ويف) موايل أنت: لزيد فقال

 جعفر وراء فحجلت: قال منك، وأان مين، أنت: يل وقال: قال زيد، وراء فحجل

 
 .قفزا تسمى أهنا إال ًبلرجلني يكون وقد. الفرح من اْلخرى على ويقفز رِْجَل يرفع أن: واْلجل

 
 صلى هللا رسول بثناء فرحهم عن تعبريا ،عنهم هللا رضي وعلي وجعفر زيد رقص وإَّنا الرقص، من ضرب هو واْلجل

 .منهم كل على وسلم عليه هللا



 17 

 
 وال تكسر فيه يكن ل إذا الرقص يف رخص من ًبب) عنوان حتت سننه يف اْلديث هذا البيهقي اْلافظ ذكر وقد

 على لةدال   صح إن   هذا ويف جدا، ًبملعروف ليس   رواته أحد   هانئ بن هانئ: قال ث اْلديث وساق(. ختنث
 .(01/222) للبيهقي الكربى السنن: انظر.) أعلم وهللا اجلواز، يف مثله يكون مثاله على يكون الذي فالرقص.. اْلجل جواز

 The Holy Prophet Muhammad  said to Zaid, ‘You are the friend (anta maula) of 
Allah  and the Holy Prophet ’. Turning to Jaafar  he  said, ‘You resemble 
me most in looks and character’ (anta ashbahta khalqi wa khuluqi), then turning to 
Hazrath Ali , he  said, ‘You are of me and I am of you’ (anta minni wa ana 
minka). Thereafter the Holy Prophet  awarded the responsibility of the 
maintenance and care of the orphan to Jaafar . There is another report on the 
same incident by Hazrath Ali  wherin he states that when the Holy Prophet 
Muhammad  addressed Zayd , he got up and began dancing ecstatically (raqs), 
then when the Holy Prophet    addressed Hazrath Jaafar  and he danced 
ecstatically (raqs) around the already ecstatic Zayd . Then when he  addressed 
Hazrath Ali  he began dancing ecstatically around both Hazrath Zayd  and 
Hazrath Jaafar . Hazrath Jaafar  danced in a particular way, hopping on one leg. 
When he was asked as to why he danced in that peculiar fashion, he said that the 
Abyssinians dance in this way when they become really excited happy65.  
 
Imam Baihaqi66  has a complete chapter in Sunan al-Kubra called the Chapter on 
the permissibility of Raqs on the basis of this hadith. Imam Bazzar67 in al - musnad 
also reports this hadith. Imam Jalaluddin Suyuti68  on being questioned about 
the legality of raqs and the fact that certain Sufis dance in an ecstatic state, has 
stated in Khasais al-Kubra that the Shariah has not forbidden raqs (La inkara alaihi fi 
zaalik). He further states that this very question was asked to Shaykh al-Islam, Imam 
Imam Sirajuddin ibn Al-Mulaqqin  and he had given the same ruling.Imam 
Suyuti t then quoted the rulings of many prominent scholars of the four schools of 
fiqh and concludes that none had forbidden raqs but commended those that 
become ecstatic as people of a high ‘spiritual state’ (sahibe haal). He also quotes the 
Holy Qur’aan, the 3rd Sura, al-i-Imraan, verse 191 as evidence for the permissibility 
of raqs: 

 الَِّذيَن َيْذُكُروَن اّللهَ ِقَياًما َوقُ ُعوًدا َوَعَلَى ُجُنوِِبِمْ 
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Men who celebrate the praises of Allah , standing, sitting, and lying down on 
their sides,  

 
Throughout the Muslim world there are people who go into an ecstatic state and 
dance due to their intense love for the Holy Prophet Muhammad . The Sufis of 
the Shadhilyya Order combine the postures of standing, sitting, and lying down in 
their gathering of zikr called ‘Hadra’69 (حضرة).  He then quotes the hadith of Hazrath 

Jaafar ibn Abu Taalib , dancing ecstatically around the Holy Prophet 
Muhammad . He then makes reference to great Imams that performed raqs, like 
the great authory of Hadîth and fiqh such as Shaykhul-Islâm `Izzuddîn ibn `Abdis-
Salâm  "attended the samâ` and danced in states of ecstasy (wajd)!" (kâna yahdurus-
samâ` wa yarqusu wa yatawajadu)! (Ibn al-`Imâd, Shadharatudh-dhahab, 5:302; Ibn 
Shâkir al-Kutabi, Fawât al-wafâyat, 1:595; al-Yâfi`i, Mir'ât al-jinân, 4:154; al-
Nabahâni, Jâmi` karamât al-awliyâ, 2:71; Abu al-Sa`âdat, Tâj al-ma`ârif, p. 250) 
Imam Zahbi and Imam ibn Kathir70, the student of ibn Taymiyya, who is not 
counted as the Imam of ahle Sunnah (translators note: since he was under the 
influence of ibn Taimiyya) has written in al-Bidaayah wa al-Nihaayah about the 
brother-in-law of the pride of the Muslims, the liberator of al-Quds, Sultan 
Salauddin Ayyubi, Shah Abu Saeed al-Muzaffar as to how he celebrated Meelad on 
12 Rabi ul-Awwal. He used to slaughter 5000 sheep, 10 000 chicken and thousands 
used to attend including Sufis. Imam ibn Kathir writes: 

Wa yafalu simaa’anu lis Sufiyati min az-zuhri ilal fajr… 
He says that part of the meelad celebrations consisted of sama, which lasted from 
zuhr salaah to the fajr salaah, with breaks for performance of salaah. He goes on to 
say that Shah Abu Saeed al-Muzaffar used to ecstatically dance in raqs with the 
Sufis. Imam Suyuti  then mentions another hadith on Hazrath Jaafar ibn Abu 
Taalib . He says that when Hazrath Jaafar ibn Abu Taalib  returned from 
Abyssinia and on seeing the Holy Prophet Muhammad  after such a long absence 
began dancing ecstatically71.  In the Sunan of ibn Abu Da'ud (202AH-817CE/275AH-

888CE)2 and Asqalani in Fath al-Baari that when the Holy Prophet Muhammad  
arrived in Madinah after the Hijra then the Companions having Abyssinian roots 

                                      
2 Abu Da'ud (817/ 888), full name Abu Da'ud Sulayman ibn Ash`ath al-Azadi al-Sijistani, was a noted Iranian collector of hadith 
(sayings/traditions of Muhammad), and wrote the third of the six canonical hadith collections recognized by Sunni Muslims, Sunan 
Abi Da'ud. He was primarily interested in law, and as a result the collection by him focuses largely on legal ahadith. From about 
50,000 ahadith, he chose 4,800 for inclusion in his work based on their superior authenticity. 
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danced ecstatically in happiness. Imam Bukhari72 has narrated this in at-Tarikh al-
Kabeer. Imam Nawawi73 and Imam Asqalani have stated that this was a welcoming 
ecstatic dance (raqs) by the Abyssinians who by nature did this at joyous occasions 
for they performed raqs on every occasion of ‘Id. Imam Asqalani says that what can 
be a bigger Day of ‘Id for them than the coming of the Holy Prophet Muhammad 
 to Madinah. He says the first raqs was performed by the Abyssinians on this day 
of arrival and thereafter they continued this mode of expression of love for the 
Holy Prophet Muhammad  on every ‘Id day.   
 
Imam Bukhari also records how the Ansaar girls were singing in the house of the 
Holy Prophet Muhammad  and he  forbade Hazrath Abu Bakr from stopping 
them. 

 مبا تغنيان قينتان وعندها ، أضحى أو فطر يوم عندها والنيب عليها دخل بكر أًب أن:  عائشة املؤمنني أم عن البخاري صحيح يف
 عيدا قوم لكل إن.  بكر أًب اي دعهما(  ص)  النيب فقال.  مرتني ، الشيطان مزمار:  بكر أبو فقال ، بعاث يوم اْلنصار تقاذفت

 74اليوم هذا عيدان وإن

 والنيب وتضرًبن تدففان مىن أايم يف جاريتان وعندها عليها دخل بكر أًب أن:  عائشة املؤمنني أم عن ومسلم البخاري صحيحي يف
 مىن أايم اْلايم وتلك عيد أايم فإهنا بكر أًب اي دعهما:  فقال وجهه عن النيب شففك ، بكر أبو فانتهرها بثوبه متغش

 فاضطجع ، بعاث بغناء تغنيان جاريتان وعندي(  ص)  هللا رسول علي دخل:  قالت عائشة املؤمنني أم عن البخاري صحيح يف
  75 فأقبل ،(  ص)  لنيبا عند الشيطان مزمارة ؟ وقال فانتهرن بكر أبو ودخل وجهه وحول الفراش على

 اْلوس صناديد فيه قتل يوم بعاث يوم تذكران جاريتان وعندان عيد يوم يف بكر أبو علينا دخل:  قالت عائشة عن أمحد مسند ويف
 قالف ثَلاث قاهَل ؟ الشيطان أمزمور هللا عباد ؟ الشيطان أمزمور هللا عباد ؟ الشيطان أمزمور هللا عباد:  بكر أبو فقال ، واخلزرج

 76عيدان اليوم وان عيدا قوم ْلكل ان بكر أًب اي( :  ص)  هللا رسول

A man from Lahore came to shaykh Hasan Muhammad Chishti 77 and said: “In 
this time there is no one worthy of listening to Sufi music”. He replied: “If that was 
the case, the world would be destroyed”. The man said: In past days there were 
men like Shaykh Baba Farid , Shaykh Nizamuddin Awliya and shaykh 
Nasiruddin . Now there is no one like them”. The Chishti shaykh replied: “In 
their time men said the very same thing”. 
 

(  ص)  هللا ورسول ،(  ص)  هللا رسول مسجد يف حبراِبم يلعبون واْلبشمة حجريت ًبب على قومي(  ص)  هللا رسول
 السن اْلديثة اجلارية قدر فاقدروا.  انصرف اليت أان أكون حىت أجلي من يقوم ث ، لعبهم إل أنظر لكي بردائه يسَتن

 78اللهو على حريصة
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Aisha  narrated: once I saw Allahs Messenger at the door of my house while some ethiopians were playing in the 

mosque.Allahs Messenger was screening me with his rida ( upper body sheet cover ) so as to enable me to see their display, then 

he gets up for me until I leave 

 

 َويَرَبسُ  ا، َرُسُللَّهِ  َيدَ  بنيَ  نَ يَزِفلُ  اْلََبَشتُ  يف نَ 

Kana fil Habashatu yazfiloona byna yada Rasulullahi , wa yarbasu 
 

 َسَلةٌَأبدٌ ٌُمَهمَّدٌ 
Muhammadun abdun saleh 

Muhammad  is the most righteous slave of Allah  79 
 

Here yazfiloo or raqs is mentioned. The Holy Prophet  called Hazrath Aisha , to witness this ecstatic 

state of love, thus giving it his approval. Also, he asked the Sahaba as to what they were saying in this 

ecstatic state? The Sahaba   told the Holy Prophet  that they were saying: 

Muhammad  is the most righteous slave of Allah  

 
 

 ، املسجد يف لعبوني وهم اْلبشة إل أنظر وأان بردائه يسَتن(  ص)  النيب ورأيت: "  ومسلم البخاري صحيحي يف
 فزجرهم عمر فقال النيب : دعهم ! أمنا بين ارفدة - يعين من اْلمن - فاقدروا قدر اجلارية اْلديثة السن تسمع اللهو
In Bukhari and Muslim: I saw the Prophet  screening me and I am watching the Ethiopians and they 

are playing in the Musjid , and Umar  rebuked them , so the Prophet  said: Leave them , Carry on 

You are protected O Bani Arfida 

 

 

 

 أرفدة بين اي خذوا:  يقول وهو اذنيه بني فيما انظر وكنت عليهم فقام ينةًبملد يدوكون ًبلذين(  ص)  هللا رسول مر) 
 80فارتدعوا عمر فجاء ، الطيب القاسم أبو:  يقولون فجعلوا ، فسحة ديننا يف أن والنصارى اليهود تعلم حىت! 

The Messenger of Allah  passd by those who were stomping the ground in Medina and He  stood up 

to see and I was watching from behind him and he   was saying: Carry on O Bani Arfida so the Jews 

and Christians can see that in our deen there is latitude  so they were saying: Father of Qasim  the 

Pure ( the Good ). Umar  came and they were deterred 

 

 بني ما إليها أنظر فجعلت(  ص)  هللا رسول منكب على ْليي فوضعت فجئت ، فانظري تعايل عائشة اي:  فقال
 عمر طلع إذ ، عنده منزليت ْلنظر ال أقول فجعلت:  قالت ؟ شبعت أما ؟ شبعت أما:  يل فقال رأسه إل املنكب

 81عمر من فروا قد واجلن االنس شياطني لإ ْلنظر إن:  هللا رسول فقال:  قالت ، عنها الناس فارفض:  قال

)  هللا رسول فقال ، ِبا حيصبهم اْلصباء إل فأهوى اخلطاب بن عمر دخل إذ:  هريرة أيب عن البخاري صحيح يف
عمر اي دعهم( :  ص  

He  said : O Aisha come and look : So I came and I placed by jawbone upon his  shoulders  so I 

began to see and he  said to me : are you satisfied?  are you satisfied?: she said : I continued to say 
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no to see my status and position with him   when Umar  came and people rejected the practice. She 

said : the Messenger of Allah  said indeed I see the devils of man and jinn flee from Umar  

In Saheeh Bukhari from Abu Hurayra  : When Umar ibn Khattab  entered he threw stones so the 

Messenger of allah  said : Leave them O Umar 

 

CHICHA THE LAST HADITH ILL SEND IT TOMORROW INSHALLAH . IT IS JUST ONE MORE. 

