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Chapter 1.

THE MORAL CODE: WHY AND HOW?
1. NEED FOR A COMPREHENSIVE CODE OF LIFE:
Human life moves under the impact of different types of
conflicts. To start with: there exists a conflict between the individual’s
theoretical yearnings and that to an extent that the fulfillment of one
implies the frustration of another. For instance, in the field of Ethics,
the yearning for Knowledge implies ‘causality’ and ‘necessity’, while
the yearning for Morality affirms ‘freedom’; and, in the domain of
Metaphysics, the yearning for Knowledge demands the affirmation of
the principles of ‘unfolding’ and ‘immanence’, while the yearning for
Religion insists on accepting the validity of the principles of ‘creation’
and ‘transcendence’. Secondly, there is the problem of the emergence
of conflicts in the life of the individual at the instinctive level. For
instance, the parental instinct which forces the parents to behave
tenderly and affectionately towards the offspring stands in direct
conflict with the instinct of self-assertion which requires the adoption
of a stern attitude when the offspring commits an act of disobedience.
Thirdly, the instinctive nature of the individual comes into conflict
with his rational nature. Fourthly, the ideals embedded in the
individual’s rational nature may—and, its fact, do—come into conflict
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with one another. Fifthly, every individual is unique in respect of his
or her past experiences and environmental factors, and this uniqueness
becomes the breeding ground of conflicts between individual and
individual. Then, beyond the individual level, existence of conflicts
between the individual and the society is a fact of human life. Lastly,
the narrow racial, territorial and ideological loyalties and economic
interests of different communities and nations become sources of
conflicts which threaten the very existence of humanity, as they are
doing nowadays,—not to speak of the realization of the spiritual and
moral ideals.
In such a situation of manifold conflicts and of the dangers
involved in respect of realization of the highest human ideals, the
question emerges in the mind of every thoughtful and conscientious
person: “How ought I to behave to realize my ideals?” In other words:
“What should be the Code for determining my conduct?”
The Holy Qur’an provides the answer to that all-important
question by imparting sure1 and complete2 guidance in all the different
problems of human life, including the metaphysical and ethical
problems with which philosophy deals, and a comprehensive and
genuine Moral Code.
Viewing the problem of the need for a Code from another angle:
It is the Code which imparts uniform pattern of behavior and the bond
of community to the group. It also creates optimistic outlook on life
and forms the sure ground for progress. Because, if the individuals
who constitute a group have a Code to govern their modes of
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behavior, they will always have a genuine and firm basis for
reciprocal social responses.3 On the contrary, if a human group is
devoid of a Code with social reference, as we find in respect of the
Christian and the Greek pagan outlooks, the consequence shall be the
emergence of a pessimistic view of life along with all its resultant
evils.


2. BASIS OF SYSTEMATISATION OF THE QUR’ÓNIC
MORAL CODE ─ THE QUR’ÓNIC IDEAL:
The effort to systematize the Moral Code has passed through
several stages in the history of human thought. Among the ancients, it
was Aristotle who gave a classification that is based on the main
psychological aspects of human nature, viz., Knowing, Feeling and
Willing. The highest virtue pertaining to Knowing is Wisdom,
pertaining to Feeling is Temperance, and pertaining to willing is
Courage, while Justice governs them all. But the Greek mind does not
seem to have developed its moral consciousness properly,4 and that
because of the fact that, as the historical account of Greek civilization
available today shows, it was pagan in character and possessed no
proper conception of ‘personality’; whereas morality is inseparably
related to ‘personality’ and seems to have developed under the impact
of the teachings of revealed religions and not otherwise.5
Among the philosophers of the modern age, it was Kant who
made an important contribution. But his emphasis on the form of the
Moral Law as the standard of morality and his attitude of leaving the
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contents of that Law to be traced from the established morality and the
moral situation did not provide much lead in respect of the Moral
Code, though the importance of his contribution to Moral Philosophy
cannot be denied without injustice. Kant did furnish us with a
classification of duties in order to complete his ethical system. But,
the Code prescribed by him is through and through ideational and
individualistic in character, because it does not attach importance to
the duties of the moral agent towards the societal whole, nor is there
any reference to the duties of the societal whole to its parts. This
appears to be due to his limitation that he was born and lived in
Christian environment,—the Christian point of view being that man’s
socio-cultural yearnings are inherently incompatible with his
spirituao-moral yearnings.
What, then, is the basis of systematization of the Qur’anic Moral
Code? Answer to this question necessitates the statement of the
Qur’anic Ideal, which emerges in the following terms:
The Qur’an places equal emphasis on the sensate and the
transcendental yearnings of man6 and harmonizes them; and thus it
lays down for humanity a comprehensive Ideal, which consists in the
cultivation of: (1) Holiness based on a dynamic, vibrant and living
faith in God, an earnest and courageous pursuit of Truth, and an ever
present consciousness of Final Accountability; (2) sound and
comprehensive Morality; (3) social, economic and political Justice;
(4) Knowledge in all its dimensions; and (5) Aesthetic Grace,—all of
these resulting in the conquest of harmful propensities within the
individual, the conquest of evil within the society, and the conquest of
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the physical environment, or, Nature. In the pursuit of this Ideal,
Holiness, Love for Humanity, Truth, Justice, Beauty, Discipline and
Progress are the watchwords, while the concept of Unity7 permeates
the entire movement towards the Ideal, and the motto of ‘simple
living, hard labour and high thinking’ forms the wheel of progress.
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CLASSIFICATION OF DUTIES
1. PRELIMINARY OBSERVATIONS
The function of the Code should be the realization of the Ideal
and the actualization of the norms that it implies.
Before

we

proceed

to

the

structural

constituents

of

systematization, however, it is necessary to establish the Qur’anic
point of view with respect to the concepts of ‘Duty’ and ‘Right’.
Duty and Right:
The Qur’anic moral code is based on the emphasis on
‘obligation’ or ‘duty’ in contrast to the emphasis on ‘right’ (5:48;
etc.). Now, the implications of the emphasis respectively on duty and
right are:
Right is a right against someone. Duty is a duty towards
someone. Right means that someone else owes something to us. For,
when we say: ‘it is our right’, it means that someone has to perform a
duty to us. On the contrary when we say; ‘it is our duty’, it means that
someone has a right against us.
The emphasis on duty creates harmony in social life, because if
everyone were to concentrate on his or her duty, the emphasis on
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grumbling for rights will naturally vanish. On the contrary, the
emphasis on rights creates strife, because if everyone were to think
about his rights on others, he would hardly have the mind to think of
his duties towards others. The immense increase in quarrels and strifes
between the different classes of human beings, as for instance,
between laborers and capitalists, and between races and nations,
which we find in the world today, is the direct outcome of the
emphasis on rights. As regards the political life in different countries,
the subjects or citizens clamor for their rights more than taking pains
for fulfilling their duties towards their fellow-beings, the state and the
country. Everyone tries thus to transfer blame to the shoulders of
others, and the confusion gets worse confounded. This state of affairs
will not improve unless the world adopts the Qur’anic emphasis on
duty.
Then, the emphasis on duty creates unity among human beings,
because it is built up on the idea and the sentiment of sympathy,—
sympathy in the sense that in fulfilling our duty we have always to do
some positive good to someone in the world. On the contrary, the
emphasis on rights is conducive to disintegration and disunity among
human beings, because it is based on the idea of demanding some
thing from others. We all know that we feel happy when anyone gives
something to us, and most people feel unhappy and miserable when
anyone demands anything from them.
The Empire of Duties:
As to the classification of Duties: Since, according to the Holy
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Qur’an, man is not merely a moral being but also a spiritual, physical,
rational and aesthetical being, as we shall shortly see, the fulfillment
of duties relating to all those aspects of the human personality is
necessary for the realisation of the Qur’anic moral Ideal.
Now, since morality originates in the attitude that man takes
towards personality in his own being or in the being of others, the
moral duties should be classified basically as: (1) Duties to Self, and
(2) Duties to Others. And since the person who is nearest to the moral
agent is his own person, Duties to Self should come first and the
Duties to Others thereafter.
The question may now be raised: What is the relationship
between Duties to Self and Duties to Others?
If the problem is viewed in the light of the ideational cultural
philosophy, the two duties remain unconnected; because the point of
view there is individualistic. Their relationship can be affirmed only
on the basis of the Qur’anic philosophy of idealistic, or integralistic,
culture which is based on the synthesis of the ideational and the
sensate, and which, consequently, stands for interdependent
relationship between morality and social life. Thus moral perfection of
the moral agent is conceived there with reference to the happiness of
others, which, in its turn, is possible only in terms of social welfare.
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2. DUTIES TO SELF
Human Personality and its Functions:
According to the Holy Qur’an, humanity emerged in Creation
primarily in the transcendental dimension of existence:

ُ َوقُ ْلنَا يَا آ َد ُم ا ْس ُك ْن أَنتَ َوزَ وْ جُكَ ْال َجنﱠةَ َو ُك َال ِم ْنھَا َر َغدًا َحي
ْث ِش ْئتُ َما َو َال تَ ْق َربَا
ال ﱠش َج َرةَ فَتَ ُكونَا ِمنَ الظﱠالِ ِمينَ ھَ ٰـ ِذ ِه
“We (God) said: ‘O Adam! Dwell you and your wife in the
Garden; and eat of the bountiful things therein as you wish; but
approach not this tree, or else you run into harm and transgression.”
(2:35).8
At that stage of existence itself, they possessed not only the
spiritual but also the rational and the aesthetical dimensions of
personality.
The spiritual dimension was there because of the very fact of the
transcendental nature of their existence.
The existence of the rational dimension has been affirmed thus:

َوعَلﱠ َم آ َد َم ْاألَ ْس َما َء ُكلﱠھَا
“And He (i.e., God) taught Adam the nature of all things.” (2:
31).
The existence of the aesthetical dimension is established in the
very concept of the “Garden” where Adam and Eve lived in innocent
enjoyment.