HERE ARE SOME OTHER NARRATIONS AS WELL 

According to the report of`Aisha () she says: “that either I requested to watch the 
African spear dancing or the Prophet Muhammad (pbuh) himself asked me if I 
would like to watch. And I said yes.”The Prophet Muhammad () then took 
`Aisha into the crowd and placed her on his back so that she has a better view and 
she fondly remembers that her cheek touching his cheek while she keenly watched 
the African spear dance and drumming with the Prophet Muhammad ().Shortly 
thereafter the illustrious companion of the Prophet and second successor/khalifa, 
Umar ibn Al-Khattab () entered the Prophet’s masjid and on seeing the dancing 
and drumming he was so incensed that he immediately picked up some stones and 
began throwing the dancers with it so as to get them to stop their dancing and 
drumming in the masjid. 
As soon as the Prophet Muhammad () became aware of `Umar’s protests he 
reprimanded ‘Umar () by saying to him: 
 
Leave them alone, Ya ‘Umar” 
In another report most probably in deference to `Umar’s intrusion the Prophet felt 
compelled to encourage the African dancers by saying: 

 دونكم اي بين أرفدة

“Carry on with your drumming and dancing, Ya Bani Arfida! 
So that the Jews and Christians know that there is latitude in our religion” 
 

(  ص)  هللا ورسول ،(  ص)  هللا رسول مسجد يف حبراِبم يلعبون واْلبشمة حجريت ًبب على يقوم(  ص)  هللا رسول
 السن اْلديثة اجلارية قدر فاقدروا.  انصرف اليت أان أكون حىت أجلي من يقوم ث ، لعبهم إل أنظر لكي بردائه يسَتن

 82اللهو على حريصة

 ، املسجد يف يلعبون وهم اْلبشة إل أنظر وأان بردائه يسَتن(  ص)  النيب ورأيت: "  لمومس البخاري صحيحي يف
 تسمع السن اْلديثة اجلارية قدر فاقدروا - اْلمن من يعين - ارفدة بين أمنا!  دعهم:  النيب فقال عمر فزجرهم

 83اللهو

 َويَرَبسُ  ا، َرُسُللَّهِ  َيدَ  بنيَ  يَزِفُلنَ  اْلََبَشتُ  يف َقنَ 
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Kana fil Habashatu yazfiloona byna yada Rasulullahi , wa yarbasu 
 
he asked the Sahaba as to what they were saying in this ecstatic state? The Sahaba told the Holy Prophet  that they were saying: 

 َسَلةٌأَبدٌ ٌُمَهمَّدٌ 
Muhammadun abdun saleh 

Muhammad  is the most righteous slave of Allah  84 
In another narration they were singing: 

 الطيب القاسم أبو:  يقولون
Abul Qaasim at-Tayyib 

Father of Qasim  the Pure ( the Good)85  
This is in the same spirit as Hazrath Amir Khusro  saying: 

ود ل ٹ 
 
مع محف

 
 دمحم ش

Muhammad shame mehfil buud 
Muhammad  is the light of the gathering 

 

 أرفدة بين اي خذوا:  يقول وهو اذنيه بني فيما انظر وكنت عليهم فقام ًبملدينة يدوكون ًبلذين(  ص)  هللا رسول مر)  
 86فارتدعوا رعم فجاء ، الطيب القاسم أبو:  يقولون فجعلوا ، فسحة ديننا يف أن والنصارى اليهود تعلم حىت! 

 بني ما إليها أنظر فجعلت(  ص)  هللا رسول منكب على ْليي فوضعت فجئت ، فانظري تعايل عائشة اي:  فقال
 عمر طلع إذ ، عنده منزليت ْلنظر ال أقول فجعلت:  قالت ؟ شبعت أما ؟ شبعت أما:  يل فقال رأسه إل املنكب

 87عمر من فروا قد واجلن االنس شياطني إل ْلنظر إن : هللا رسول فقال:  قالت ، عنها الناس فارفض:  قال

)  هللا رسول فقال ، ِبا حيصبهم اْلصباء إل فأهوى اخلطاب بن عمر دخل إذ:  هريرة أيب عن البخاري صحيح يف
 88عمر اي دعهم( :  ص

( حارثة ابن أي) دوزي وجعفر وسلم عليه هللا صلى النيب أتيت: عنه هللا رضي علي عن مسنده يف أمحد اإلمام وروى)
 وُخُلقي، َخْلقي أشبهت أنت: جلعفر وقال: قال فحجل،( وموالان أخوان أنت: رواية ويف) موايل أنت: لزيد فقال

 جعفر وراء فحجلت: قال منك، وأان مين، أنت: يل وقال: قال زيد، وراء فحجل

 
 .قفزا تسمى أهنا إال ًبلرجلني يكون وقد. الفرح من اْلخرى على ويقفز رِْجَل يرفع أن: واْلجل

 
 صلى هللا رسول بثناء فرحهم عن تعبريا عنهم، هللا رضي وعلي وجعفر زيد رقص وإَّنا الرقص، من ضرب هو واْلجل

 .منهم كل على وسلم عليه هللا
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 وال تكسر فيه يكن ل إذا الرقص يف رخص من ًبب) عنوان حتت سننه يف اْلديث هذا البيهقي اْلافظ ذكر وقد
 على داللة   صح إن   هذا ويف جدا، ًبملعروف ليس   رواته أحد   هانئ بن هانئ: قال ث اْلديث اقوس(. ختنث
 للبيهقي الكربى السنن: انظر.) أعلم وهللا اجلواز، يف مثله يكون مثاله على يكون الذي فالرقص.. اْلجل جواز

(01/222.) 
 
as-salâmu `alaykum 
A man from Lahore came to shaykh Hasan Muhammad Chishti and said: “In this 
time there is no one worthy of listening to Sufi music”. He replied: “If that was the 
case, the world would be destroyed”. The man said: In past days there were men 
like shaykh Baba Farid, shaykh Nizamuddin Awliya and shaykh Nasiruddin. Now 
there is no one like them”. The Chishti shaykh replied: “In their time men said the 
very same thing”. This anecdote doesn’t come from “The Life and Times…” as 
written by Khaliq Ahmad Nizami. Everything else you wanted to know about Baba 
Farid and were afraid to ask, has been mentioned in the scholarly and inspiring 
study of Khaliq Ahmad Nizami. 
 
  
 
Simâ` (or in the Chishtiyya tarîqa, qawwâlî) is the reciting or singing of odes 
praising Allâh, His beloved Messenger Muhammad (afdalus-salâtu was-salâm), the 
Sahâba, Ahlul-Bayt and the AwliyâAllâh. There are differences of opinion 
concerning it between the Sûfiyâ and Mashâ'ikh al-Kirâm. Hadrat Mujaddid Alfi 
Thânî Imâm Rabbânî Shaykh Ahmad Sirhindî (quddisa sirruhul-`azîz) stated: "I do 
not reject it [simâ`] and I do not take part in it." 
 
  
 
The "whirling" is known as "raqs - dance" and it is permitted in the Chishtiyya and 
Mawlawiyya tarîqas. It has many routes in the Qur'ân and Sunnah among which is 
the following Hadîth: 
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`Alî said: I visited the Prophet with Ja`far (ibn Abi Talib and Zayd (ibn Hâritha). 
The Prophet said to Zayd: "You are my freedman" (anta mawlay), whereupon Zayd 
began to hop on one leg around the prophet (hajala). The Prophet then said to 
Ja`far: "You resemble me in my creation and my manners" (anta ashbahta khalqi 
wa khuluqi), whereupon Ja`far began to hop behind Zayd. The Prophet then said 
to me: "You pertain to me and I pertain to you" (anta minnî wa ana minka) 
whereupon I began to hop behind Ja`far. 
 
(Ahmad ibn Hanbal, Musnad, 1:108, #860) 
 
  
 
People often make raqs in a state of wajd (ecstacy) upon hearing something that 
livens the heart and soul as in the example of the Sahâba above. Great authorities 
of Hadîth such as Shaykhul-Islâm `Izzuddîn ibn `Abdis-Salâm "attended the samâ` 
and danced in states of ecstasy (wajd)!" (kâna yahdurus-samâ` wa yarqusu wa 
yatawajadu)! (Ibn al-`Imâd, Shadharatudh-dhahab, 5:302; Ibn Shâkir al-Kutabi, 
Fawât al-wafâyat, 1:595; al-Yâfi`i, Mir'ât al-jinân, 4:154; al-Nabahâni, Jâmi` karamât 
al-awliyâ, 2:71; Abu al-Sa`âdat, Tâj al-ma`ârif, p. 250) 
 
  
 
To pursue the evidences fully, please watch the following Urdu lecture by Sayyidî 
Shaykh Dr Muhammad Tahir-ul-Qadri (hâfizahullâhu ta`âlâ): 
 
www.minhajuk.org/multimedia/raks.wmv 
 
  
 
The video also cites evidences for the "hadra" style of raqs. During the lecture, 
Shaykh Dr Muhammad Tahir-ul-Qadri indicates to Shaykh Babikr Ahmad Babikr 
to demonstrate the hadra to the gathered. MâshâAllah, all of the gathered stand up 
and copy him and also make raqs and hadra in wajd. Please do listen to this video. 
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Ma`as-salâma 
 
`abd Da`îf: Rafiq 
 
Islamic civilization harmonized indigenous forms of cultural expression with the 
universal norms of its sacred law. Islamic jurisprudence helped facilitate this 
creative genius. In history, Islam showed itself to be culturally friendly and, in that 
regard, has been likened to a crystal clear river. Its waters (Islam) are pure, sweet, 
and life--giving but--having no color of their own--reflect the bedrock (indigenous 
culture) over which they flow. In China, Islam looked Chinese; in Mali, it looked 
African. Sustained cultural relevance to distinct peoples, diverse places, and 
different times underlay Islam's long success as a global civilization. The religion 
became not only functional and familiar at the local level but dynamically engaging, 
fostering stable indigenous Muslim identities and allowing Muslims to put down 
deep roots and make lasting contributions wherever they went. The Prophet 
Muhammad and his Companions were not at war with the world's cultures and 
ethnicities but entertained an honest, accommodating, and generally positive view 
of the broad social endowments of other peoples and places. Islam did not impose 
itself--neither among Arabs or non-Arabs--as an alien, culturally predatory 
worldview. Rather, the Prophetic message was, from the outset, based on the 
distinction between what was good, beneficial, and authentically human in other 
cultures, while seeking to alter only what was clearly detrimental. Prophetic law did 
not burn and obliterate what was distinctive about other peoples but sought 
instead to prune, nurture, and nourish, creating a positive Islamic synthesis. The 
Qur'an enjoined the Prophet Muhammad to adhere to people's sound customs and 
usages and take them as a fundamental reference in legislation: "Accept [from 
people] what comes naturally [for them]. Command what is customarily [good]. 
And turn away from the ignorant [without responding in kind]." Qur'an, 7:199. 
Muhammad Asad translates the verse: "Make due allowance for man's nature, and 
enjoin the doing of what is right; and leave alone all those who choose to remain 
ignorant." The story of the "sons of Arfida"--a familiar Arabian linguistic reference 
to Ethiopians--provides a telling illustration of the place of culture (here, of course, 
Black African culture) within the Prophetic dispensation. In celebration of an 
annual Islamic religious festival, a group of Black African converts began to beat 
leather drums and dance with spears in the Prophet's mosque. Umar ibn al-
Khattab--one of the chief Companions--felt compelled to interfere and stop them, 
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but the Prophet intervened on their behalf, directing Umar to leave them alone 
and noting to him that they were "the sons of Arfida," that is, not his people. The 
Prophet invited his wife A'isha to watch the dance, took her into the crowd, and 
lifted her over his back, so that she could watch them clearly as she eagerly leaned 
forward, her cheek pressing against his. The Prophet made it a point to dispel the 
Ethiopians' misgivings about Umar's intrusion and encouraged them to dance well 
and, in one account of this authentic story, reassured them to keep up their 
drumming and dancing, saying: "Play your games, sons of Arfida, so the Jews and 
Christians know there is latitude in our religion." The Prophet's intervention to 
stop Umar made it clear that the Ethiopians were not to be judged by Umar's 
indigenous Arabian standards or made to conform to them. The "sons of Arfida" 
had their own distinctive cultural tastes and conventional usages. The fact that they 
had embraced Islam did not mean they were also required to commit cultural 
apostasy or become subservient to Arab customs. The Prophet allowed Muslim 
Arabs agency in their social expression and extended a similar right to non-Arabs. 
By his affirmation of the "sons of Arfida," he established an overriding sunna and 
abiding legal precedent for respecting different ethnic and cultural traditions and 
acknowledging the emotional needs, tastes, and cultural inclinations of all who 
embraced his teaching.  
Then as for those who believed, and did righteous deeds, such shall be honoured 
and made to enjoy a luxurious life in a garden of delight. (30:15) 
 
Sayyid `Alusi al-Baghdadi in his commentary Rooh al-Ma`ani quotes Imam Awza`i 
and Yahya ibn Kathir and states in the explanation of [yuhbaroon] that the people 
of Imaan will listen to melodious tunes in paradise. And Allah increases for 
creation as He pleases (35:1) Commentators are of the opinion that a beautiful 
voice is meant here.  
 