10
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Subsequently they fell victim to the Devil’s Deception. After that
they appeared in the physical world, which is spatio-temporal, as
physical and moral beings:

َ فَأَزَ لﱠھُ َما ال ﱠش ْي
ض
ُ طانُ َع ْنھَا فَأَ ْخ َر َجھُ َما ِم ﱠما َكانَا فِي ِه ۖ◌ َوقُ ْلنَا ا ْھبِطُوا بَ ْع
ٍ ض ُك ْم لِبَ ْع
ٌ ض ُم ْستَقَرﱞ َو َمتَا
ين
ٍ ع إِلَ ٰى ِح
ِ َْع ُد ﱞو ۖ◌ َولَ ُك ْم فِي ْاألَر
“Then Satan caused them both (i.e., Adam and Eve) to deflect
therefrom and got them expelled from that in which they had been.
We (God) said: ‘Get you down all (i.e., let entire humanity commence
its descent from the then transcendental stage towards the spatiotemporal, or, the physical, stage of existence),9 with the spirit of clash
between yourselves (that being the condition of all struggle, including
the moral). On earth (where you will stay with physical qualities
required for a physical environment) will be your dwelling place and
provision for a time (i.e., for the duration of each individual’s earthly
sojourn)’.” (2:36).
Hence, the human personality and its functions are to be
understood in the following terms:
1. The real human personality is spiritual in nature.
Besides 2:35, this fact is also corroborated by the following
verse, which speaks, not only of the existence of all human beings—
from the first to the last—at the dawn of Creation, but also of the
possession

of

Consciousness—self-consciousness

as

well

as

consciousness of the Personality of God—and hence of personality,
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which is based and built up on conscious, appreciative and nonmechanical response to other personality or personalities:

ُور ِھ ْم ُذرﱢ يﱠتَھُ ْم َوأَ ْشھَ َدھُ ْم َعلَ ٰى أَنفُ ِس ِھ ْم
ِ َوإِ ْذ أَخَ َذ َر ﱡبكَ ِمن بَنِي آ َد َم ِمن ظُھ
ُ أَلَس
ْت بِ َربﱢ ُك ْم ۖ◌ قَالُوا بَلَ ٰى ۛ◌ َش ِھ ْدنَا ۛ◌ أَن تَقُولُوا يَوْ َم ْالقِيَا َم ِة إِنﱠا ُكنﱠا
َع َْن ھَ ٰـ َذا غَافِلِين
“And recall that time (at the dawn of Creation and in the ‘world
of spirits’) when your Lord took from the children of Adam10 their
posterity from their back11, and made them testify as to themselves,
saying: ‘am I not your Lord?’ They said: ‘Yes we testify’12. (Thus was
the Covenant of Monotheism inscribed on every human Soul). That
was lest you should say on the Day of Resurrection: verily of this we
have been unaware.” (7:172).
Thus, because this event relates to the transcendental world and
conditions of transcendental existence, the transcendental, or spiritual
nature of the original, i.e., the real, human personality is thereby
established.
This fact is further affirmed by the following verses:

ً ِوح ۖ◌قُ ِل الرﱡ و ُح ِم ْن أَ ْم ِر َربﱢي َو َما أُوتِيتُم ﱢمنَ ْال ِع ْل ِم إِ ﱠال قَل
يال
ِ َويَسْأَلُونَكَ ع َِن الرﱡ
“And they ask you regarding the (human) Soul. Say: the Soul
proceeds from my Lord’s Amr, or, Command, created by Him, like
other things); and of knowledge you have been vouchsafed but little.
(Therefore, in spite of its intangibility, or non-physical character, do
not doubt its reality).” (17:85).

12
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ٌ ان ِح
ين ﱢمنَ ال ﱠد ْھ ِر لَ ْم يَ ُكن َش ْيئًا ﱠم ْذ ُكورً ا
ِ اإلن َس
ِ ْ ھَلْ أَت َٰى َعلَى
“Surely there came over Man a period of Time when he was not a
thing that could be spoken of (i.e., a thing tangible).” (76:1).
2. The earthly existence of every human being commences when
the human Soul, whose original abode is the transcendental world,
projects itself into spatio-temporal dimensions and takes on the
physical form, even as the personalities of Adam and Eve were
projected into the material world (2:36).13
The assumption, under the Command of God, of tangibility, i.e.,
physical form and function, after passing through different stages of
evolution, has been directly referred to thus:

ُور ٍة
َ اإلن َسانُ َما َغ ﱠركَ بِ َربﱢكَ ْال َك ِر ِيم الﱠ ِذي َخلَقَكَ فَ َسوﱠاكَ فَ َع َدلَكَ فِي أَيﱢ ص
ِ ْ يَا أَ ﱡيھَا
َﱠما شَا َء َر ﱠكبَك
“O Man! What has made you careless concerning your Lord, the
Bountiful?—Him Who created you, then fashioned you in due
proportion, then wrought you in symmetry; (then) into whatever form
(or, figure) He willed, He constituted you.”14 (82:6-8).
3. Then, the human Soul, while retaining its transcendental
dimension, viz., function and activity, and centered in devotion to its
Source of Existence and Capabilities, namely, God, of Whom it is the
vicegerent (2:30), functions in four other dimensions also : namely,
physical, rational, moral and aesthetical.
4. Thus: the spiritual, the physical, the rational, the moral and the
aesthetical constitute the five dimensions of human personality, and
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activity relating to all these five should be pursued in a balanced and
integrated manner, in order that the human personality may evolve
and function in a healthy form on the basis of healthy activity (al‘amal al-ÎÉleÍ)

ًيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا ا ْد ُخلُوا فِي الس ْﱢل ِم َكافﱠة
“O you who believe! Enter into Submission wholly (i.e., adopt
the Way of Life consisting of total submission to the Will of God with
the totality of your life).” (2:208).

ون
ِ إِ ﱠن الﱠ ِذينَ آ َمنُوا َو َع ِملُوا الصﱠالِ َحا
ٍ ُت لَھُ ْم أَجْ ٌر َغ ْي ُر َم ْمن
“For those who believe and practice al-ÎÉliÍÉt (i.e., engage in
healthy activity according to God’s Law and with comprehensiveness
and integration) is a reward that will never fail.” (41:8).

َُو ْال َع َم ُل الصﱠالِ ُح يَرْ فَ ُعه
“… and healthy (or, righteous) activity does He exalt (thereby
raising the practiser of healthy activity, or, righteousness, to higher
and higher levels of his personality).” (35:10).15
5. Moral activity being thus a part of an empire of Activity,
which forms an organic Whole, it cannot be taken up with genuine
and rational enthusiasm, and cannot be pursued consequentially—
namely, cannot lead to the proper enrichment of the human
personality,—unless it is grounded in the very foundation of human
personality, which is spiritual in nature and transcendental in its reach
and scope, and also unless all the other aspects of human activity are
properly coordinated with it.

14
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Such being the Qur’anic view, it is necessary that the Qur’anic
Moral Code should be viewed not only in the essentially moral
perspective but also in the background of those spiritual, physical,
intellectual and aesthetical duties that have a direct or indirect bearing
on the moral life of a human being—moral life as it is conceived in
the strict sense.
Categories of Duties to Self.
The above discussion leads us to the following five categories of
Duties to Self:
A. Duties as Spiritual Being:
1. Duties with reference to God:
•

Duties of Commission;

•

Duties of Omission.

2. Duties with reference to the Holy Prophet, (in whom God’s
Blessings and Peace abide!)
•

Duties of Commission;

•

Duties of Omission.

3. Duties with reference to the Angels:
•

Duties of Commission;

•

Duties of Omission.

B. Duties as Physical Being:
•

Duties of Commission;

15
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•

Duties of Omission.

C. Duties as Rational Being:
•

Duties of Commission;

•

Duties of Omission.

D. Duties as Aesthetical Being:
•

Duties of Commission;

•

Duties of Omission.

E. Duties as Moral Being:
•

Duties of Commission;

•

Duties of Omission.

The Spirituo-Moral Duties—Some Vital Facts:
Among the Duties to Self, besides the duties based on the earthly
environment of Man, the Holy Qur’an has explicitly prescribed certain
duties which bear reference to the transcendental dimension of his
personality and may, therefore, be termed as spirituo-moral, or,
ethico-religious, duties. It says, for instance:

َب َولَ ٰـ ِك ﱠن ْالبِ ﱠر َم ْن آ َمن
َ لﱠي
ِ ق َو ْال َم ْغ ِر
ِ ْس ْالبِ ﱠر أَن تُ َو ﱡلوا ُوجُوھَ ُك ْم قِبَ َل ْال َم ْش ِر
بِ ﱠ
ال َعلَ ٰى ُحبﱢ ِه َذ ِوي
َ ب َوالنﱠبِيﱢينَ َوآتَى ْال َم
ِ ِ َو ْاليَوْ ِم ْاآل ِخ ِر َو ْال َم َالئِ َك ِة َو ْال ِكتَاjا
َب َوأَقَا َم الص َﱠالة
ِ يل َوالسﱠائِلِينَ َوفِي الرﱢ قَا
ِ ِْالقُرْ بَ ٰى َو ْاليَتَا َم ٰى َو ْال َم َسا ِكينَ َوا ْبنَ السﱠب
َوآتَى ال ﱠز َكاةَ َو ْال ُموفُونَ بِ َع ْھ ِد ِھ ْم إِ َذا عَاھَدُوا ۖ◌ َوالصﱠابِ ِرينَ فِي ْالبَأْ َسا ِء َوال ﱠ
ضرﱠا ِء
16
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ْ
َص َدقُوا ۖ◌ َوأُولَ ٰـئِكَ ھُ ُم ْال ُمتﱠقُون
َ َس ۗ◌ أُولَ ٰـئِكَ الﱠ ِذين
ِ َو ِحينَ ْالبَأ
“Virtue does not consist in turning your faces towards the east
and the west (in direction-worship, which has formed part of the
practices of superstitious nations, including the Greeks, the Hindus
and the Christians), but virtue is of him who believes in Allah and the
Last Day and the Angels and the Book (i.e., the Divine Scripture) and
the Prophets; and gives of his wealth, for love of Him (i.e., from the
purest self-less motive), unto kindred and orphans and the needy and
the wayfarer and those who ask and for the emancipation of slaves;
and establishes Prayer; and pays the Poor-rate; and is of those who
perform their covenants when they have covenanted; and is of the
patient in adversity and affliction and time of violence. Such are those
who have proved themselves true (in their Faith). Such are the Godfearing” (2:177).
Besides the essentially moral duties, this verse bears reference to
the spirituo-moral duties also; which, though they appear to stand in
the category of duties to others, are actually duties to Self—as we
shall shortly observe.
The function of such duties is to nourish the faith that the world
is a Moral Order, thereby continuously reinforcing the moral fibre of
human beings and furnishing the ground for moral struggle—indeed,
the sure ground; and they are to three types of personalities, viz., (1)
God, (2) the Holy Prophet Muhammad (Peace be on him!)16 and, (3)
the Angels. With them may also be mentioned the duties of belief in
Divine Guidance and in the Life Hereafter.
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Now, since the Holy Qur’an affirms the existence of the personal
God, Who is the Possessor of all Perfection and Who undertakes to
lead His creatures to perfection adequate to them, duties to Him
become the foremost duties. However, those duties are, in the final
analysis, duties to Self because God being al-Îamad (112:2), He does
not stand in need of anything from anyone while the entire Creation
depends on Him for everything. Moreover, God being the ultimate
condition of the realisation of Man’s moral ideal, every duty to God is
really duty to Self.
Duties to the Holy Prophet Muhammad (the Divinely-Blessed)
originate, like the duties to God, in the Islamic Article of Faith itself;
and they have been laid down by the Qur’an in the interest of the
Muslims themselves, because :
Firstly, he alone is the Leader who is to be followed
unconditionally. Thus the bond of loyalty to him is the bond of
integrity of the Islamic world-community.
[In that connection, it is necessary to emphasize that the ‘bond of
loyalty’ to the Holy Prophet Muhammad (Peace be on him!) resides in
absolute allegiance to him, which means that the association of
anyone else in that allegiance as a condition of faith in Islam—in
terms of conferring upon anyone, or accepting anyone’s claim to,
divinely-bestowed Authority, on the basis of prophetic status or any
status akin to it, in any sense whatsoever, is disbelief in the Prophet’s
status, and is regarded as disbelief in Islam itself, and that in spite of
otherwise absolute allegiance to the Holy Prophet Muhammad (Peace
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be on him!)—expels a person from the fold of Islam in the same way
as when he associates anyone in any manner in the Godhood of
Allah.]
Secondly, he is the Model of Perfection whom every Muslim is
under obligation to imitate for advancement in his spiritual and moral
life. But to imitate him consequentially is not possible without
practicing love and respect for him, which has been prescribed as
duty.
Thirdly, he is the Medium through whom Divine Grace flows to
his followers17 in respect of their spiritual and moral purification:

ً ث فِي ْاألُ ﱢميﱢينَ َرس
َ ھ َُو الﱠ ِذي بَ َع
ب
َ ُوال ﱢم ْنھُ ْم َي ْتلُو َعلَ ْي ِھ ْم آيَاتِ ِه َويُزَ ﱢكي ِھ ْم َويُ َعلﱢ ُمھُ ُم ْال ِكتَا
ين
َ َو ْال ِح ْك َمةَ َوإِن َكانُوا ِمن قَ ْب ُل لَفِي
ٍ ِض َال ٍل ﱡمب
“It is He who raised up among the unlettered people a Messenger
from them to recite His signs to them and purify them and teach them
the Book and Wisdom, even though before that they were clearly
misguided” (62:3-4).
These facts necessitate the maintenance of a constant dutiful
attitude in terms of love and respect for him.
However, just as duties to God are really duties to Self, because
they involve the self-perfection of the moral agent, in the same
manner duties to the Holy Prophet (Peace be on him!) are really duties
to Self, because of the benefits that accrue to the person who fulfils
them.
As regards the Angels, they are, according to the Holy Qur’an,
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possessors of the attribute of personality18 (3:39, etc.). Also, they are
sinless (i.e., holy) beings and function as executors of Divine Will in
the universe (66:6). Thus, duties towards them19 appear to stand under
three categories, viz., (1) duty of belief in their existence; (2) duty of
love for their sinless-ness; and (3) duty of respect for them as
functionaries of the Divine Order.
The duty of belief in the existence of the Angels forms a part of
the Islamic Creed, which means that it has a basic significance in the
Islamic system. The question might arise here, however, that moral
duty is duty of action and not of belief, and hence the duty of belief
should not be included here. But the fact is that the duty of belief in
the Angels is a duty of attitude and is actually a necessary prerequisite to the cultivation of purity in moral outlook on the basis of
which alone moral life can be Islamically pursued. Thus it comes
under the duty of the Moral Perfection of the Self. Also, this duty has
a reference to Divine Control in the life of humanity, which highlights
God’s function as the Moral Ruler of the world.
We learn from the Holy Qur’an about two functions of the
Angels which bear a direct reference to our moral life, viz., bringing
the Revelations to the Prophets from God for the guidance of man—
Archangel Jibreel (Peace be on him!) being the chief functionary in
this respect (22:75; 2:97); and recording the deeds of human beings
for presentation to them on the Day of Judgment (82:10-12), when
virtue and vice shall be finally and comprehensively recompensed by
God.
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It may be observed here in passing that belief in the Divine
Messengers and the Divine Scriptures, mentioned in the above-quoted
verse (2:177), and forming part of the Islamic Creed, bears reference
to the existence of the Law concerning the Guidance of Man as a
spiritual and moral being. Similarly, belief in the Life Hereafter has a
bearing on the moral life of man, as also on his spiritual life, being the
pre-requisite to the performance of the moral action with the purest
motive wherein all earthly considerations are transcended.
Before closing the discussion on the spirituo-moral duties, we
might discuss the question, which can possibly arise in certain minds:
Are those duties real and meaningful?
At the very outset, the answer is: They are, because, in the
Qur’anic view of the cosmos, the transcendental plane of existence,
or, the Spiritual Realm of the Cosmos, is not a fantasy, or just a
regulative Idea, but a fact—and, for that matter, the basic fact.
The materialists hold to a naturalistic view of the universe. The
idealists affirm what might be termed as a psychicalistic view. The
Holy Qur’an, in harmony with its integralistic approach and its
philosophy of Unity, affirms the reality of both the realms of the
cosmos, namely: (1) the realm governed by the Natural Law, or, the
Spatio-Temporal level of Reality;—we may also call it the
phenomenological level; and (2) the realm governed by the
Metaphysical Law, or, the Spaceless-Timeless level of Reality. And it
integrates both through the bond of the Unitary Divine Plan and
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Purpose, which has brought into existence both of them and maintains
them within the framework of Unity.
Without going into the details of Qur’anic cosmology: God’s
relationship with the cosmos as its Creator emerges in the Qur’an at
two levels, i.e., the levels of al-Amr and al-Khalq,—both established
and united under that Attribute of God which relates to cherishing,
nourishing, evolving and perfecting, i.e., al-Rabb:

ق َو ْاألَ ْم ُر ۗ◌ تَبَارَكَ ﱠ
ُ أَ َال لَهُ ْالخَ ْل
َﷲُ َربﱡ ْال َعالَ ِمين
“… Lo! His is al-Khalq and al-Amr. Blessed is Allah the Rabb of
the worlds (i.e., the entire cosmos).” (7:54).
Thus, the Creation began with God’s Amr:

◌ۖ ُض ٰى أَ ْمرً ا فَإِنﱠ َما يَقُو ُل لَهُ ُكن فَيَ ُكون
َ َض َوإِ َذا ق
ِ اوا
َ بَ ِدي ُع ال ﱠس َم
ِ ْت َو ْاألَر
“The Originator of the heavens and the earth; and whensoever He
decrees an affair (Amr), He only says to it ‘Be’ and it becomes.
(Hence the origination of the cosmos also took place as a result of
Allah’s Command ‘Be’)” (2:117).