Shaykh Ahmad al-Ghazzali (the brother of Imam Ghazzali) has written a treatise 
called " Bawariq al Asma `i fi takfir mun yuharrim al-Sama", wherein he has proven 
from Ahadith- as quoted above -that anyone who has forbidden Sama has 
forbidden something which the Holy Prophet Muhammad (sallalahu alaihi 
wasallam) permitted. This forbiddance is thus tantamount to inferring that the 
Holy Prophet Muhammad (sallalahu alaihi wasallam) engaged in Haraam activity 
(na oozubillah) and anyone who insults the Holy Prophet Muhammad (sallalahu 
alaihi wasallam) even by such an inference is a Kafir.  
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Imam Nawawi ,Imam Sakahwi, Hafiz bin Hajar Al-Asqalani, are of the opinion that 
some of the Ahadith quoted by scholars on the impermissibility of music are 
fabricated. Shah Abdul Haq Muhaddith Dehlawi in his book Madarij al -
Nubuwwah has quoted a list of the names of sahaaba who listened to Sama.  
 
Imam Ghazzali (rahmatullahi alaihi) has devoted an entire chapter in his 
monumental work Ihya al-uloom al-Din on the permissibility of Sama. He has 
discussed the objections of scholars, the beneficial as well as unbeneficial effects of 
music the rules and regulations to be observed before Sama is regarded as 
permissible etc. He has also given the etiquettes of Sama and the times and 
occasions when it is permissible and commendable eg. Songs of pilgrims, songs at 
the times of festivals songs of mourning for one's sins, songs in honour of the 
beloved servants of Allah and songs of the devotees of Allah in love for Allah etc. 
He has concluded thus:  
 
So from what has been stated above, songs sometimes become lawful and 
sometimes unlawful according to the circumstances of each case. Sometimes it 
becomes undesirable. It is unlawful for those youth whose sexual passion is strong 
as it increases their hidden vices in their minds. It is not illegal for those who enjoy 
good moral songs and it is commendable for those religious persons who are 
engrossed in divine love. 
 
Sayyiduna Shaykh Abd al Qadir al-Jilani quotes a hadith of the Holy Prophet 
Muhammad (sallalahu alaihi wasallam) in his book The Secret of Secrets [Sirr al -
Asrar]:  
 
Our Master the Prophet (sallalahu alaihi wasallam) says, 'The ecstatic ritual of the 
lovers of Allah, their whirling and chanting, is an obligatory form of worship for 
some, and for others a supererogatory act of worship-and yet for others still it is 
heresy. It is obligatory for the perfect man, it is supererogatory for the lovers and 
for the heedless it is heresy.' And 'He is ill - natured who takes no pleasure being 
with the lovers of Allah: the poems of the wise, which they chant, the season of 
spring, the colour and perfume of its flowers and the lute and its song.'  
It is reported that when Jafar ibn Abi Talib (R) returned to Medina from Abyssinia, 
he was involved in a 'dispute' with other Companions (R) regarding who would 
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take care of an orphan. When the Prophet (S) awarded the responsibility of the 
maintenance and care of the orphan to Jafar (R), it is held that the cousin of the 
Prophet (S) got up an did a dance around him (S). When asked why he did such 
thing, Jafar (R) reported that the Abyssinians dance in this way when they become 
really excited happy. 
 
`Ali said: I visited the Prophet with Ja`far (ibn Abi Talib and Zayd (ibn Haritha). 
The Prophet said to Zayd: "You are my freedman" (anta mawlay), whereupon Zayd 
began to hop on one leg around the prophet (hajala). The Prophet then said to 
Ja`far: "You resemble me in my creation and my manners" (anta ashbahta khalqi 
wa khuluqi), whereupon Ja`far began to hop behind Zayd. The Prophet then said 
to me: "You pertain to me and I pertain to you" (anta minni wa ana minka) 
whereupon I began to hop behind Ja`far.4 
 
Shaykh al-Islam Ibn Hajar al-Haytami mentions that some scholars have seen in 
this evidence for the permissibility of dancing (al-raqs) upon hearing a recital 
(sama`) that lifts the spirit.5 al-Yafi`i concurs with him in Mir'at al-jinan.6 Both of 
them mention al-`Izz ibn `Abd al-Salam as the chief example of such scholars, 
since it is authentically reported that he himself "attended the sama` and danced in 
states of ecstasy" (kana yahduru al-sama` wa yarqusu wa yatawajadu), as stated by 
Ibn al-`Imad on the authority of al-Dhahabi, Ibn Shakir al-Kutabi, al-Yafi`i, al-
Nabahani, and Abu al-Sa`adat.7 
 
Sahabis (radhitallah anho) going into 
Wajd/ecstacy in a Mosque infront of Prophet (saleh ala waaalihi wasalam) and 
performing Raqs 
In history, Islam showed itself to be culturally friendly and, in that regard, has been 
likened to a crystal clear river. Its waters (Islam) are pure, sweet, and life--giving but--
having no color of their own--reflect the bedrock (indigenous culture) over which 
they flow. In China, Islam looked Chinese; in Mali, it looked African. Music and 
singing being an integral element in the practice of devotional Hinduism thus Sufis 
propagating Islam in India recognized that to spread Islam in a Hindu environment 
special emphasis had to be given to sama or qawwali. 
 

The Holy Prophet  said:  
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If someone is not moved by Sama/Qawwali and its poems, the season of spring and its flowers, the lute 
(stringed musical guitar called uud) and its cords, that person is cranky and there is no remedy to cure him. 

Shaykh Abd al-Qaadir Jilaani  
Sir al-Asraar Al-Baaz Publication 19TH Section p.90  

 
. The Imams of Hadith have written commentaries on this Hadith. There were 
African companions of the Holy Prophet Muhammad e from Ethiopia and/or 
Abyssinia, the Bani Arfida (sons of Arfida) residents of Madinah that used to come 
to visit the Holy Prophet Muhammad e annually on the occasion of ‘ Id. 
 
In Bukhari it is stated that they were ‘playing’ (yalhabu), dancing and playing in 
Masjid an-Nabawi, in front of the door of the Holy Prophet e house. Bukhari has 
recorded this in the Chapter, ‘Playing in the Masjid’, since the word ‘playing’ 
appears in the text. So, readers of this Hadith concentrate more on playing than 
other aspects. 
 
Other Imams have also commented on this hadith. This being in the Chapter, 
‘Playing in the Masjid’, in Bukhari, a question arises as to whether anyone has 
permission to play in the mosque? This is a place of prayer, reflection, bowing and 
prostration, so the answer is a definite, ‘No!’ Yet, Bukhari has recorded this in the 
Sub Chapter, ‘Spearplay in the Masjid’. 
 
The following is recorded in 
 
► Bukhari Book 4 Hadith 150 ,Book 1 Hadith 445 , 
 
►Muslim Book 4 Hadith 1941 
 
►Tirmidhi and 
 
► Abu Daud The Muslims of African descent used to come to the Holy Prophet 
Muhammad e on the Day of ‘Id and it is stated they were ‘playing with spears’ in 
the Mosque and in front of the house door of the Holy Prophet Muhammad e. If 
one analyses this hadith and reflect as to where the door of the house of the Holy 
Prophet Muhammad e opened, it opened leading to ‘The Piece of Paradise on 
Earth’ (Riazul Jannah). 
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Imam Tirmidhi did not use the word ‘playing’ (yalhaboon) but utilized yaznifoon. 
Some have commentated on the activity saying that they were doing the ‘war dance’ 
since they had spears etc. Could they have not performed a ‘war dance’ outside in 
the open fields? They could never have ‘played’ or performed a ‘war dance’ at such 
a ‘Place of Sacredness’ , the Masjid of the Holy Prophet Muhammad e, in front of 
the door of his blessed residence, standing on a piece of paradise. 
 
This hadith is in the 
 
►Musnad of Imam Hamnbal, 
 
► Tabarani, 
 
►Nasai and as-Sunan al-Kubra etc. Hazrath Aisha t, reported that the Abysinians 
were standing in front of the door of the Holy Prophet e’s house and were 
‘ecstatically dancing’ or performing raqs on anticipation of seeing the Holy Prophet 
Muhammad e. Hazrath Anas bin Maalik t, reports in the Musnad of Imam 
Hamnbal 
 

 َويَرَبسُ  ا، َرُسُللَّهِ  َيدَ  بنيَ  يَزِفُلنَ  اْلََبَشتُ  يف َقنَ 
 
Here yazfiloo or raqs is mentioned. The Holy Prophet e called Hazrath Aisha t, to 
witness this ecstatic state of love, thus giving it his approval. Also, he asked the 
Sahaba as to what they were saying in this ecstatic state? The Sahaba told the Holy 
Prophet e that they were saying: 
 

 َسَلة أَبدٌ  ُمَهمَّدٌ 
 
Muhammad e is the most righteous slave of Allah Y 
In Tabarani it is recorded that Hazrath Aisha y, said: 
 
I had my hand on the Holy Prophet Muhammad e ’s shoulder whilst they, the 
Africans, performed raqs 
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In another version of this hadith it is stated: 
 
The Holy Prophet e invited his wife Aisha to watch the dance, took her into the 
crowd, and lifted her over his back, so that she could watch them clearly as she 
eagerly leaned forward, her cheek pressing against his. 
 
In Sahih, ibn Hibban recording this incident the word yazfiloona meaning raks is 
also used. 
 
OTHER Imams/muhaditeen reporting the word RAQS are 
 
Only a dance to please the beloved, extreme love of the Holy Prophet Muhammad 
e is permitted in the Masjid and no frivolous playing is allowed. 
********************************* 
 
Imam Abu’l-Fadl Ahmad ibn Hajar, better known as Ibn Hajar al-Asqalani , says in 
his commentary of Bukhari, Fath ul-Bari fi Sharh Sahih al-Bukhari or Fathul Bari 
or "Grant of the Creator" is the most valued Sunni commentary of Sahih Bukhari, 
that this incident was repeated annually on the Day of ‘ Id. In Tirmidhi and Nisai-
Sunan al-Kubra it is mentioned that the children of Madinah came to see what was 
happening and they joined in the dance of the African Companions. Imam 
Zamakshari[16] t, in Fraiz Dar-ilm Fariz says: 
 

 َرقس أَر زَِكلُ -أَز َكلَ 
 

RAQS َرقس is the word used and reported by majority of classical imams in their 

books. 
 
Also 
 
►Imam Ibn Hajar al-Asqalani, Imam Suyuti and numerous Imams have described 

the ‘ecstasy and dance’ using the word RAQS َرقس . 
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Ibn e Khateer has written in al-Bidaayah wa al-Nihaayah about the brother-in-law of 
the pride of the Muslims, the liberator of al-Quds, Sultan Salauddin Ayyubi, Shah 
Abu Saeed al-Muzaffar as to how he celebrated Meelad on 12 Rabi ul-Awwal. He 
used to slaughter 5000 sheep, 10 000 chicken and thousands used to attend 
including Sufis. Imam ibn Kathir writes: 
 

 …َفجر ِإَلل ُزهرِ -َأز ِمن ُصِفَيتِ  ِلس نُ َ’ِِسا يَ َفلُ  وَ 
 
He says that part of the meelad celebrations consisted of sama, which lasted from 
zuhr salaah to the fajr salaah, with breaks for performance of salaah. He goes on to 
say that Shah Abu Saeed al-Muzaffar used to ecstatically dance in raqs with the 
Sufis. 
 
► Imam Suyuti t then mentions another hadith on Hazrath Jaafar ibn Abu Taalib 
t. He says that when Hazrath Jaafar ibn Abu Taalib t returned from Abyssinia and 
on seeing the Holy Prophet Muhammad e after such a long absence began dancing 
ecstatically 
 
► In the Sunan of ibn abu Daud and Asqalani in Fath al-Baari that when the Holy 
Prophet Muhammad e arrived in Madinah after the Hijra then the Companions 
having Abyssinian roots danced ecstatically in happiness.( Imam Bukharihas 
narrated this in at-Tarikh al-Kabeer) 
 
CONCLUSION 
 
Raqs is usually performed in the state of wajd/ecstacy which is due to Love of Allah 
and his Prophet (saleh ala waaalihi wasalam), Raqs according to most of Ulemas is 
allowed if preformed in love ,and is supported especially during wajd/ecstacy 
 
The hadiths posted by ajaz are talking about Playing in a mosque which is 
prohibited in every sense, and many other imams have mentioned it in details that 
actualy word reported is Raqs 
 
WAJD is {lawful} in islam hadith:- The Imams of Hadith have written 
commentaries on this Hadith. There were African companions of the Holy Prophet 
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Muhammad e from Ethiopia and/or Abyssinia, the Bani Arfida (sons of Arfida) 
residents of Madinah that... used to come to visit the Holy Prophet Muhammad e 
annually on the occasion of Id. In Bukhari it is stated that they were playing 
(yalhabu), dancing and playing in Masjid an-Nabawi, in front of the door of the 
Holy Prophet e house. Bukhari has recorded this in the Chapter, Playing in the 
Masjid, since the word playing appears in the text. So, readers of this Hadith 
concentrate more on playing than other aspects. Other Imams have also 
commented on this hadith. This being in the Chapter, Playing in the Masjid, in 
Bukhari, a question arises as to whether anyone has permission to play in the 
mosque? This is a place of prayer, reflection, bowing and prostration, so the answer 
is a definite, No! Yet, Bukhari has recorded this in the Sub Chapter, Spearplay in 
the Masjid. The following is recorded in ► Bukhari Book 4 Hadith 150 ,Book 1 
Hadith 445 , ►Muslim Book 4 Hadith 1941 ►Tirmidhi and ► Abu Daud 
▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄ Several other imams Report the word RAQs in 
this hadith ▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄ The Muslims of African descent 
used to come to the Holy Prophet Muhammad e on the Day of Id and it is stated 
they were playing with spears in the Mosque and in front of the house door of the 
Holy Prophet Muhammad e. If one analyses this hadith and reflect as to where the 
door of the house of the Holy Prophet Muhammad e opened, it opened leading to 
The Piece of Paradise on Earth (Riazul Jannah). Imam Tirmidhi did not use the 
word playing (yalhaboon) but utilized yaznifoon. Some have commentated on the 
activity saying that they were doing the war dance since they had spears etc. Could 
they have not performed a war dance outside in the open fields? They could never 
have played or performed a war dance at such a Place of Sacredness , the Masjid of 
the Holy Prophet Muhammad e, in front of the door of his blessed residence, 
standing on a piece of paradise. This hadith is in the ►Musnad of Imam 
Hamnbal, ► Tabarani, ►Nasai and as-Sunan al-Kubra etc. Hazrath Aisha t, 
reported that the Abysinians were standing in front of the door of the Holy 
Prophet es house and were ecstatically dancing or performing raqs on anticipation 
of seeing the Holy Prophet Muhammad e. Hazrath Anas bin Maalik t, reports in 

the Musnad of Imam Hamnbal  ََويَرَبسُ  ا، ُللَّهِ َرسُ  َيدَ  بنيَ  يَزِفُلنَ  اْلََبَشتُ  يف َقن  Here 

yazfiloo or raqs is mentioned. The Holy Prophet e called Hazrath Aisha t, to 
witness this ecstatic state of love, thus giving it his approval. Also, he asked the 
Sahaba as to what they were saying in this ecstatic state? The Sahaba told the Holy 
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Prophet e that they were saying:  ٌَسَلة أَبدٌ  ُمَهمَّد  Muhammad e is the most righteous 

slave of Allah Y In Tabarani it is recorded that Hazrath Aisha y, said: I had my 
hand on the Holy Prophet Muhammad e s shoulder whilst they, the Africans, 
performed raqs In another version of this hadith it is stated: The Holy Prophet e 
invited his wife Aisha to watch the dance, took her into the crowd, and lifted her 
over his back, so that she could watch them clearly as she eagerly leaned forward, 
her cheek pressing against his. In Sahih, ibn Hibban recording this incident the 
word yazfiloona meaning raks is also used. Only a dance to please the beloved, 
extreme love of the Holy Prophet Muhammad e is permitted in the Masjid and no 
frivolous playing is allowed. 
 
mam Jalal al-Din Suyuti (rah) was asked for a Question “a group of Sufis who had 
gathered for a session of dhikr,” and he replied: How can one condemn making 
dhikr while standing, or standing while making dhikr, when Allah Most High says, 
“. . . those who invoke Allah standing, sitting, and upon their sides” (Qur'an 
3:090). And ‘A'isha (Allah be well pleased with her) said, “The Prophet (Peace Be 
Upon Him) used to invoke Allah at all of his times” [Sahih Muslim, 0.282: 373]. 
And if dancing is added to this standing, it may not be condemned, as it is of the 
joy of spiritual vision and ecstasy, and the hadith exists [in many sources, such as 
[Musnad al-Imam Ahmad, 1.108, with a sound (hasan) chain of transmission] that 
Ja‘far ibn Abi Talib danced in front of the Prophet (Peace Be Upon Him) when the 
Prophet told him, “You resemble me in looks and in character,” dancing from the 
happiness he felt from being thus addressed.......and the Prophet (Peace Be Upon 
Him) did not condemn him for doing so, this being a basis for the legal 
acceptability of the Sufis dancing from the joys of the ecstasies they experience, 
Hence it is correct to stand and dance during gatherings of Dhikr and Sama 
according to a group of Majority of Scholars, among them being Shaykh ul-Islam Iz 
udin bin Abd al-Salaam. 
 
 
Reference: 
 
Imam Jalal ud din Suyuti (Rahimuhullah) in Al Hawi lil Fatawi, Volume No. 2, 
Page No. 234 Published by Maktaba al Asriyyah, Beirut, Lebanon. 
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the Prophet felt compelled to encourage the African dancers by saying: 

أرفدة بين اي دونكم  
“Carry on with your drumming and dancing, Ya Bani Arfida! 
So that the Jews and Christians know that there is latitude in our religion” 
 
Sahabis (radhitallah anho) going into 
Wajd/ecstacy in a Mosque infront of Prophet (saleh ala waaalihi wasalam) and 
performing Raqs 
▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄▄ 
 
. The Imams of Hadith have written commentaries on this Hadith. There were 
African companions of the Holy Prophet Muhammad e from Ethiopia and/or 
Abyssinia, the Bani Arfida (sons of Arfida) residents of Madinah that used to come 
to visit the Holy Prophet Muhammad e annually on the occasion of ‘ Id. 
 
In Bukhari it is stated that they were ‘playing’ (yalhabu), dancing and playing in 
Masjid an-Nabawi, in front of the door of the Holy Prophet e house. Bukhari has 
recorded this in the Chapter, ‘Playing in the Masjid’, since the word ‘playing’ 
appears in the text. So, readers of this Hadith concentrate more on playing than 
other aspects. 
 
Other Imams have also commented on this hadith. This being in the Chapter, 
‘Playing in the Masjid’, in Bukhari, a question arises as to whether anyone has 
permission to play in the mosque? This is a place of prayer, reflection, bowing and 
prostration, so the answer is a definite, ‘No!’ Yet, Bukhari has recorded this in the 
Sub Chapter, ‘Spearplay in the Masjid’. 
 
The following is recorded in 
 
► Bukhari Book 4 Hadith 150 ,Book 1 Hadith 445 , 
 
►Muslim Book 4 Hadith 1941 
 
►Tirmidhi and 
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► Abu Daud The Muslims of African descent used to come to the Holy Prophet 
Muhammad e on the Day of ‘Id and it is stated they were ‘playing with spears’ in 
the Mosque and in front of the house door of the Holy Prophet Muhammad e. If 
one analyses this hadith and reflect as to where the door of the house of the Holy 
Prophet Muhammad e opened, it opened leading to ‘The Piece of Paradise on 
Earth’ (Riazul Jannah). 
 
Imam Tirmidhi did not use the word ‘playing’ (yalhaboon) but utilized yaznifoon. 
Some have commentated on the activity saying that they were doing the ‘war dance’ 
since they had spears etc. Could they have not performed a ‘war dance’ outside in 
the open fields? They could never have ‘played’ or performed a ‘war dance’ at such 
a ‘Place of Sacredness’ , the Masjid of the Holy Prophet Muhammad e, in front of 
the door of his blessed residence, standing on a piece of paradise. 
 
This hadith is in the 
 
►Musnad of Imam Hamnbal, 
 
► Tabarani, 
 
►Nasai and as-Sunan al-Kubra etc. Hazrath Aisha t, reported that the Abysinians 
were standing in front of the door of the Holy Prophet e’s house and were 
‘ecstatically dancing’ or performing raqs on anticipation of seeing the Holy Prophet 
Muhammad e. Hazrath Anas bin Maalik t, reports in the Musnad of Imam 
Hamnbal 
 

َويَرَبسُ  ا، َرُسُللَّهِ  َيدَ  بنيَ  يَزِفُلنَ  اْلََبَشتُ  يف َقنَ   

 
Here yazfiloo or raqs is mentioned. The Holy Prophet e called Hazrath Aisha t, to 
witness this ecstatic state of love, thus giving it his approval. Also, he asked the 
Sahaba as to what they were saying in this ecstatic state? The Sahaba told the Holy 
Prophet e that they were saying: 
 

َسَلة أَبدٌ  ُمَهمَّدٌ   
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Muhammad e is the most righteous slave of Allah Y 
In Tabarani it is recorded that Hazrath Aisha y, said: 
 
I had my hand on the Holy Prophet Muhammad e ’s shoulder whilst they, the 
Africans, performed raqs 
 
In another version of this hadith it is stated: 
 
The Holy Prophet e invited his wife Aisha to watch the dance, took her into the 
crowd, and lifted her over his back, so that she could watch them clearly as she 
eagerly leaned forward, her cheek pressing against his. 
 
In Sahih, ibn Hibban recording this incident the word yazfiloona meaning raks is 
also used. 
 
OTHER Imams/muhaditeen reporting the word RAQS are 
 
Only a dance to please the beloved, extreme love of the Holy Prophet Muhammad 
e is permitted in the Masjid and no frivolous playing is allowed. 
********************************* 
 
Imam Abu’l-Fadl Ahmad ibn Hajar, better known as Ibn Hajar al-Asqalani , says in 
his commentary of Bukhari, Fath ul-Bari fi Sharh Sahih al-Bukhari or Fathul Bari 
or "Grant of the Creator" is the most valued Sunni commentary of Sahih Bukhari, 
that this incident was repeated annually on the Day of ‘ Id. In Tirmidhi and Nisai-
Sunan al-Kubra it is mentioned that the children of Madinah came to see what was 
happening and they joined in the dance of the African Companions. Imam 
Zamakshari[16] t, in Fraiz Dar-ilm Fariz says: 
 

َرقس أَر لُ زَكِ -أَز َكلَ   

 

RAQS َرقس is the word used and reported by majority of classical imams in their 

books. 
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Also 
 
►Imam Ibn Hajar al-Asqalani, Imam Suyuti and numerous Imams have described 

the ‘ecstasy and dance’ using the word RAQS َرقس . 

 
Ibn e Khateer has written in al-Bidaayah wa al-Nihaayah about the brother-in-law of 
the pride of the Muslims, the liberator of al-Quds, Sultan Salauddin Ayyubi, Shah 
Abu Saeed al-Muzaffar as to how he celebrated Meelad on 12 Rabi ul-Awwal. He 
used to slaughter 5000 sheep, 10 000 chicken and thousands used to attend 
including Sufis. Imam ibn Kathir writes: 
 

َفجر ِإَلل ُزهرِ -َأز ِمن ُصِفَيتِ  ِلس نُ َ’ِِسا يَ َفلُ  وَ  … 

 
He says that part of the meelad celebrations consisted of sama, which lasted from 
zuhr salaah to the fajr salaah, with breaks for performance of salaah. He goes on to 
say that Shah Abu Saeed al-Muzaffar used to ecstatically dance in raqs with the 
Sufis. 
 
► Imam Suyuti t then mentions another hadith on Hazrath Jaafar ibn Abu Taalib 
t. He says that when Hazrath Jaafar ibn Abu Taalib t returned from Abyssinia and 
on seeing the Holy Prophet Muhammad e after such a long absence began dancing 
ecstatically 
 
► In the Sunan of ibn abu Daud and Asqalani in Fath al-Baari that when the Holy 
Prophet Muhammad e arrived in Madinah after the Hijra then the Companions 
having Abyssinian roots danced ecstatically in happiness.( Imam Bukharihas 
narrated this in at-Tarikh al-Kabeer) 
 
CONCLUSION 
 
Raqs is usually performed in the state of wajd/ecstacy which is due to Love of Allah 
and his Prophet (saleh ala waaalihi wasalam), Raqs according to most of Ulemas is 
allowed if preformed in love ,and is supported especially during wajd/ecstacy 
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The hadiths posted by ajaz are talking about Playing in a mosque which is 
prohibited in every sense, and many other imams have mentioned it in details that 
actualy word reported is Raqs 
 
__________________________________________________ 
________________ 
 
Hey i feel i need to learn islam now .... I could not even understand wat is written 
in it .. i just said to the guy if u have prove give me ahadith .. he said sahabas used 
to dance infront of our prophet(aozo billah ) and gave this ..... 
 
now u tell how its wrong ... 
__________________ 
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ثنا  أنس نع ، بتاث عن ، محاد ثنا: قال الصمد عبد ثنا أيب، حدثين هللا عبد حده
 ويرقصون موسله  عليه هللا صلى هللا رسول يدي بني يزفنون اْلبشة كانت: »قال
: قالوا قولون؟ي ما: وسلهم عليه هللا صلى هللا رسول فقال ، صاحل عبد حممد: ويقولون

صاحل عبد حممد: يقولون  

 
Translation: It is narrated by Anas (R.A) that the Habashis were present in 

front of the Prophet ( وسلم عليه هللا صلى ) and “THEY WERE DANCING 

(Yarqasun)” and saying: Muhammadun Abdun Salih (i.e. Muhammad هللا صلى 
وسلم عليه  the righteous slave). The Prophet ( وسلم عليه هللا صلى ) asked: What are 

they saying? They said: Muhammadun Abdun Salih [Musnad Ahmed bin Hanbal, 
Volume No.3, Page no. 152] 

 
Shu’yb al Aran’ut said after this hadith: 
 

مسلم شرط على صحيح إسناده  

 
Translation: The Chain is “SAHIH” on the criteria of “MUSLIM” [ibid] 

 
0. Shaykh ul Islam Ibn Hajr Haythami (rah) said: “All narrators are those of 

Sahih ( الصحيح رجال رجاله )“ [Majma’ Az-Zawa’id, Volume 115, Page No. 057] 

 
  
 
2. It is also stated by Salafi’s leading Muhadith Shaykh Ahmad Shaakir in his 

Tahqiq of Musnad Ahmad where he said: “Its chain is sound ( صحيح إسناده )“ 

[Musnad Ahmad Volume 001, Page No. 537, Hadith Number 857, FN: 2]  
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3. Imam Bayhaqi made a whole chapter on permissibility of Raqs and after 

citing this hadith he said: In this (hadith) is “SAHIH PROOF” and 
"PERMISSIBILITY" of hoping (dancing) which includes “RISING UP OR 
JUMPING IN STATE OF JOY” and also that of doing “RAQS” which is similar to 
it [Sunnan al Baihaqi al Kubra (15/333)] 

 
 
Imam Bayhaqi also states in Shu’yb ul Imaan: 
 

 صلى هللا سولر  أن روي فإنه أبس فَل وختنث تكسر فيه يكن ل فإن الرقص وأما
وسلم هعلي هللا  

من اْلخرى إل ويقفز رجَل يرفع أن وهو فحجل موالان أنت لزيد قال  

 

فحجل وخلقي خلقي أشبهت جلعفر وقال الفرح  

 
Translation: As regarding “Raqs” If it does not include going wild and one 

does not act like the women then “THERE IS NO HARM IN IT” as the Prophet 
(Peace be upon him) said to Zayd (ra): You are my freedman (anta Mawlay), at this 
Zayd began to hop on one leg (hajala) around the Prophet (Peace be upon him), 
and he did this in joy, then the Prophet (Peace be upon him) said to Jafar (ra): You 
resemble me in my creation and my manners, at this Jafar also began to hop 
behind Zayd [Shu’yb ul Imaan, Volume No.4, Page No. 483-484] 

 
This Imâm Ahmad ibn Hanbal (ra) narrates the following two narrations: 
 
 
Anas ibn Mâlik (radiyallâhu `anhu) said that the Abyssinians (Habashîs) 

danced in front of the Messenger of Allâh (sallallâhu `alayhi wa sallam); dancing 
(yarquSûn/raqS) while saying "Muhammad is a Righteous Servant (Muhammadun 
`Abdun Sâlih)" (in their dialect/language). Allâh's Messenger (sallallâhu `alayhi wa 
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sallam) asked, "What are they saying?" And they responded, "Muhammadun 
'Abdun Sâlih!". 