ُول لَهُ ُكن فَيَ ُكون
َ ُإِنﱠ َما أَ ْم ُرهُ إِ َذا أَ َرا َد َش ْيئًا أَن يَق
“His Amr (i.e., law of bringing something into existence) is that
when He intends a thing, He only says to it (by way of Command, or,
Amr): ‘Be’; and it becomes.” (36:82).
Hence, the first stage in the creation of the cosmos should be
affirmed in terms of ‘Becoming’. We may also call it the stage of
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subtle existence, intangibility (as opposed to the tangibility of Matter),
and spacelessness-cum-timelessness.
Looking at the process of creation in the background of the
concept of evolution projected explicitly in the Qur’an, we arrive at
the view of evolutionary creation, wherein—like the evolutionary
hypothesis in modern Science—we are led to the affirmation of the
‘Primeval Atom’ as the starting point, which functioned as the nucleus
and out of which grew the entire cosmos through an evolutionary
process;—even as we find it mentioned in the hadÊth quoted in the
foregoing footnote 17, wherein the concept of the ‘First Created Light
functioning as Nucleus’ has been projected.
As for the nature of the evolutionary process, it should be
conceived in the very nature of the case, in terms of progressive
decrease in subtle, refinement, intangibility and qualitative-ness, and
progressive increase in respect of concreteness, crystallization,
tangibility and quantitative-ness: on the basis of a progressive
crystallization of the process of al-Khalq, which implies the creation
of new objects from the existing materials. In other words, it must
have been a progress towards more and more profound ‘expression’.
This is what we understand from the Qur’an as well as from Science.
Indeed, different things appear in the Qur’an to have emerged
into dynamic existence at different stages of the evolutionary process.
Thus, there existed the Angels, the jinns and the human beings in that
pre-physical, or, transcendental, dimension of existence; and, among
them, the Angels and the jinns were there prior to the existence of the
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human beings, as the Holy Qur’an testifies (2:30-34). Then, according
to what we read in the holy book in plain terms, humanity was made
to appear before God in her transcendental, or, pre-earthly, dimension
of existence, to proclaim the Covenant of Monotheism (7:172),—
which means that human beings existed at that stage of Creation.
Similarly, the event of the ‘Covenant of the Prophets’ has been
mentioned therein to have occurred in that stage of Creation (3:81),—
which proves the existence of the Prophets at that stage.
All this means that a Realm of Created Beings and Things
became gradually established in respect of their essential or ideal
nature, even in the first stage of creation. But evolution was to
continue, and has continued, according to God’s Plan. However,
because “Allah has set a measure (or, a scale of growth and
maturity—which enshrines its destiny) for every thing” (65:3), certain
things that had emerged from potentiality into actuality, had to stay in
the state they had acquired:—the Angels, for instance; while others
had to continue their evolutionary journey, finally emerging in the
Spatio-Temporal Order of Existence:—the human beings, for
instance.
However, we are not actually concerned here with the elaboration
of the Qur’anic cosmology. Rather, the above discussion has been
undertaken to emphasize the following facts:
1.

For the formalistic religious outlook, the worldview consists of
certain dogmas, which are there to be believed in dogmatically,
rather than to provide a dynamic, meaningful and comprehensive
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approach to the Spiritual Reality. Such an outlook is barren, and
the Qur’an does not endorse it.
2.

The naturalistic outlook confines itself to the Physical Reality,
and it leads, even in the case of a believer in religion, to a
materialistic approach to life and its problems—at least, for all
practical purposes. The Qur’an also affirms the Physical Reality,
giving a coherent and illuminating view of it—a view which is
receiving increasing support from the world of Science as
knowledge is advancing. However, it is conjoined therein to a
clear-cut view of the Transcendental Reality—both the views
forming thus one organic Whole.

3.

The Qur’anic view that emerges thereby is an Integralistic
Spiritual View of the Universe, wherein the spiritual, or, the
transcendental, has primacy over the physical, or, the spatiotemporal, and which provides not merely a formal ground for
religious life but a sound vision as well as philosophy for
meaningfully cultivating a life dedicated to God and directed to
the realisation of the ultimate human destiny, which is essentially
spiritual,—that being the mission of Islam.

4.

The essential human personality (al-RËÍ), called ‘the Soul’ in
common usage, belongs originally and basically to the
Transcendental Realm of Existence.
The human being is, therefore, essentially a spiritual being, and
should behave as such for his success.
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5.

Not only God, but the entire spiritual world created by Him, is
responsive to human spiritual quest. The spiritual quest, in its
turn, is of vital importance for the human being because of the
fact that he is essentially a spiritual being and, as such, can build
up his essential personality only through exercise in that
response.

6.

The spiritual world plays the same role in the preservation and
development of the essential human personality (which has been
already emphasized time and again to be spiritual) as the physical
world plays in respect of the physical aspect of human existence.
There are numerous things in the physical environment of the
human being which contribute to his physical preservation and
development,—they being of different grades, with the Sun at the
centre of the planets fulfilling the most basic role, and the others
standing next in importance in a descending order of merit.
Human beings have to remain in a state of contact and
communication with them in order to benefit from them, or, in
other words, to obtain the physical blessings placed in them by
God.
Similarly, there are things of different grades in the spiritual
world, or the Transcendental Realm, out of which the physical
world has emerged and through which it is controlled by God.
Those things contribute to the spiritual preservation and
development of the human being,—and, because the spiritual is
the essential, to his essential preservation and development.

26

PREAMBLE

Among them, the role of the Holy Prophet’s personality is most
basic in respect of a Muslim’s spiritual preservation and
development; while the roles of the Angels and the other spiritual
things in Creation stand thereafter. Contact with the spiritual
Blessings placed by God in the Holy Prophet’s personality is
obtained through the imitation of his Sunnah with the ideal of
acquiring greater and greater spiritual and moral purity, and the
exercise in ØalÉt and SalÉm with intense devotion; while contact
with the Spiritual Blessings placed by God in the Angels is
obtained through leading a life of spiritual and moral purity and
recitation of the Qur’an.
Then, just as in the physical world there are forces of physical
destruction, or, forces of physical evil, similarly there are forces of
spiritual destruction, or, forces of spiritual evil, that influence the
spiritual life of human beings. The Qur’an has commanded the
Muslims to avoid the former in the interest of their physical
preservation, and to shun the latter for ensuring their spiritual
preservation.
It is to be vehemently emphasized that Allah—and none else—is
the Creator and the Bestower of all Blessings, whether physical or
spiritual. But, His Blessings flow to the human beings, not in a
vacuum, but through the physical and the spiritual objects that He
has created for that purpose.
To confer divinity on any of those objects, even indirectly, is the
worst form of infidelity to God; while to refuse to benefit from
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them is the worst form of ungratefulness to Him.
7. Communion with God, and communication, in terms of the
establishment of spiritual contact, with the Holy Prophet (Peace
be on him!), with the Angels and with the spiritual verities in
general, emerge, in the final analysis, as active sources of light
and energy for the meaningful pursuit of Religion, in contrast to
adherence to religious verities in lifeless formalism. In
consequence, ‘Duties to the Holy Prophet’ and ‘Duties to the
Angels’ assume vital importance for the spiritual development of
a Muslim’s personality.
Finally, we may recall what Dr. Sir Muhammad Iqbal, the Rumi
of the modern age and the greatest Islamic thinker of the present
century of Islamic era, said more than four decades ago: “Humanity
needs three things today—a spiritual interpretation of the universe,
spiritual emancipation of the individual, and basic principles of a
universal import directing the evolution of human society on a
spiritual basis. Modern Europe has, no doubt, built idealistic systems
on these lines; but experience shows that truth revealed through pure
reason is incapable of bringing that fire of living conviction which
personal revelation alone can bring. This is the reason why pure
thought has so little influenced men while religion has always elevated
individuals, and transformed whole societies. The idealism of Europe
never became a living factor in her life, and the result is a perverted
ego seeking itself through mutually intolerant democracies whose sole
function is to exploit the poor in the interests of the rich. Believe me,
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Europe to-day is the greatest hindrance in the way of man’s ethical
development.”
Unfortunately, the formalistic religious outlook that has emerged
among the Muslims in the present age of their spiritual, moral and
overall degeneration, has been progressively leading to the
unconscious acceptance of the naturalistic and, for all practical
purposes, materialistic, view of the human being as a mere ‘superior
animals’, to the forgetfulness of the fact that he is essentially—i.e., in
his origin, being and destiny—a ‘spiritual being’ whose nature was
created by God, according to the explicit and unambiguous verdict of
the Qur’an, in terms of His vicegerency, through the infusion of what
He names as: وحي
ِ ‘ رﱡMy spirit’ (RËÍ) (15:29; etc.), and to the view of
the Angels as mere “forces of Nature”—in the sense of naturalistic
forces. In such a view of the human being and of the Angels, very
naturally the Holy Prophet is also regarded as nothing more than a
‘good man’, a ‘great leader’ and a ‘divine postman’; and any
description of the transcendental dimension of his august personality
appears to the upholders of that view as nothing less than superstition,
even though they overthrow in this process of thinking the spiritual
foundations of the Qur’anic world-view which the profoundest Islamic
theological thinkers down to Shah Waliullah took the greatest pains to
preserve during the ages that have elapsed since the Qur’anic
Revelation.
Duties to Animals, Plants and Things-as Duties to Self:
We may also refer here to duties towards animals, plants, and
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things, to which the Holy Qur’an has referred implicitly, while in the
×adÊthHadith they have been mentioned explicitly. They seem to fall
under the category of duties to Others. But they are basically duties to
Self in so far as they relate to the maintenance of the purity of our
moral tone. They have, therefore, been dealt with in the Appendix to
the ‘Duties to Self’.