 
(Ahmad ibn Hanbal, al-Musnad (Beirut: Dâr Sâdir), 3:152, #12564) 
 
 
  
 
 
This has been narrataed with a chain of transmission all of whose narrators 

are those of Bukhari except Hammad ibn Salama, who is one of the narrators of 
Muslim. 

 
 
  
 
 
Related to this, Imâm Ahmad ibn Hanbal also reports the following in his 

Musnad: 
 
 
"`Â'isha stated that Allâh's Messenger (sallallâhu `alayhi wa sallam) put her 

cheek on his shoulder while looking at the Abyssinians (Habashîs) dance." 
 
 
  
 
 
Imam Ahmad bin Hanbal (ra) himself said about the Sûfîs: "I don't know 

people better than them." Someone said to him: "They listen to music and they 
reach states of ecstasy." He said: "Do you prevent them from enjoying an hour with 
Allâh?" (Muhammad ibn Ahmad as-Saffarînî al-Hanbalî (died 1188) who related in 
his Ghidha' al-albab li-sharh manzumat al-adab from Ibrahim ibn `Abd Allah al-
Qalanasi) (Cairo: Matba`at al-Najah, 1324/1906) 
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So Sayyidi Shaykh-u|-Islam is linked via chains of authority back to 

Sayyidunal-Imâm Ahmad ibn Hanbal (rahîmahullâh) and from him to the Sahâba 
(radiyallâhu `anhum) and the Holy Prophet (sallallâhu `alayhi wa Âlihî wa sallam) 
which is where the practice of the "Hadra dhikr" is traced. 

 
 
  
 
 
In some Hadîths the word used is yazfinûn. But this word itself means 

yarquSûn (they dance) according to the classical authorities of Islam: Qâdî `Iyâd, 
Sharh Sahîh Muslim, Kitâb Salâtul-`Îdayn 3:310 (yazfinûna ma`nâhû yarquSûn 
waz-zifunu ar-raquS); an-Nawawî, Sharh Sahîh Muslim, Kitâb Salâtul-`Îdayn, 6:186 
(yazfinûna hâdhâ kâna yazfinûn fî yawmil-`îd ma`nâhû yarquSûn); `Asqalânî, 
Fathul-bârî, 2:444 (yazfinûn ay yarquSûn). 

 
 
  
 
 
Shaykh al-Islam Ibn Hajar al-Haytamî mentions that some scholars have seen 

in this evidence for the permissibility of dancing (ar-raqs) upon hearing a recital 
(samâ`) that lifts the spirit.(al-Haytamî, Fatâwâ hadithiyya p. 212). al-Yâfi`î concurs 
with him in Mir'ât al-jinân.(al-Yâfi`î, Mir'ât al-jinân, 4:154). Both of them mention 
al-`Izz ibn `Abdus-Salâm as the chief example of such scholars, since it is 
authentically reported that he himself 'attended the samâ` and danced in states of 
ecstasy' (kâna yahduru al-samâ` wa yarqusu wa yatawâjadu), as stated by Ibn al-
`Imâd on the authority of al-Dhahabî, Ibn Shâkir al- Kutabî, al-Yâfi`î, an-
Nabahânî, and Abû al- Sa`âdat. (Ibn al-`Imâd, Shadharat al-dhahab 5:302; Ibn 
Shâkir al-Kutabî, Fawat al-wafâyat, 1:595; al-Yâfi`î, Mir'ât al-jinân, 4:154; an-
Nabahânî, Jâmi` karamât al-awliyâ, 2:71; Abû al-Sa`âdat, Tâj al-ma`ârif, p. 250) 

 
Our liege-lord `Ali, Allah be well-pleased with him, said: 
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"I visited the Prophet, Allah bless and greet him, with Ja`far (ibn Abi Talib) 

and Zayd (ibn Haritha). The Prophet, Allah bless and greet him, said to Zayd: "You 
are my freedman" (anta mawlay), whereupon Zayd began to hop on one leg around 
the Prophet (hajala). The Prophet, Allah bless and greet him, then said to Ja`far: 
"You resemble me in my creation and my manners" (ashbahta khalqi wa- khuluqi), 
whereupon Ja`far began to hop behind Zayd. The Prophet, Allah bless and greet 
him, then said to me: "You are part of me and I am part of you" (anta minni wa-ana 
mink) whereupon I began to hop behind Ja`far." 

 
He also said of the Companions as a whole: 
 
"When Allah Most High was mentioned they swayed the way trees sway on a 

windy day, then their eyes poured out tears until - by Allah! - they soaked their 
clothes. By Allah! Folks today are asleep and heedless." Abû Nu`aym, Hilya (1985 
1:76, 10:388). 

 
The simile of swaying trees is reminiscent of the Prophetic hadith "The one 

who mentions or remembers Allah among those who forget Him is like a green tree 
in the midst of dry ones." 

 
So then, both from the perspective of the Sunna and that of historical 

chronology, it is a practice of the Believers extolled by the Qur'an, practiced by 
three of the first and foremost of Ahl al- Bayt, observed by the Door of the City of 
Knowledge as characteristic of the Prophetic Companions, Allah be well-pleased 
with them. 

what is the purpose of this practise and what are the benefits? 
To cast out heedlessness and signal the difference between the living (ahl al-

akhira) and the dead (ahl al-dunya); to unburden the heart from worldly cares and 
enliven it with the Dhikr of Allah Most High with the use of the body in the same 
perspective as Imam al-Hasan al- Basri when he excused himself for using a sibha by 
saying: "I love to remember Allah Most High with my heart, my tongue, and my 
hand," even if the most superior dhikr of all is the first (by heart). 

 
Abu Hurayra said that while on the road to Mecca the Prophet, upon him 

blessings and peace, passed on top of a mountain called Jumdan, at which time he 
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said: "Move on, for here is Jumdan which has overtaken the single-minded." They 
said: "What are the single-minded (mufarridûn)? He said: "The men and women 
who remember Allah much" (33:35). Muslim related it in his Sahih, beginning of 
the book of Dhikr. 

 
The version in Tirmidhi has: "It was said: And what are the single- minded? 

He replied: Those who dote on the remembrance of Allah and are ridiculed 
because of it, whose burden the dhikr removes from them, so that they come to 
Allah fluttering!" 

 
Imam al-Nawawi said in his Sharh Sahih Muslim that another narration of 

the same hadith has: "They are those who shake or are moved at the mention or 
remembrance of Allah (hum al-ladhina ihtazzu fi dhikrillah)," that is, al-Nawawi 
comments, "They have become fervently devoted and attached to His 
remembrance." 

 
Al-Mundhiri said in al-Targhib wa al-tarhib: "The single-minded and those 

who dote on the dhikr and are ridiculed for it: these are the ones set afire with the 
remembrance of Allah." 

 
In another explanation of mufarridun cited by Ibn Qayyim in Madarij al-

Salikin, the meaning is "those that tremble from reciting dhikrullah, entranced 
with it perpetually, not caring what people say or do about them." 

Is this practice widespread through the muslim ummah? 
Most Sufi Tariqas use the Hadra or something similar, and most of the 

Muslim Ummah follows the teachings of Tasawwuf, so yes, one would have to say 
that this practice is widespread through the Muslim Umma. 

Is this practice approved by well known scholars, if so who are they? 
All those who wrote on poetry-audition or sama` addressed the movement of 

the body during such audition. Such discussions are found in Kitab al-Luma` by 
Abu Nasr al-Sarraj, Ibn Khafif's `Aqida (section on Tasawwuf), the Ihya `Ulum al-
Din, and Imam al-Dhahabi in Siyar A`lam al-Nubala', in his chapter on Sultan al-
`Ulama' Ibn `Abd al- Salam mentioned that the latter "attended the sama` and 
danced in states of ecstasy" (kana yahduru al-sama` wa-yarqusu wa-yatawajad). 
Shaykh al-Islam Ibn Hajar al-Haytami mentions that some scholars have seen in the 
hadith of "hajal" (cited above) evidence for the permissibility of dancing (al-raqs) 
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upon hearing a recital (sama`) that lifts the spirit. There is a lot more evidence 
mentioned by the Ulama. 

What is the wisdom of performing the hadrah with bodily movement 
(jumping etc) 

The same wisdom as the words of the Prophet, upon him blessings and peace, 
to the Abyssinians who displayed themselves through certain choreographed 
movements in the Prophetic Mosque in Madina during `Eid: "Jump, O Banu 
Arfada!" while our Mother `A'isha was watching with his permission. Muslim 
narrated it in his Sahih, book of Salat al-`Idayn from `A'isha, Allah be well-pleased 
with her. 

 
Sayyid Muhammad ibn `Alawi al-Maliki said in his book on the celebration 

of the Mawlid titled Hawl al-Ihtifal bi-Dhikri al-Mawlid al-Nabawi al-Sharif 
("Regarding the Celebration of the Prophet's Birthday"): 

 
"There is no doubt that such singing, dancing, reciting of poetry, and banging 

the drum was for joy at being with the Prophet, upon him blessings and peace, nor 
did he condemn or frown upon such displays in any way whatsoever. These are 
common displays of happiness and lawful merriment. Similarly, to stand up at the 
mention of the birth of the Prophet, upon him blessings and peace, is an ordinary 
act that shows love and gladness symbolizing the joy of creation." 

 
Imam Habib Mashhur al-Haddad said in Key to the Garden (p. 116), 

commenting on the verse already cited, {Then their skins and their hearts soften to 
the remembrance of Allah} (39:23): 

 
"The 'softening of the heart' consists in the sensitivity and timidity that occur 

as a result of nearness and tajalli [manifestation of one or more divine attributes]. 
Sufficient is it to have Allah as one's intimate companion! 

 
"As for the 'softening of the skin' this is the ecstasy and swaying from side to 

side which result from intimacy and manifestation, or from fear and awe. No 
blame is attached to someone who has reached this rank if he sways and chants, for 
in the painful throes of love and passion he finds something which arouses the 
highest yearning.... 
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"The exhortation provided by fear and awe brings forth tears and forces one 
to tremble and be humble. These are the states of the righteous believers (abrar) 
when they hear the Speech and dhikr of Allah the Exalted. {Their skins shiver} 
(39:23), and then soften with their hearts and incline to dhikr of Him, as they are 
covered in serenity and dignity, so that they are neither frivolous, pretentious, 
noisy, or ostentatious. Allah the Exalted has not described them as people whose 
sense of reason has departed, who faint, dance, or jump about." 

 
This is in short a basic documentation of the proofs of the Hadra. May Allah 

Most High cause us to leave and die on the path of active followership and living 
Dhikr of Him, not as naggers of innovation, laziness, and heedlessness. 

The same wisdom as the words of the Prophet, upon him blessings and peace, 
to the Abyssinians who displayed themselves through certain choreographed 
movements in the Prophetic Mosque in Madina during `Eid: "Jump, O Banu 
Arfada!" while our Mother `A'isha was watching with his permission. Muslim 
narrated it in his Sahih, book of Salat al-`Idayn from `A'isha, Allah be well-pleased 
with her. 

Such discussions are found in Kitab al-Luma` by Abu Nasr al-Sarraj, Ibn 
Khafif's `Aqida (section on Tasawwuf), Ihya `Ulum al-Din, Imam al-Dhahabi in 
Siyar A`lam al-Nubala', in his chapter on Sultan al-`Ulama' Ibn `Abd al-Salam 
mentioned that he "attended the sama` Shaykh al-Islam Ibn Hajar al-Haytami 
mentions that some scholars have seen in the hadith of "hajal"evidence for the 

permissibility of dancing (al-raqs) upon hearing a recital (sama`) that lifts the 
spirit. www.desiicons.com 

 
Sema and Raqs. [Music & Dancing] Historically & textually it is indisputable 

that many of the great Sufi Masters have heard music, even with instruments, and 
some even danced. 

It is equally indisputable that many of the great Sufi Masters avoided music, 
even when purely vocal. 

Both approaches are valid because they are based on sound religious 
justification. We should not criticize but rather follow our own Pir/Tariqa in this 
as in all matters. 

 
The planet known as Dune is the third planet of Canopus. I have seen some 

say that this is derived from the Arabic word for dancing or circling in love, Raqs 

http://www.desiicons.com/
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 However, this is only true in some .الرقص with "the" prepended, making it ar-rakis رقص

dialects (e.g. not in Egypt for example). To me, this is only a remote possibility. 
Ali ibn Abi Talib (radhiya Allaho 'anho wa 'ardhah) said to Kameel bin Ziyyad 

once: "Heed these words from me, people are of three types: scholars of the divine 
[knowledge], learners upon a path of salvation, and savages who follow every croak. 
They sway with every wind, have never been illuminated by knowledge, and have 
not betaken a resolute pillar [in life's matters]." 
 

 وسيد البنداري الغفار عبد حتقيق اْلول الطبعة بريوت العلمية الكتب دار ط 319 ص 5ج للنسائي الكربى السنن
 بن خارجة أخربن قال حباب بن زيد ان قال الثغري حممد بن هللا عبد أخربن))  8957برقم اْلديث حسن كسروي

 فسمعنا جالسا وسلم عليه هللا صلى هللا رسول كان ث قالت عائشة عن عروة عن رومان بن يزيد أان قال هللا عبد
 فجئت فانظري تعايل عائشة اي فقال حوهلا والصبيان تزفن حبشية فإذا وسلم عليه هللا صلى هللا رسول فقام لغطا

 أما يل فقال رأسه إل املنكب بني ما إليها أنظر فجعلت وسلم يهعل هللا صلى هللا رسول منكب على ذقين فوضعت
 إن وسلم عليه هللا صلى هللا رسول فقال عنها الناس فارفض عمر طلع إذ عنده منزليت ْلنظر ال أقول فجعلت شبعت

 خلف بن حممد أخربان))  8958 برقم اْلديث((  فرجعت قالت عمر من فروا قد واإلنس اجلن شياطني إل ْلنظر
 هللا رسول خرج ث قالت عائشة عن عكرمة عن قرظة عن إسرائيل ان قال إايس أيب بن وهو آدم ان قال العسقَلن

 يدي فوضعت وسلم عليه هللا صلى هللا رسول مين فدان يل خوخة من أطلع وأان يلعبون واْلبشة وسلم عليه هللا صلى
 كنت حىت ويزفنون يلعبون وهم زلت فما أرفدة بنات وسلم عليه هللا صلى هللا رسول فقال أنظر وجعلت منكبه على

 بن إسحاق أخربان))  8959 برقم اْلديث((  ًبلدف والضرب الغناء استماع لزوجته الرجل إطَلق انتهيت اليت أان
 مىن أايم عليها دخل بكر أًب أن ث عائشة عن عروة عن الزهري عن اْلوزاعي ان قال يونس بن عيسى أان قال إبراهيم

 وال َيمرهن ال الثوب وجهه على مسجى وسلم عليه هللا صلى هللا ورسول بدفني وتضرًبن تغنيان جاريتان وعندها
 يف للعب 553 ص 0ج((. عيد أايم فإهنا بكر أًب اي دعهن وسلم عليه هللا صلى هللا رسول فقال بكر أبو ينهاهن
 قال اْلوزاعي ان قال مسلم بن الوليد أان قال موسى بن إسحاق أخربان))  0799 برقم اْلديث العيد أايم املسجد
 هللا رسول فقال عمر فزجرهم املسجد يف يلعبون واْلبشة عمر دخل ث قال هريرة أيب عن سعيد عن الزهري حدثين

 ((. اللعب إل النساء نظر أرفدة بنو هم يعين فإَّنا عمر اي دعهم وسلم عليه هللا صلى
 

Sunan al-Kubra, part 5 of a female p. 309 scientific books i Dar Beirut the first edition to achieve Abdul 
Ghaffar Bendary and Syed Hassan Khosravi 8957, no talk ((Tell me Abdullah bin Mohammed said Igri Na 
Zayd ibn Habbab, "Tell me beyond bin Abdullah said," I Yazid on the tabs on the Roman Aisha "Then the 
Messenger of Allah peace be upon him sitting Vsamana controversy The Messenger of God peace be upon him 
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if Ethiopian Tzven and boys around him," O Come Look at Aisha has placed my chin I came to the Messenger 
of Allah has been engaged in peace be upon him to see what they made between the shoulder to his head and 
said to me The satiated say they made not only to see my status has since Omar Farfd people boarded it and he 
said the Messenger of Allah peace be upon him I look at the devils among the jinn and mankind had fled 
Omar said I checked)) 8958, no talk ((Broken Mohammed bin behind us Askalani said Adam, Ben Abi Iyas 
said Na Israel from Qrzp for Ikrimah from Aisha said, then the Messenger of God peace be upon him and 
Abyssinia playing and I briefed the delegation Khokp me me the Messenger of Allah peace be upon him put 
my hand on the bent and made see "The Messenger of God peace be upon him girls Orphip I still Izvnon and 
playing until I'm done I'm the man to release his wife hear singing and beating the daff)) 8959, no talk ((Tell us 
Ishaq ibn Ibrahim said, "I Isa bin Yunus told us about syphilis Awzaa'i tab and then on to Aisha, Abu Bakr, 
entered upon the days of Mina current endeavors and then singing and set an Bdwin The Messenger of Allah 
peace be upon him lying on his face and clothes do not Iomrhn Inhahn Abu Bakr, Messenger of God peace be 
upon him Dahn, O Abu Bakr day of Eid)). vol. 1, p. 553 to play the day of Eid at the mosque talking, no 1799 
( (Tell us Isaac Ben Moses said, "I-Waleed ibn Muslim said Na Awzaa'i said syphilis, Said told me that Abu 
Hurayrah said then entered the age of Abyssinia and playing in the mosque Vzjarham Omar said the 
Messenger of Allah peace be upon him you Omar, for he let them means they are the children of women 
Orphip considered to play )). 
 
Tazkiratul habib 
P[179 

Thereafter when he arrived at the home of Abu Ayub Ansari , who hailed from 
the tribe of Banu Najjar the neighbourhood children of the Banu Najjar came out 
singing, whilst playing on the duff.  They sang expressing happiness that the Holy 
Prophet Muhammad  had chosen their neighbourhood. The men were singing 
the following ballad: 

Nahno jowarun min bani Najjarin, 

Janadan Muhammad min Jarin. 

"We belong to the clan of Najjar,  

(we are) Muhammad's soldiers from the Jari." 

The Holy Prophet Muhammad  stood up and asked them why they were so 
happy. They replied that they loved the Holy Prophet Muhammad  . The Holy 
Prophet Muhammad  replied that his heart loved them also.  
 
 
Adapted from an urdu lecture by Prof. Tahirul Qadri 
By Irshad Soofie Siddiqui 
                                      
1 The whole of Chapter 1026 in Sahih al-Muslim is about "The Merits of Hassaan bin Thabit  And in the above cited (part of a 
longer) Hadith from that chapter (Vol. 4, Book 29, p. 1328), we get a glimpse of how Hazrath Hassaan bin Thabit  actually replied. 
In hadith no 6081 Hazrath Aisha  said: I heard Allah's Messenger  as saying to Hassaan: "Verily Ruh ul Quds would continue to 
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help you as long as you put up a defense on behalf of Allah  and His Messenger ". And she said: I heard Allah's Messenger  as 
saying: "Hassaan satirized against them and gave satisfaction to the Muslims and disquieted the non-Muslims". 
 
2 Narrated ‘Aisha: Once Hassaan bin Thabit  asked the permission of the Holy Prophet   to satirize (i.e. compose satirical poetry 
defaming) the infidels. The Holy Prophet  said, “What about the fact that I have common descent with them?” Hassan replied, “I 
shall take you out of them as a hair is taken out of dough.” Narrated ‘Urwa: I started abusing Hassan in front of ‘Aisha, whereupon 
she said. “Don’t abuse him, for he used to defend the Prophet (with his poetry).”  (Book #52, Hadith #730) Bukhari  
 
3 The Sahih of al-Bukhari (صحيح البخاري), as it is commonly referred to as, is one of the Six major Hadith collections of Sunni Islam. 

These prophetic traditions, hadith were collected by the Muslim scholar Muhammad ibn Ismail al-Bukhari (810-870) and published 
during his lifetime. Most Sunni Muslims view this as their most trusted collection of hadith and it is considered the most authentic 
book after the Qur’aan. The actual title of the book is: al-Jaami’ al-Sahih al-Musnad al-Mukhtasar min Umur Rasool Allah wa sunanihi wa 
Ayyamihi. [ The Abridged Collection of Authentic Hadith with Connected Chains regarding Matters Pertaining to the Holy Prophet 
 , His practices and His Times]. 
4 Sahih Muslim صحيح مسلم, Sahih Muslim, full title "Al-Musnadu Al-Sahihu bi Naklil Adli") is one of the Six major collections of the 

hadith in Sunni Islam, oral traditions relating to the words and deeds of the Holy Prophet Muhammad . It is the second most 
authentic hadith collection according to Sunni Muslims, the most authentic book of hadith after Sahih Al-Bukhari. It was collected by 
Muslim ibn al-Hajjaj, also known as Imam Muslim. 
5 Abū Īsā Muhammad ibn Īsā ibn Surat ibn Mūsā ibn ad-Dahhāk as-Sulamī at-Tirmidhī (824-892, i.e. 209 AH - 13 Rajab 279 AH) 
was a collector of hadith. He wrote the Sunan al-Tirmidhi, one of the six canonical hadith compilations used in Sunni Islam. Starting 
at the age of twenty, he traveled widely, to Kufa, Basra and the Hijaz, seeking out knowledge from, among others, Qutaiba ibn Said, 
Bukhari, Imam Muslim and Abu Dawud. 
6 Ahmed ibn Hanbal ('أمحد بن حنبل ' Ahmad bin Hanbal) (780 - 855 CE, 164 - 241 AH) was an important Muslim scholar and theologian 

born in Khorassan to a family of Arab origin . He is considered the founder of the Hanbali school of fiqh (Islamic jurisprudence). His 
full name was Ahmad bin Muhammad bin Hanbal Abu `Abd Allah al-Shaybani. Shayban or Banu Shaybah is Ibn Hanbal's tribe. It is 
an Arabic tribe located in Arabia and it still exists in Arabia ( الشيبان عبدهللا أبو حنبل بن حممد بن أمحد ). 
7 Abu Abd-Allah Muhammad ibn Abd-Allah al-Hakim al-Nishaburi (d. 403 AH) was a Sunni scholar and the leading traditionist of 
his age, frequently referred to as the "Imam of the Muhaddithin" or the "Muhaddith of Khorasan." 
8 Abu al-Qasim Sulaiman ibn Ahmad ibn Al-Tabarani born 260 AH (821 CE) and lived, according to the sources, until 360 AH (918 
CE). He narrated numerous ahadeeth. Amongst his students Ahmad bin 'Amr bin 'Abdul-Khaliq Al-Basri or Abu Bakr Al-Bazzar. 
9 Abu Bakr Ahmad ibn Husayn al-Bayhaqi, البيهقي also known as Imam Al-Bayhaqi was born 384AH (994) in the small town of 

Khusraugird near Bayhaq in Khurasan. During his lifetime, he became a famous Sunni hadith expert, following the Shafi'i school in 
Fiqh. 
10 This in no-way signifies the Holy Prophet Muhammad  forbade his praise, but these are words of humility from the 
personification of humility. 
11 Abū Īsā Muhammad ibn Īsā ibn Surat ibn Mūsā ibn ad-Dahhāk as-Sulamī at-Tirmidhī (824-892, i.e. 209 AH - 13 Rajab 279 AH) 
was a collector of hadith. He wrote the Sunan al-Tirmidhi, one of the six canonical hadith compilations used in Sunni Islam. Starting 
at the age of twenty, he traveled widely, to Kufa, Basra and the Hijaz, seeking out knowledge from, among others, Qutaiba ibn Said, 
Bukhari, Imam Muslim and Abu Dawud. 
12 Al-Nasā'ī (214  – 303 AH/ ca. 829  – 915 AD/CE), full name Aḥmad ibn Shu`ayb ibn Alī ibn Sīnān Abū `Abd ar-Raḥmān al-
Nasā'ī, was a noted collector of hadith and wrote one of the six canonical hadith collections recognized by Sunni Muslims, Sunan al-
Sughra, or "Al-Mujtaba", which he selected from his "As-Sunan al-Kubra". As well as 15 other books, dealing with the science of hadith. 
 