3. DUTIES TO OTHERS
The obligatoriness of duties to Others is to be conceived in their
two-fold origin: (1) in human shortcomings at the different stages of
life, which necessitate assistance by other human beings; and (2) in
the inherent social nature of human life.20 Indeed, the individual and
the society are mutually related and interdependent, and the
individual’s realisation of moral good is not conceivable, according to
the Qur’anic view, without reference to the societal whole.
Now, viewing the human personality in its two basic aspects, i.e.,
the empirical and the rational, duties to Others split up into two
categories with regards to the ends that they should serve,—namely:
(1) Duties relating to ‘Happiness’, or, Material Well-being; (2) Duties
relating to ‘Moral Perfection’—meant actually to ensure Spiritual and
Moral Preservation and Advancement.
Viewed with reference to those who are to be served by these
duties, two basic categories emerge, namely: (1) Individualistic duties,
or, duties to other individuals as individuals; (2) Collectivistic duties,
or, duties relating to the Societal Whole.
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As regards ‘Duties to Other Individuals’, they may be viewed
basically in two perspectives: (1) other individuals in general, and (2)
other individuals as related to the moral agent through specified
functional relationships. Then, the other individuals may be
Muslims—and that would form the primary reference,—and as such
they have to be treated as members of the Islamic social order. Also,
there may be—in fact, there are—the non-Muslims who, in the first
instance, cannot be regarded properly as members of the Islamic
social order, even though they may be living in an Islamic state; and,
secondly, there may be among them persons belonging to different
categories: for example: (1) non-Muslims who are friendly towards
Muslims and tolerant towards Islam; (2) non-Muslims who are simply
indifferent to Muslims and Islam; and (3) non-Muslims who are
hostile to Muslims and Islam.
Islam prescribes duties towards all the above categories of other
individuals, laying down certain duties that are based on the concept
that all human beings have certain inviolable rights as human beings
and that absolute justice must be practised towards all; and giving
another set of duties, in addition, relating to the specified areas of
relationships.
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4. DUTIES RELATING TO THE SOCIETAL WHOLE
Duties relating to the Societal Whole split up into two categories,
namely: (1) Duties to the Societal Whole; and (2) Duties of the
Societal Whole.
With reference to Duties to the Societal Whole, the Holy Qur’an
has commanded thus:

َص ُموا بِ َحب ِْل ﱠ
ﷲِ َج ِميعًا َو َال تَ َف ﱠرقُوا
ِ َوا ْعت
“And hold fast, all together, by the Covenant of Allah (ÍablAllÉh), and be not split up among yourselves.” (3:103).
The word Íabl, translated here as Covenant, means primarily a
rope or a cord, and hence a cause of union or a Covenant which
renders one responsible for the safety of a person or a thing. (Lane’s
Lexicon).
The Íabl-AllÉh (Covenant with God) is, abstractly, allegiance to
the objectives of al-DÊn, or, the Way of Collective Obedience to God,
and, concretely, loyalty to the Islamic Society through loyalty and
devotion to its Founder and Leader, the Holy Prophet Muhammad
(Peace be on him!), which loyalty should manifest itself basically in
doing utmost to preserve the unity, the solidarity and the social, moral
and spiritual health of the Islamic society. Hence the Duties to the
Societal Whole.
Similarly, the Duties of the Societal Whole towards the Individual
have been emphasized in the Holy Qur’an; for instance, in the
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following verse which bears comprehensive reference to the spiritual,
economic, moral and social welfare of the individuals:

ُوف
ِ ض أَقَا ُموا الص َﱠالةَ َوآتَ ُوا ال ﱠز َكاةَ َوأَ َمرُوا بِ ْال َم ْعر
ِ ْالﱠ ِذينَ إِن ﱠم ﱠكنﱠاھُ ْم فِي ْاألَر
◌ۗ َونَھَوْ ا ع َِن ْال ُمن َك ِر
“(Muslims are) those who, if We establish them in the land, set
up regular Prayer and give regular charity, enjoin what is right and
forbid what is wrong …” (22:41).
Now, every organized Societal Whole takes, whenever and
wherever possible, the form of the State, which, as an institution, is an
indispensable means for the realisation of the social ideal. As regards
its structural ethics, the following observations may be made.
Organisation of the Societal Whole as a state gives rise to subordination and super-ordination, wherein the foremost duty of the subordinate becomes obedience to the super-ordinate (4:59) and of the
super-ordinate to administer the state through coercive authority, or,
al-AmÉrah (mentioned in 4:59),—and that in the interest of the subordinate.21

Besides

the

multifarious

dimensions

of

positive

administration, the duty of punishing offenders for all cognizable
offences against life, honor, property, and ensuring the spiritual, moral
and economic well-being of the people, also devolves on the superordinate. Then, a further duty of the super-ordinate is that of
preserving or reclaiming, as the case may be, the autonomy of the
state against internal turmoil and external aggression, and for that
purpose to wage war against all hostile forces.
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An important fact should be noted here with respect to the StateAuthority. The Holy Prophet Muhammad (Peace be on him!) is the
founder of the Islamic society, as also of the Islamic state. As such,
and as the Medium of Obedience to God—indeed, as the
representative par excellence of the Authority of God on earth, he is
the Super- Leader of the Islamic state for all time:

طا َع ﱠ
ً ﷲَ َو َمن ت ََولﱠ ٰى فَ َما أَرْ َس ْلنَاكَ َعلَ ْي ِھ ْم َحفِي
َ َُول فَقَ ْد أ
◌ۖ ظا
َ ﱠمن ي ُِط ِع ال ﱠرس
“Whoever obeys the Messenger has obeyed Allah, If anyone
turns away, We did not send you to them as their keeper.” (4:80; etc.).
Hence no State-Authority can claim Islamically the right of
obedience to itself except as the representative of the Holy Prophet
(Peace be on him!).22
Note on Penal Code:
In the perspective of the super-ordinate’s duty of punishing
offenders of the Law, mentioned in the foregoing, emerges the Penal
Code, to which we have devoted a separate section. As to the Qur’anic
Philosophy of Punishment, readers should refer to Volume 1, Book II,
Chapter IV of the present book, where we have come to the following
conclusion:
“Viewing the Qur’anic punishments in the light of ethics, the
punishments relating to fornication, adultery and homosexuality are
reformative in the sense that they imply the spiritual purification of
the offenders; the punishments prescribed for theft, robbery and
treason are of deterrent character; and the punishment in respect of
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murder is based on retribution which is tempered with mercy (2:178).
The guiding light in all cases, however, is the procurement of spiritual
good of the individuals concerned and of the society.”
Note on Tabligh23:
The word tabligh means ‘to reach out the Message’. As a term it
means ‘propagation of the Message of Islam’.
The Holy Qur’an has given to it the status of an institution
(3:104, etc.) and has ordained it as an important societal duty:

◌ۚ ُوف َويَ ْنھَوْ نَ ع َِن ْال ُمن َك ِر
ِ َو ْلتَ ُكن ﱢمن ُك ْم أُ ﱠمةٌ يَ ْد ُعونَ إِلَى ْالخَ ي ِْر َويَأْ ُمرُونَ بِ ْال َم ْعر
ََوأُولَ ٰـئِكَ ھُ ُم ْال ُم ْفلِحُون
“ Let there be a community among you who call to the good, and
enjoin the right, and forbid the wrong. They are the ones who have
success.”
This duty has been conceived to function at two levels, i.e.,
within the Islamic social order, and outside the Islamic social order,
where entire humanity comes under its purview.
The ends it serves are: (1) preservation, (2) development, and (3)
perpetuation of the Islamic Community—and that in service to the
cause of humanity:

ْ ُكنتُ ْم خَ ي َْر أُ ﱠم ٍة أُ ْخ ِر َج
َُوف َو َت ْنھَوْ نَ ع َِن ْال ُمن َك ِر َوتُ ْؤ ِمنُون
ِ اس تَأْ ُمرُونَ بِ ْال َم ْعر
ِ ت لِلنﱠ
بِ ﱠ
◌ۗ ِjا
“Ye are the best of peoples, evolved for mankind, enjoining what
is right, forbidding what is wrong, and believing in Allah…”+ (3:110).
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The dimensions of this duty are:
1. education of new generations of Muslims in Islam;
2. improvement in Islamic knowledge and inspiration of the
grown-up Muslims;
3. dissemination of the knowledge of Islam among nonMuslims—all the non-Muslims of the world wherever they
may be found—in order that they may know the Divine
Message that has come for them, and those among them
who are seriously dedicated to Truth may accept it for their
own good; while, in the case of others, correct knowledge
about Islam may dissipate their ignorance and the
consequent misunderstandings, finally bringing about
among them goodwill for Islam—which, in

itself, forms

a genuine contribution to the promotion of inter-communal
and international goodwill.
Thus, tabligh stands out as a duty towards other individuals in
respect of their spiritual and moral progress.
Also, it contributes simultaneously to the spiritual and moral
development of the persons who undertake it, and thus it becomes a
duty to Self.
Its role, however, as a collectivistic or societal duty, remains
supreme. Indeed, from that point of view, it stands out as the foremost
duty without which the very existence of Islam becomes jeopardized.
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As the Holy Qur’an affirms, the Islamic Community is meant to
continue to exist for all time—up to the Last Day. This is in the very
nature of the case, because the Holy Prophet Muhammad (Peace be on
him!) is the last and final Divine Messenger, and the Muslims are the
last divinely-raised religious Group. As such, disappearance of the
Islamic Community at any time in human history is not conceivable.
But, the dissipation of the energies of communities and nations—both
ideological and non-ideological—being the Law of History, one of the
most important instruments for keeping the Islamic community alive
and functioning genuinely and truly is the repeated infusion of fresh
blood into the body-politic of Islam. This has already happened in
Islamic history, as, for instance, when towards the end of the Abbaside
period, the Muslim world began to show signs of lassitude and
weakness, the conversion of the Turko-Tartars revitalized the Islamic
community to an extent that it could maintain its glory for several
centuries more. The same seems to be the crying need today. But this
need cannot be fulfilled without resort to an enlightened, dynamic and
multi-dimensional movement in the field of tabligh, and not just a
ritualistic or professional performance.


5. MANNERS24
Manners may be defined as apparent modes of behavior in
relation to others, and may be evaluated as small coins of virtue.
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The Qur’anic point of view; as emphasized already, is social.
Consequently, in the Qur’anic moral code we find as much emphasis
on manners as on morals; perhaps more, because indifference to
manners may nullify a virtue itself.
This is evident from the Qur’anic emphasis on the manners to be
observed in the performance of one of the highest virtues in relation to
others, viz., charity:

ص َدقَاتِ ُكم بِ ْال َمنﱢ َو ْاألَ َذ ٰى
َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تُب ِْطلُوا
“O you who believe! Make not your charity worthless by laying
an obligation and by hurt…” (2:264).
It is also evident from what has been said in connection with the
manners to be observed in the presence of the Holy Prophet
Muhammad (Peace be on him!):

ت النﱠبِ ﱢي َو َال تَجْ ھَرُوا لَهُ بِ ْالقَوْ ِل
َ ْيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تَرْ فَعُوا أَصْ َواتَ ُك ْم فَو
َ ق
ِ ْصو
َ َْض أَن تَحْ ب
َط أَ ْع َمالُ ُك ْم َوأَنتُ ْم َال تَ ْش ُعرُون
ِ َك َجھ ِْر َبع
ٍ ْض ُك ْم لِبَع
“O you who believe! Raise not your voices above the voice of the
Prophet, nor speak aloud to him in talk as you may speak aloud to one
another, lest your (good) deeds become vain and you perceive not.”
(49:2).
Coming to classification: In conformity with the comprehensive
nature of the Qur’anic moral code, the Qur’anic duties in respect of
manners belong to two categories: (1) those relating to religious
manners, and (2) those relating to social manners.
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BOOK ONE - DUTIES TO SELF
Part 1. Duties as Spiritual Being
Chapter 1.
DUTIES WITH REFERENCE TO GOD
Chapter 2.
DUTIES TO THE HOLY PROPHET
Chapter 3.
DUTIES TO THE ANGELS

Part 2. Duties as Physical Being
EXPOSITION

Part 3. Duties as Rational Being
EXPOSITION

Part 4. Duties as Aesthetical Being
Chapter 1.
PRELIMINARY OBSERVATIONS
Chapter 2.
DUTIES

Part 5. Duties as Moral Being
Chapter 1.
DUTIES OF OMISSION
Chapter 2.
DUTIES OF COMMISSION

PART 1. DUTIES AS SPIRITUAL BEING
Chapter 1.

Duties with reference to god
1. Duties of Respect;
2. Duties of Love.
ENDS:
(a) Objective:
Maintenance of a constant attitude of Respect and Love towards
God for acquiring the Blessings of Divine Pleasure (RiÌwÉn
AllÉh) and Divine Love (×ubb AllÉh),
As it has been said in the Holy Qur’an:

يَ ْب َت ُغونَ فَضْ ًال ﱢمنَ ﱠ
ﷲِ َو ِرضْ َوانًا
“… seeking Grace from Allah and (His) Good Pleasure …”
(48:29).
Also:

ُي ُِح ﱡبھُ ْم َوي ُِحبﱡونَه
“… whom He will love, and they will love Him …” (5:54).
(b) Subjective:
Creating in the moral agent:
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1. Purity of will, leading to possible ‘holiness’ in the measure it
may relate to human personality, as it has been said:

َو َمن ي ُْؤ ِمن بِ ﱠ
ُِ َي ْھ ِد قَ ْلبَهjا
“And whosoever believes in Allah, He guides his heart
(aright).” (64:11).
2. Stability in, and enthusiasm for, the pursuit of moral struggle,
as we are told:

ت َوي ُْؤ ِمن بِ ﱠ
◌ۗ صا َم لَھَا
َ ِ فَقَ ِد ا ْستَ ْمسَكَ بِ ْالعُرْ َو ِة ْال ُو ْثقَ ٰى َال ان ِفjا
ِ فَ َمن يَ ْكفُرْ بِالطﱠا ُغو
َو ﱠ
ﷲُ َس ِمي ٌع َعلِي ٌم
“… And he who rejects false deities and believes in Allah has
grasped a firm handhold which will never break. Allah is
Hearer, Knower.” (2:256).



(l) DUTIES OF RESPECT
(a) Duties of Commission
(1)

Cultivation of genuine and complete Faith in God and its
inner realisation enjoined:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا آ ِمنُوا بِ ﱠ
ب الﱠ ِذي نَ ﱠز َل َعلَ ٰى َرسُولِ ِه
ِ ِ َو َرسُولِ ِه َو ْال ِكتَاjا
ب الﱠ ِذي أَنزَ َل ِمن قَ ْب ُل َو َمن يَ ْكفُرْ بِ ﱠ
ِ َو َم َالئِ َكتِ ِه َو ُكتُبِ ِه َو ُر ُسلِ ِه َو ْاليَوْ ِمjا
ِ َو ْال ِكتَا
ض َال ًال بَ ِعيدًا
َ ض ﱠل
َ ْاآل ِخ ِر فَقَ ْد
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“O you who believe! Believe (with all the richness of belief) in
Allah25 and His Messenger, and the Scripture which He has sent
to His Messenger and the Scripture which He sent to those
before (him). Any who denies Allah, His Angels, His Books,
His Messengers and the Day of Judgment, has gone far far
astray.”26 (4:136).
(2)

Faith in the Unity of God—perfect monotheism—implying
indivisible loyalty to Him, enjoined:

َذٰلِ ُك ُم ﱠ
ُ ِﷲُ َر ﱡب ُك ْم ۖ◌ َال إِلَ ٰـهَ إِ ﱠال ھ َُو ۖ◌ خَ ال
ْ ق ُكلﱢ ش
َُي ٍء فَا ْعبُدُوه
“That is Allah, your Lord! There is no God but He, the Creator
of all things: then worship Him (alone).” (6:102).

◌ۗ اح ٌد فَلَهُ أَ ْسلِ ُموا
ِ فَإِلَ ٰـھُ ُك ْم إِلَ ٰـهٌ َو
“… and your God is One God, so unto Him submit (wholly and
solely).” (22:34).
(3)

Maintenance of the attitude of respect for God enjoined:

◌ۖ ت َوأَ ْخبَتُوا إِلَ ٰى َربﱢ ِھ ْم أُولَ ٰـئِكَ أَصْ َحابُ ْال َجنﱠ ِة
ِ إِ ﱠن الﱠ ِذينَ آ َمنُوا َو َع ِملُوا الصﱠالِ َحا
َھُ ْم فِيھَا خَ الِ ُدون
“Verily those who believe and work righteousness, and humble
themselves before their Lord, they will be Companions of the
Garden, to dwell therein for ever.” (11:23).
(4)

Cultivation of the fear of Displeasure of God and of the
Final Accountability by Him, enjoined:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اتﱠقُوا ﱠ
ﷲَ َح ﱠ
َق تُ َقاتِ ِه َو َال تَ ُموتُ ﱠن إِ ﱠال َوأَنتُم ﱡم ْسلِ ُمون
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“O you who believe! Fear Allah27 as He should be feared, and
die not save as those who have surrendered (unto Him).” (3:12).