13  "'Al-Haafidh Shihabuddin Abu'l-Fadl Ahmad ibn Ali ibn Muhammad"', better known as Ibn Hajar due to a fame of his forefathers, 
al-Asqalani due to his origin (Arabic: ابن حجر العسقَلن) (February 18, 1372- d. February 2, 1448 852 H [1]), was a medieval Shafiite Sunni 

scholar of Islam who represents the entire realm of Sunni world in the field of Hadith 

 
14 Imam Abu 'Abdullah Al-Qurtubi or Abu 'Abdullah Muhammad ibn Ahmad ibn Abu Bakr al-Ansari al-Qurtubi (أبو عبدهللا القرطيب) d( 

1214 - 1273) was a famous classical Sunni Maliki scholar. 
15 "And whoso obey Allah  and the Messenger (Muhammad ) then they will be in the company of those on whom Allah  has 
bestowed His Grace,...." (4:69) Soon after the revelation of this ayah, Rasulullah  commented, "I can vouch for a Sahabi who is 
amongst those blessed by Allah  ." The Sahabah  anxiously waited to hear the name of this auspicious individual. After a slight 
pause, Rasulullah  uttered from his blessed lips the name, "Abdullah bin Rawaha  
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16 Shamail at-Tirmidhi: Chapter on The Description of the Sayings of Rasulullah on Poetry  (235)Hadith 5 
 
17 Abu Abd-Allah Muhammad ibn Abd-Allah al-Hakim al-Nishaburi (d. 403 AH) was a Sunni scholar and the leading traditionist of 
his age, frequently referred to as the "Imam of the Muhaddithin" or the "Muhaddith of Khorasan." 
18 Abu Bakr Ahmad ibn Husayn al-Bayhaqi, البيهقي also known as Imam Al-Bayhaqi was born 384AH (994) in the small town of 

Khusraugird near Bayhaq in Khurasan. During his lifetime, he became a famous Sunni hadith expert, following the Shafi'i school in 
Fiqh. 
19 Abu al-Qasim Sulaiman ibn Ahmad ibn Al-Tabarani born 260 AH (821 CE) and lived, according to the sources, until 360 AH (918 
CE). He narrated numerous ahadeeth. Amongst his students Ahmad bin 'Amr bin 'Abdul-Khaliq Al-Basri or Abu Bakr Al-Bazzar. 
20 The entire poem is recorded by Ibn Hisham in his Sira. Ibn Hisham, Sirat Rasulullah, p.503-513 of the translation by A.Guillaume, 
9th Printing (Karachi. Oxford Univ. press, 1990) 
21 Initially Hazrath K’ab , had recited انر (naar), but the Holy Prophet Muhammad  changed it to نور (nur) and in recitation the 

Holy Prophet  amended ف لًلاه سيو   to   سيوف الهند  : refer Al-Malfuz al Sharif A’la Hazrath English Trans: Barkatur Raza Publications, 

Durban, South Africa pages 234, 235 
22 Wajd: Ecstasy: These are the states that come upon the heart unexpectedly. They annihilate it from seeing themselves and others. 
Ecstasy is the descent of immense spiritual energy (barakah) upon the slave. It overwhelms the senses, causing extreme physical 
reactions. Ecstasy is true when body, mind and heart are overcome by this descent. Wajd may manifest as intense joy, when Allah ‘s 
Beauty dominated, or as intense grief when His Majesty dominates.  It is during the sama that the lover may experience ecstasy and 
more ecstasy. Ecstasy is a gift of Allah ’s grace upon His lover.  Without these gifts of wajd the lover would be unable to bear the 
intensity of longing and love contained within his heart.  
 
23  "'Al-Haafidh Shihabuddin Abu'l-Fadl Ahmad ibn Ali ibn Muhammad"', better known as Ibn Hajar due to a fame of his 

forefathers, al-Asqalani due to his origin (Arabic: ابن حجر العسقَلن) (February 18, 1372- d. February 2, 1448 852 H [1]), was a medieval 

Shafiite Sunni scholar of Islam who represents the entire realm of Sunni world in the field of Hadith 

 
24 Imam Shihab al-Din Abu al-Abbas Ahmad ibn Muhammad ibn Abu Bakr, al-Qastallani al-Qutaybi al-Shafi'i  also renowned as Qutb 
al-din al-Qastallani. 
25 Ismail ibn Kathir (Arabic: ابن كثري) was an Islamic scholar. His full name is Abu Al-Fida, 'Imad Ad-Din Isma'il bin 'Umar 

bin Kathir Al-Qurashi Al-Busrawi. He was born in 1301 in Busra, Syria (hence Al-Busrawi). He was taught by  Ibn 
Taymiyya (expounder of Wahabbism)  in Damascus, Syria 
 
26 Shahāb ad-Dīn" Umar Bin Muhammad as-Suhrawardī (هروردی

س
  
 
هاب  الدی  ن  a Persian philosopher, a Sufi and founder of the (d.1234) (س 

Suharwardi Sufi Order. 
 
27 This Sufi manual became an important book for all Sufis striving to understand and practice the proper Sufî path (tasawwuf). This 
treatise contains a wide range of Sufi theology; from Qur’aanic hermeneutics, hadith tafsir, rational arguments on epistemology, 
different levels of spirituality, proper etiquette, and correct methods to subsisting with God. 
28 The hadith master (hafiz) and historian Ibn Sayyid al-Nas (d. 732) compiled a 400-page anthology of over 180 male and female 
Companion-poets who recited na`at in praise of the Prophet. In his book, entitled Minah al-madh (The Gifts of Praise), he lists each 
Companion alphabetically, identifying them by name and tribe and quoting a few representative lines of na`at from each. 
29 Sahih صحيح Bukhari. Chapter: People asking the Imam to ask for rain when there is a drought. Hadith no. 963 

/  8 الزوائد، جممع يف واهليثمي ،324/  0 اْلولياء، حلية يف وأبونعيم ،5407:  الرقم ،329/  3 املستدرک، يف واْلاکم ،4027:  الرقم ،203/  4 الکبري، ملعجما يف الطربان أخرجه:  28 رقم اْلديث30 
 ،2247:  الرقم ،274/  2 اإلصابة، يف والعسقَلن ،224:  الرقم ،447/  2 االستيعاب، يف الرب عبد وابن ،53/  0 الصفوة، صفوة يف اجلوزي وابن ،012/  2 النبَلء، أعَلم سري يف والذهيب ،207

 يف والقرطيب ،258/  2 ،(السرية) والنهاية البداية يف کثري وابن ،22/  0 الکربي، اخلصائص يف والسيوطي ،072/  01 املغين، يف قدامة وابن ،57:  الرقم ،010/  0 احملدثني، غلط إصَلح يف واخلطايب
 .92/  0 السرية، يف واْلليب ،042/  03 القرآن، ْلحکام اجلامع

 
 أخرجه:  وقال ،394/  2 ،7417:  الرقم ،588/  5 اإلصابة، يف والعسقَلن ،3054 ،2248:  الرقم ،0743 ،0507 - 0504/  4 االستعياب، يف الرب عبد ابن أخرجه:  29 رقم ْلديث  31 

 ،274/  0 أبصبهان، احملدثني طبقات يف حيان وابن ،894:  الرقم ،844/  2 ،(اهليثمي زوائد) املسند يف واْلارث البزار، رواه:  وقال ،022/  8 الزوائد، جممع يف يواهليثم أصبهان، اتريخ يف وأبونعيم البزار
:  وقال ،329/  0 العلوم، أجبد يف والقنوجي ،77/  0 الصحابة، من عاش فيمن نالنسري ريح ويف ،028/  2 ،(السرية) والنهاية البداية يف کثري وابن ،282/  2 الکربي، اخلصائص يف والسيوطي ،272
 .والبيهقي السيوطي أخرجه
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32 Ibn Hajar, al-Isaba, No. 8639; Bayhaqi, 6:232; Ibn Kathir, al-Bidaya, 6:168. 

 .والديلمي البيهقي رواه33 

 متفق عليه. وهذا34 

 :العسقَلن وقال. الباب ترْجة يف البخاري وأخرجه له، واللفظ والبيهقي، الرزاق عبد رواه35 
 صحيح إسناده هذا 

 3733:  رقم املناقب، ابواب ،240:  5 الصحيح، اجلامع ترمذي،361  .
 572:  رقم ،77:  0 املسند، حنبل، بن امحد .2
 0085:  رقم ،293:  2 الصحابه، فضائل حنبل، بن امحد .3
 2254:  رقم ،51:  3 الکبري، املعجم طربان، .4
 420:  رقم ،45:  2 املختاره، االحاديث مقدسي، .5
 7255:  رقم ،287:  03 بغداد، اتريخ بغدادي، خطيب .6
 234:  رقم ،021:  0 الطاهره، الذرية دواليب، .7
 228:  2 الکمال، هتذيب مزي، .8
 528:  رقم ،258:  2 التهذيب، هتذيب عسقَلن، .9

37 Haythami said in Majmua az-Zawahid  (9:174) that he did not know its narrators. Tabarani also narrated it in al-Mujam-al-Kabir 
(3:41#2623) 
38 Tabuk (also spelled Tabouk) (Arabic: تبوك) is a province of Saudi Arabia, located along the north-west coast of the country, facing 

Egypt across the Red Sea. The Holy Prophet Muhammad   decided to lead a Muslim army into Roman territory before the Roman 
armies crossed the Arab borders and threatened the heart of Islam. The Tabuk expedition took place in Rajab, 9 A.H. 

 251:  0 ة،الصفو  صفة جوزي، ابن391  .
 015:  7 االولياء، حلية نعيم، ابو .2
 318:  4 العظيم، تفسريالقرآن کثري، ابن .3
 21:  2 النضره، الرايض طربي، حمب .4
 440:  2 والتفريق، اجلمع أدهام موضح بغدادي، خطيب .5

 کتاب الصحيح، يف ومسلم ،3471:  الرقم ،0343/  3 خليَل، متخذاً  کنت لو:  وسلم وآله عليه هللا ليص النيب قول:  ًبب الصحابة، فضائل:  کتاب الصحيح، يف البخاري أخرجه:  37 رقم اْلديث40 
 وقال 3820:  الرقم ،295/  5 ،(59: ) ًبب وسلم، وآله عليه هللا صلي هللاا رسول عن املناقب:  کتاب فيالسنن، والَتمذي ،2541:  الرقم ،0927/  4 الصحابة، سب حترمي:  ًبب الصحابة، فضائل: 
 فضائل:  ًبب السنن، يف ماجه وابن ،4258:  الرقم ،204/  4 وسلم، وآله عليه هللا صلي هللاا رسول أصحاب سب عن النهي يف:  ًبب السنة،:  کتاب السنن، يف وأبوداود َصِحْيٌح، َحَسنٌ  َحِدْيثٌ  َهَذا: 

 ،00194:  الرقم ،00/  3 املسند، يف حنبل بن وأمحد ،8318:  الرقم ،84/  5 الکربي، السنن يف والنسائي ،020:  الرقم ،57/  0 بدر، أهل فضل وسلم، وآله عليه هللا صلي هللاا رسول أصحاب
 ،32414:  الرقم ،414/  2 املصنف، يف شيبة أيب وابن ،0187:  الرقم ،342/  2 املسند، يف يعلي وأبو ،7253:  الرقم ،238/  02 الصحيح، يف حبان وابن ،00222 ،00535 ،00534

 .287:  الرقم ،202/  0 اْلوسط، املعجم يف والطربان
41  

 يف رًبح أيب بن عطا عن شيبة أيب وابن ،4770:  الرقم ،94/  5 اْلوسط، املعجم يف عنه هللا رضي سعيد أيب وعن ،02719:  الرقم ،042/  02 الکبري، املعجم يف الطربان أخرجه:  41 رقم اْلديث42 
 والديلمي ،2101:  الرقم ،292/  0 املسند، يف جعد وابن ،0110:  الرقم ،483/  2 السنة، يف عاصم أيب وابن ،833:  الرقم ،505/  3 السنة، يف واخلَلل ،32409:  لرقما ،415/  2 املصنف،

 .274/  5 القدير، فيض يف واملناوي ،20/  01 الزوائد، جممع يف واهليثمي ،7312:  الرقم ،04/  5 الفردوس، مسند يف

 بن وأمحد ،3822:  الرقم ،292/  5 وسلم، وآله عليه هللا صلي النيب أصحاب سبه  فيمن:  ًبب وسلم، وآله عليه هللا صلي هللاا رسول عن املناقب:  کتاب السنن، يف الَتمذي أخرجه:  38 رقم اْلديث43 
 ،92/  2 املسند يف والرواين ،992:  الرقم ،479/  2 السنة، يف عاصم أيب وابن ،0500:  الرقم ،090/  2 اإلميان، شعب يف والبيهقي ،21578 - 21549:  الرقم ،57 ،54/  5 املسند، يف حنبل

 .2284:  الرقم ،528/  0 الظمآن، موارد يف واهليثمي ،525:  الرقم ،042/  0 الفردوس، مسند يف والديلمي ،882:  الرقم
44 nlsba: Relationship. Lordship is the relationship (nisba) of the "He-ness" to the entity. The "He-ness" (huwiyyah) in Itself does not 
require such a relationship, but it is the entities that demand it. Allah has placed the Divine Names between Himself and the cosmos, 
and from this connection relationships (nisab) are formed. Each Name is a relationship, not an entity. Each existent thing has a 
specific relationship with one particular Divine Name. That Name will exert a stronger effect and a greater power over the existent 
thing than any of the other Names. . 
45 Mahmud al-Alusi (1217 AH- 1270 AH) (حممود اْللوسي) was an Islamic scholar. His full name was Imam Mahmud ibn Abd Allah al-

Husayni al-Alusi al-Baghdadi. He was the Mufti of of his time. 
 