َ إِنﱠ َما َذٰلِ ُك ُم ال ﱠش ْي
َون إِن ُكنتُم ﱡم ْؤ ِمنِين
طانُ ي ﱢ
ِ ُُخَوفُ أَوْ لِيَا َءهُ فَ َال تَخَ افُوھُ ْم َوخَ اف
“It is only the devil that suggests to you the fear of his votaries:
Be not afraid of them, but fear Me, if you have faith.” (3:175).

ْ ظلَ ُموا ِم ْنھُ ْم فَ َال ت َْخ َشوْ ھ ُْم َو
َ َإِ ﱠال الﱠ ِذين
اخ َشوْ نِي
“… except those that are bent on wickedness; so fear them not,
but fear Me…” (2:150).

س ع َِن ْالھَ َو ٰى
َ َوأَ ﱠما َم ْن خَ افَ َمقَا َم َربﱢ ِه َونَھَى النﱠ ْف
فَإِ ﱠن ْال َجنﱠةَ ِھ َي ْال َمأْ َو ٰى
“And for such as had entertained the fear of standing before
their Lord’s (tribunal) (on the Day of Judgment)28 and had
restrained (their) souls from lower Desires, their Abode will be
the Garden.” (79:40-41).
(5)

Cultivation of Obedience to God enjoined:

ﷲ
َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا أَ ِطيعُوا ﱠ
“O you who believe! Obey Allah…”29 (4:59).

ُول إِ َذا َدعَا ُك ْم لِ َما يُحْ يِي ُك ْم
ِ ِ َولِل ﱠرسjيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا ا ْست َِجيبُوا ِ ﱠ
“O you who believe! Give your response to (i.e., obey) Allah
and His Messenger, when He calls you to that which will give
you life;… ”30 (8:24).

َِ قَانِتِينjَوقُو ُموا ِ ﱠ
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“… and stand before Allah in a devout (frame of mind).”31
(2:238).

َنصرُون
َ َُوأَنِيبُوا إِلَ ٰى َربﱢ ُك ْم َوأَ ْسلِ ُموا لَهُ ِمن قَب ِْل أَن يَأْتِيَ ُك ُم ْال َع َذابُ ثُ ﱠم َال ت
“Turn unto your Lord repentant, and surrender unto Him,
before there comes unto you the torment, and then you shall not
be helped.”32 (39:54).

َيَا أَ ﱡيھَا النﱠاسُ ا ْعبُدُوا َربﱠ ُك ُم الﱠ ِذي َخلَقَ ُك ْم َوالﱠ ِذينَ ِمن قَ ْبلِ ُك ْم لَ َعلﱠ ُك ْم تَتﱠقُون
“O mankind! worship your Lord,33 Who has created you and
those before you, so that you may ward off (evil).”34 (2:21).
(6)

Cultivation of trust in God’s goodness, mercy and help
enjoined:

ٌ ِأَ ﱠم ْن ھ َُو قَان
◌ۗ اجدًا َوقَائِ ًما يَحْ َذ ُر ْاآل ِخ َرةَ َويَرْ جُو َرحْ َمةَ َربﱢ ِه
ِ ت آنَا َء اللﱠي ِْل َس
ب
ِ قُلْ ھَلْ يَ ْست َِوي الﱠ ِذينَ يَ ْعلَ ُمونَ َوالﱠ ِذينَ َال يَ ْع َل ُمونَ إِنﱠ َما يَتَ َذ ﱠك ُر أُولُو ْاألَ ْلبَا
“Is one who worships devoutly during the hours of night
prostrating himself or standing (in adoration), who takes heed
of the Hereafter, and who places his hope in the Mercy of his
Lord—(like one who does not)? Say: ‘Are those equal, those
who know and those who do not know? It is those who are
endued with understanding that receive admonition.” (39:9).

يل ﱠ
َﷲِ أُولَ ٰـئِكَ يَرْ جُونَ َرحْ َمت
َ إِ ﱠن الﱠ ِذينَ آ َمنُوا َوالﱠ ِذينَ ھ
ِ َِاجرُوا َو َجاھَدُوا فِي َسب
ﷲِ ۚ◌ َو ﱠ
ﱠ
ﱠحي ٌم
ِ ﷲُ َغفُو ٌر ر
“Lo! those who believe and those who suffer exile (in defense
of Truth) and strive and struggle in the path of Allah, they (i.e.,
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such true Muslims) have hope of Allah’s mercy; and Allah is
Oft-Forgiving, Most Merciful.” (2:218).
Then there is the command:

َو َعلَى ﱠ
َﷲِ فَت ََو ﱠكلُوا إِن ُكنتُم ﱡم ْؤ ِمنِين
“… and on Allah (i.e., in Allah’s goodness, mercy and help) put
your trust if you are believers.” (5:23).
(7)

Affirmation of one’s dependence on God: Prayer to Him,
enjoined:

َال َر ﱡب ُك ُم ا ْدعُونِي أَ ْست َِجبْ لَ ُك ْم ۚ◌ إِ ﱠن الﱠ ِذينَ يَ ْستَ ْكبِرُونَ ع َْن ِعبَا َدتِي َسيَ ْد ُخلُون
َ ََوق
ََاخ ِرين
ِ َجھَنﱠ َم د
“And your Lord has said: Call on Me, I will answer your
prayer. Verily those who are stiff-necked against My worship
(i.e., against acknowledging Me as their Lord and Benefactor),
will enter hell in humiliation.” (40:60).

ََضرﱡ عًا َو ُخ ْفيَةً ۚ◌ إِنﱠهُ َال ي ُِحبﱡ ْال ُم ْعتَ ِدين
َ ا ْدعُوا َربﱠ ُك ْم ت
“Call on your Lord with humility and in secret: Lo! Allah loves
not those who trespass beyond (rational and respectful) limits.”
(7:55).

ط َمعًا ۚ◌إِ ﱠن َرحْ َمتَ ﱠ
َ َوا ْدعُوهُ خَ وْ فًا َو
َﷲِ قَ ِريبٌ ﱢمنَ ْال ُمحْ ِسنِين
“… and call on Him with fear and longing (in your hearts): for
the Mercy of Allah is (always) near to those who do good (to
others).” (7:56).
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(8)

Seeking Help and Grace from God, the Possessor and the
Source of all Power, enjoined:

Says the Holy Qur’an:

ا ْستَ ِعينُوا بِ ﱠ
ِ َواصْ بِرُواjا
“… seek help from Allah… ” (7:128).
Now, help should be sought basically from God alone. Muslims
have been commanded to pray to God in these words:

ُإِيﱠاكَ نَ ْعبُ ُد َوإِيﱠاكَ نَ ْس َت ِعين
“You (alone) do we worship, and of You (alone) do we seek
help.” (1:4).
Again:

َواسْأَلُوا ﱠ
ﷲَ ِمن فَضْ لِ ِه
“and ask Allah of His Grace … ” (4:32).
And this seeking of Grace from God is a constant attribute of the
life of a Muslim:

ت ََراھُ ْم ُر ﱠكعًا ُس ﱠجدًا يَ ْب َت ُغونَ فَضْ ًال ﱢمنَ ﱠ
ﷲِ َو ِرضْ َوانًا
“You will see them bow and prostrate themselves (in prayer)
seeking Grace from Allah and (His) Good pleasure…” (48:29).
(9)

Seeking Guidance from God, the Possessor and Source of
all Knowledge, enjoined:

It is a duty of every Muslim to pray to God for guidance in the
following words:
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َ ا ْھ ِدنَا الصﱢ َرا
ط ْال ُم ْستَقِي َم
“Guide us (O Allah) unto the path straight…” (1:5).
(10) Following the Divine Guidance revealed in the Holy
Qur’an, enjoined:

ُ
نز َل إِلَ ْي ُكم ﱢمن ﱠربﱢ ُك ْم
ِ اتﱠبِعُوا َما أ
“Follow the Revelation given unto you (in the Holy Qur’an)
from your Lord …” (7:3).
(11) Showing respect to God by believing in all the Messengers
and all the Scriptures sent by Him for the guidance of man,
enjoined:

فَآ ِمنُوا بِ ﱠ
ِ َو ُر ُسلِ ِهjا
“So believe in Allah and (all) His Messengers,” (3:179).

ُ
ُ
َنز َل ِمن قَ ْبلِك
ِ نز َل إِلَ ْيكَ َو َما أ
ِ َوالﱠ ِذينَ ي ُْؤ ِمنُونَ بِ َما أ
“(Muslims are those) who believe in the Revelation sent to you
(O Muhammad), and that which was sent before you…” (2:4).
(b) Duties of Omission :
(1)

Attributing any quality to God which is profane and
blasphemous, prohibited:

◌ۚ ِ ْاألَ ْس َما ُء ْال ُح ْسن َٰى فَا ْدعُوهُ بِھَا ۖ◌ َو َذرُوا الﱠ ِذينَ ي ُْل ِح ُدونَ فِي أَ ْس َمائِ ِهjَو ِ ﱠ
ََسيُجْ زَ وْ نَ َما َكانُوا يَ ْع َملُون
“The most excellent Names belong to Allah: so call on Him by
them; and shun the company35 (and the blasphemies) of those
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who use profanity in His names. They will be repaid for what
they do.” (7:180).
(2)

Associating any partner with God and limiting His
uniqueness and supremacy in any manner, prohibited:

َوا ْعبُدُوا ﱠ
ﷲَ َو َال تُ ْش ِر ُكوا بِ ِه َش ْيئًا
“And worship Allah and associate not anything with Him
(either in His Person or in His Attributes).” (4:36).