46 Ruh al-Ma'ani: The full name of this tafseer is 'Ruh al-Ma'ani fi Tafseer al-Quran al-'Azim wa al-Sab al-Mathani' and it was written by 
'Allamah Mahmud al-Alusi (died 1270 Hijrah), the famous scholar of the last Period of Baghdad, and comprises of thirty volumes. 
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 39:  22 ،یاملعان روح ،یآلوس47 

48 Volume 2, Book 15, Number 70: 
49 Al Jaami` Al Saheeh. Version 1.07 - By Imam Al Bukhari Volume 44.155: 
Narrated `Aisha: 
Allah's Apostle came to my house while two girls were singing beside me the songs of Bu'ath (a story about the war between the two 
tribes of the Ansar, i.e. Khazraj and Aus, before Islam.) The Prophet reclined on the bed and turned his face to the other side. Abu 
Bakr came and scolded me and said protestingly, "Instrument of Satan in the presence of Allah's Apostle?" Allah's Apostle turned his 
face towards him and said, "Leave them." When Abu Bakr became inattentive, I waved the two girls to go away and they left. It was 
the day of `Id when the Africans used to play with leather shields and spears. Either I requested Allah's Apostle or he himself asked 
me whether I would like to see the display. I replied in the affirmative. Then he let me stand behind him and my cheek was touching 
his cheek and he was saying, "Carry on, O Bani Arfida!" When I got tired, he asked me if that was enough. I replied in the affirmative 
and he told me to leave. 
 
Sahih Muslim recorded, Book 004, Number 1942. 
'A'isha reported: The Messenger of Allah  came (in my apartment) while there were two girls with me singing the song of the Battle 
of Bu'ath. He lay down on the bed and turned away his face. Then came Abu Bakr and he scolded me and said: Oh! this musical 
instrument of the devil in the house of the Messenger of Allah ! The Messenger of Allah  turned towards him and said: Leave 
them alone. And when he (the Holy Prophet) became unattentive, I hinted them and they went out, and it was the day of 'Id and 
Africans were playing with shields and spears. (I do not remember) whether I asked the Messenger of Allah  or whether he said to 
me if I desired to see (that sport). I said: Yes. I stood behind him with his face parallel to my face, and he said: “O Banu Arfada, exert 
yourselves” till I was satiated. He said (to me): Is that enough? I said: Yes. Upon this he asked me to go.  
 

 ومسند ، املسجد يف اْلراب أصحاب ًبب الصَلة كتاب 23/  0 ج البخاري وصحيح ، 094/  9 ج الساري إرشاد وهامش ، عبالل يف الرخصة ًبب العيدين صَلة كتاب 219/  2 ج مسلم صحيح50 
 بليغا حبا اللعب إل والنظر والتفرج اللهو حتب أهنا معناه:  النووي قال( :  السن اْلديثة اجلارية قدر فاقدروا)  و.  022 و 247 و 271/  2 ج أمحد

 صَلة كتاب ، مسلم وصحيح ، 023/  0 ج ركعتني يصلي العيد فاته إذا ًبب ، العيدين وكتاب ، 079/  2 ج أرفدة بين اي( :  ص)  النيب وقول اْلبش قصة ًبب ، املناقب كتاب ، اريالبخ صحيح51 
 له احملبة اللعب املشتهية معناها والعربة"  السن اْلديثة العربة اجلارية قدر فاقدروا: " . . .  اْلديث هناية يف قال حيث ، 218/  2 ج اللعب يف الرخصة ًبب ، العيدين

 
 يرقصون أي:  ويزفنون.  فيه أنتم الذي اللعب ِبذا عليكم:  ومعناه االغراء ألفاظ من ودونكم.  للحبشة لقب أرفدة وبين  ، 008/  0 ج العيد يوم والدرق اْلراب ًبب ، العيدين كتاب ، البخاري صحيح52 

53 Bani Arfida was the kunya - the endearing nickname with which the Abyssinians were known among the Arabs 
54 The Ethiopians danced in front of the Messenger of Allah (s); dancing and saying [in their language], "Muhammad is a righteous 
servant." The Prophet (s) said, "What are they saying?" And they said, "'Muhammad is a righteous servant'" (Musnad al-Imam Ahmad. 
6 vols. Cairo 1313/1895. Reprint. Beirut: Dar Sadir, n.d., 3.152) All the narrators are those of Bukhari except Hammad ibn Salama, 
who is one of the narrators of Muslim. 

 ماجوا وحنوهم القوم داك:  ويدوكون 073/  2 ج امحد مسند ِبامش الكنز ومنتخب الَلم حرف من الثالث الكتاب 053 و 023 - 022/  09 ج العمال وكنز 233 و 002/  2 ج امحد مسند  55 
  راختلطوا

56 Rumi, Jalal ad-Din, 1207–73, founded the Mawlawiyya (Mevlevi) Sufi order, who use dancing and music as part of their spiritual 
method, and who are known in the West as Whirling Dervishes. Rumi's influence spread to Persian-speakers in Afghanistan and 
central Asia, and beyond, to Turkey and India. 
57 Ibn Hibban al-Busti, Muhammad (d. 354/965), Sahih ibn Hibban 
58 Abu’l-Fadl Ahmad ibn Hajar, better known as Ibn Hajar al-Asqalani (Arabic: ابن حجر العسقَلن) (February 18, 1372- d. February 2, 

1449) Fath ul-Bari fi Sharh Sahih al-Bukhari or Fathul Bari or "Grant of the Creator" is the most valued Sunni commentary of Sahih 
Bukhari, written by Ibn Hajr Asqalani in 18 volumes 
59 Abu al-Qasim Mahmud ibn Umar al-Zamakhshari (1074 - 1143 or 1075-1144) was a medieval Persian Hanafi scholar was born and 
died in Khiva in Turkey 

 ماجوا وحنوهم القوم داك:  ويدوكون 073/  2 ج امحد مسند ِبامش الكنز ومنتخب الَلم حرف من الثالث الكتاب 053 و 023 - 022/  09 ج العمال وكنز 233 و 002/  2 ج محدا مسند 60 
 راختلطوا

  عمر مناقب ًبب املناقب كتاب 048/  03 ج الَتمذي صحيح61

 2/  201 ج مسلم وصحيح ، 013/  2 ج ًبْلراب اللهو بًب ، والسري اجلهاد كتاب ، البخاري صحيح62 
63 Sama’: The "spiritual concert" or audition or listening. This term refers specifically to the Sufi gatherings where music and song are 

employed as a means of opening the heart to inrushes (warid) of knowledge and awareness. During the Sama' the listener may expe-
rience ecstasy (wajd) and find Allah, the Real (al-haqq) within that ecstasy. However, before true ecstasy can be experienced the listener 
must be spiritually mature, having been prepared through discipline (riyada) and perpetual Remembrance of Allah (zikrullah). 
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Without this initial contraction (qabd) of spiritual endevour the expansion (bast) of ecstasy will not be real. The sama is not suited for 
the novice. True sama is a bird which flies from Allah to Allah. Allah is the singer and Allah is the hearer. At this Divine Feast, the 
singer and the hearer become one. 
 
64 A]Abu Abdullah Muhammad ibn Sa'd al-Baghdadi, Kitab at-Tabaqat  (The book of The Major Classes) B] Shamsuddin Zahbi, C] 
Ibn Hajar al-Asqalani, Fath ul-Bari fi Sharh Sahih al-Bukhari D] Ahmad ibn Hanbal, Musnad, 1:108, #860 and many others 
 
65 Hazrath Jaafar , had lived for ten years in Abyssinia.  
66 Ahmad ibn Husayn Bayhaqi, also known as Imam Al-Bayhaqi 
67 Abu `Amr al-Kindi al-Bazzar 
68 Imam Al-Suyuti (c. 1445-1505 AD) 
69 Hadra (Arabic:حضرة) is the term given to the collective supererogatory rituals performed by Sufi orders. The regular hadra is most 

often held on Thursday evenings after night prayer, Fridays after Jum`a prayer, or Sunday evenings. The hadra features various forms 
of dhikr (remembrance), including sermons, collective study, recitation of Qur'an and other texts (especially devotional texts 
particular to the Sufi order (tariqa), called hizb and wird), religious poetic chanting, centering on praise and supplication to God, 
religious exhortations, praise of the Holy Prophet    , and requests for intercession (inshad dini or madih - the latter term referring 
literally to "praise") and rhythmic invocations of Allah, using one or more of His Names (especially "Allah", "Hayy", "Qayyum", "Hu") 
or the testimony of faith and tawhid: "la ilaha illa Allah" (there is nothing worthy of worship but God). Rhythmic recitation of names 
and chanting of religious poetry are frequently performed together. In conservative Sufi orders no instruments are used, or the duff 
(frame drum) only; other orders employ a range of instrumentation. The term in Arabic literally means "presence". The collective Sufi 
ritual is practiced under this name primarily in the Arab world, but also in some non-Arab Muslim countries such as Indonesia. 
 
70 Ismail ibn Kathir (Arabic : 0373-0310( )ابن كثري) was an Islamic scholar. His full name is Abu Al-Fida, 'Imad Ad-Din Isma'il bin 

'Umar bin Kathir Al-Qurashi Al-Busrawi. He was born in Busra, Syria (hence Al-Busrawi). 
71 Sulaiman bin Ahmad bin Ayub bin Mutair Al-Lakhmi At-Tabarani [b260 AH] in Al-Mu'jam Al-Awsat 
72 Muhammad ibn Ismail al-Bukhari (810-870) He traveled widely throughout the Abbasid empire, collecting traditions. He is said to 
have spent sixteen years writing down those traditions he thought trustworthy. 
73 Abu Zakaria Mohiuddin Yahya Ibn Sharaf al-Nawawi (1233 - 1278) (Arabic:أبو زكراي حيىي بن شرف النووي), popularly known as al-Nawawi, an-

Nawawi or Imam Nawawi (631 - 676 A.H. / 1255 - 1300 CE), was a Sunni Muslim author on fiqh and hadith.[2] His position on 
legal matters is considered the authoritative one in the Shafi'i Madhhab. He was born at Nawa near Damascus, Syria. As with many 
Arabic and Semitic names, the last part of his name refers to his hometown. 
 

 99/  2 ج أمحد مسند يف آخر لفظ ويف ، 225/  2 املدينة واصحابه النيب مقدم ًبب ،(  ص)  النيب أصحاب فضائل كتاب ، البخاري صحيح74 

 العيدين صَلة كتاب ، مسلم وصحيح ، 023/  0 ركعتني يصلي العيد فاته إذا ًبب ، العيدين كتابو  ، 079/  2 ارفدة بين اي( :  ص)  النيب وقول اْلبش قصة ًبب ، املناقب كتاب ، البخاري صحيح75 
 . ) * (   84/  2 امحد ومسند ، 218/  2 اللعب يف الرخصة ًبب ،

 والدف الغناء ًبب النكاح ابكت 202/  0 ج ماجة ابن وسنن ، اللعب يف الرخصة ًبب العيدين صَلة كتاب 219/  2 ج مسلم وصحيح 034/  2 ج امحد مسند76 
77 A great Sufi Master of Gujarat from the lineage of Allama Kamaluddeen  and was the nephew and Khalifa of Shaykh Jamaluddin 
. Khwaja Hassan Muhammad  was known as an ‘alim of deep knowledge and spirituality. He passed away in 982 AH 

 
 
 

 
 
 ومسند ، املسجد يف اْلراب أصحاب ًبب الصَلة كتاب 23/  0 ج البخاري وصحيح ، 094/  9 ج الساري إرشاد وهامش ، اللعب يف الرخصة ًبب العيدين صَلة كتاب 219/  2 ج مسلم صحيح82 

 بليغا حبا اللعب إل والنظر والتفرج اللهو حتب أهنا معناه:  النووي قال( :  السن اْلديثة اجلارية قدر فاقدروا)  و.  022 و 247 و 271/  2 ج أمحد

 صَلة كتاب ، مسلم وصحيح ، 023/  0 ج ركعتني يصلي العيد فاته إذا ًبب ، العيدين وكتاب ، 079/  2 ج أرفدة بين اي( :  ص)  النيب وقول اْلبش قصة ًبب ، املناقب كتاب ، البخاري صحيح83 
 له احملبة اللعب املشتهية معناها والعربة"  السن اْلديثة العربة اجلارية قدر فاقدروا: " . . .  اْلديث هناية يف قال حيث ، 218/  2 ج للعبا يف الرخصة ًبب ، العيدين

 
84 The Ethiopians danced in front of the Messenger of Allah (s); dancing and saying [in their language], "Muhammad is a righteous servant." The Prophet (s) said, 
"What are they saying?" And they said, "'Muhammad is a righteous servant'" (Musnad al-Imam Ahmad. 6 vols. Cairo 1313/1895. Reprint. Beirut: Dar Sadir, n.d., 
3.152) All the narrators are those of Bukhari except Hammad ibn Salama, who is one of the narrators of Muslim. 

  راختلطوا ماجوا وحنوهم القوم داك:  ويدوكون 073/  2 ج امحد مسند ِبامش الكنز ومنتخب الَلم حرف من الثالث الكتاب 053 و 023 - 022/  09 ج العمال وكنز 233 و 002/  2 ج امحد مسند  85 
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 ماجوا وحنوهم القوم داك:  ويدوكون 073/  2 ج امحد مسند ِبامش الكنز ومنتخب الَلم حرف من الثالث الكتاب 053 و 023 - 022/  09 ج العمال نزوك 233 و 002/  2 ج امحد مسند 86 

 راختلطوا
  عمر مناقب ًبب املناقب كتاب 048/  03 ج الَتمذي صحيح87

 2/  201 ج مسلم وصحيح ، 013/  2 ج ًبْلراب اللهو ًبب ، والسري اجلهاد كتاب ، البخاري صحيح88 