ع َم َع ﱠ
ُ َو َال تَ ْد
ﷲِ إِلَ ٰـھًا آخَ َر َال إِلَ ٰـهَ إِ ﱠال ھُ َو
“And call not, besides Allah, on another god. There is no god
but He …” (28:88).
(3)

Saying anything concerning God without the authority of
Revelation, prohibited:

َ ظھَ َر ِم ْنھَا َو َما َب
َ ش َما
اإل ْث َم َو ْالبَ ْغ َي ِب َغي ِْر ْال َح ﱢ
ق
َ اح
ِ قُلْ إِنﱠ َما َح ﱠر َم َرب َﱢي ْالفَ َو
ِ ْ طنَ َو
طانًا َوأَن تَقُولُوا َعلَى ﱠ
َوأَن تُ ْش ِر ُكوا بِ ﱠ
َ ِ َما لَ ْم يُن ﱢَزلْ بِ ِه س ُْلjا
َﷲِ َما َال تَعْ لَ ُمون
“Say: The things that my Lord has indeed forbidden are:
shameful deeds, whether open or secret; sins and trespasses
against truth or reason; assigning of partners to Allah, for which
you are given no authority; and saying about Allah of which you
have no knowledge.” (7:33)
(4)

Disobedience to and arrogance in respect of God,
prohibited:

ََوھُ ْم َال يَ ْس َت ْكبِرُون
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“… and they (i.e., the Believers) are not arrogant (in respect of
worshipping Allah).” (32:15).

ب بِ ْال ُح ْسن َٰى فَ َسنُيَ ﱢس ُرهُ لِ ْل ُعس َْر ٰى
َ َوأَ ﱠما َمن بَ ِخ َل َوا ْستَ ْغن َٰى َو َك ﱠذ
“But he who is greedy miser and deems himself free from need
(of Allah), and gives the lie to the Best (i.e., dishonors Truth),
We will indeed make for him smooth the Path to Misery.”
(92:8-10).
Again:

ْص ﱠ
ض َال ًال ﱡمبِينًا
َ ض ﱠل
َ ﷲَ َو َرسُولَهُ فَقَ ْد
ِ َو َمن يَع
“If anyone disobeys (the Commands of) Allah and His
Messenger, he is indeed on a clearly wrong Path.” (33:36).
(5)

Despairing of the Mercy of God prohibited:

ح ﱠ
ح ﱠ
َﷲِ إِ ﱠال ْالقَوْ ُم ْال َكافِرُون
ِ ْﷲِ ۖ◌ إِنﱠهُ َال يَيْأَسُ ِمن رﱠو
ِ َْو َال تَيْأَسُوا ِمن رﱠو
“…and never give up hope of Allah’s Soothing Mercy: truly no
one despairs of Allah’s Soothing Mercy except those who have
no Faith.” (12:87).

َطوا ِمن رﱠحْ َم ِة ﱠ
ُ ي الﱠ ِذينَ أَس َْرفُوا َعلَ ٰى أَنفُ ِس ِھ ْم َال َت ْقن
◌ۚ ِﷲ
َ قُلْ يَا ِعبَا ِد
إِ ﱠن ﱠ
ﱠحي ُم
َ ُﷲَ يَ ْغ ِف ُر ال ﱡذن
ِ وب َج ِميعًا ۚ◌ إِنﱠهُ ھ َُو ْال َغفُو ُر الر
“Say: O My Servants who have transgressed against their souls!
despair not of the Mercy of Allah, for Allah forgives all sins:
verily He is Oft-Returning, Most Merciful.” (39:53).
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(6)

Believing

in

superstitions

and

seeking

help

from

superstitious objects, thereby indirectly insulting God,36
prohibited:

ان
َ ْفَاجْ تَنِبُوا الرﱢ ج
ِ َس ِمنَ ْاألَوْ ث
“… so shun the abomination of idols (i.e., evils of idolatrous
practices).” (22:30).

نصابُ َو ْاألَ ْز َال ُم ِرجْ سٌ ﱢم ْن َع َم ِل
َ َيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِنﱠ َما ْالخَ ْم ُر َو ْال َمي ِْس ُر َو ْاأل
َ ال ﱠش ْي
َان فَاجْ تَنِبُوهُ لَ َعلﱠ ُك ْم تُ ْفلِحُون
ِ ط
“O you who believe! Intoxicants and games of chance (i.e., all
forms of gambling), and stone altars37 and (divination by)
arrows,38 are an abomination,—of Satan’s handiwork: shun it
therefore, that you may prosper.” (5:90).

َما َج َع َل ﱠ
صيلَ ٍة َو َال َح ٍام ۙ◌ َولَ ٰـ ِك ﱠن الﱠ ِذينَ َكفَرُوا
َ ﷲُ ِمن بَ ِح
ِ ير ٍة َو َال َسائِبَ ٍة َو َال َو
يَ ْفتَرُونَ َعلَى ﱠ
َب ۖ◌ َوأَ ْكثَ ُرھُ ْم َال َي ْعقِلُون
َ ﷲِ ْال َك ِذ
“It is not Allah Who has instituted (superstitions like those of) a
slit-ear she-camel, or a she-camel let loose for free pasture, or
idol sacrifices for twin-births in animals, or stallion-camels
freed from work. It was blasphemers who invented a lie against
Allah, and most of them lack wisdom.”39 (5:103).
(7)

Magic, being evil practice and opposed to godliness,
condemned: hence to abstain from it is duty:

Speaking of the practice of magic by the Jews, the Holy Qur’an
says:
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ضارﱢينَ بِ ِه ِم ْن أَ َح ٍد إِ ﱠال بِإِ ْذ ِن ﱠ
ﷲِ ۚ◌ َويَتَ َعلﱠ ُمونَ َما يَضُرﱡ ھُ ْم
َ َو َما ھُم ِب
َ َو َال يَن َف ُعھ ُْم ۚ◌ َولَقَ ْد َعلِ ُموا لَ َم ِن ا ْشت ََراهُ َما لَهُ فِي ْاآل ِخ َر ِة ِم ْن
ق
ٍ خَال
“… and they could harm none thereby (i.e., with their Magic)
save by Allah’s Will (i.e., in accordance with His laws). And
they (i.e., the Jews) have learnt that which harms them
(spiritually and morally), and profits them not; and assuredly
they knew (from their Scripture) that the buyers of Magic
would have no share in the happiness of the Hereafter.” (2:102).



(2) DUTIES OF LOVE
(a) Duties of Commission:
(1)

Seeking in all actions the Pleasure of God, Who is the
Moral Sovereign of the Universe, enjoined:

ﷲِ ۗ◌ َو ﱠ
ت ﱠ
ٌ ﷲُ َر ُء
وف بِ ْال ِعبَا ِد
َ ْاس َمن يَ ْش ِري نَ ْف َسهُ ا ْبتِغَا َء َمر
ِ ضا
ِ َو ِمنَ النﱠ
“And of mankind is he (i.e., the true Muslim) who would sell
(even) his life to earn the Pleasure of Allah. And Allah is full of
kindness to His devotees.” (2:207).
Nay: a true Muslim, in his highest spiritual effort, goes even
beyond, and seeks God Himself;

َو َما ِألَ َح ٍد ِعن َدهُ ِمن نﱢ ْع َم ٍة تُجْ زَ ٰى إِ ﱠال ا ْبتِغَا َء َوجْ ِه َربﱢ ِه ْاألَ ْعلَ ٰى
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“… and (the righteous) have in their minds no favor from
anyone for which a reward is expected in return, but only the
yearning to seek the Countenance of their Lord Most High.”
(92:19-20).
(2)

Cultivation of Gratefulness to God enjoined:

َِ إِن ُكنتُ ْم إِيﱠاهُ تَعْ بُ ُدونjَوا ْش ُكرُوا ِ ﱠ
“… and express gratefulness to Allah, if it is (indeed) He
Whom you worship.” (2:172).

َوا ْش ُكرُوا نِ ْع َمتَ ﱠ
ِﷲ
“… and be grateful for the favor of Allah …” (16:114).
(3)

Cultivation of sincere devotion to God enjoined:

فَا ْعبُ ِد ﱠ
َﷲَ ُم ْخلِصً ا لﱠهُ ال ﱢدين
“… so serve Allah offering Him sincere devotion;…” (39:2).
(4)

Steadfastness in devotion to God enjoined:

َص ُموا بِ ﱠ
صي ُر
ِ ِ ھ َُو َموْ َال ُك ْم ۖ◌ فَنِ ْع َم ْال َموْ لَ ٰى َونِ ْع َم النﱠjا
ِ َوا ْعت
“… and hold fast by Allah (without swerving)! He is your
Patron: an excellent Patron and an excellent Helper.” (22:78).

أَنﱠ َما إِلَ ٰـھُ ُك ْم إِلَ ٰـهٌ َوا ِح ٌد فَا ْستَقِي ُموا إِلَ ْي ِه
“… Your God is One God: so stand true to Him…” (41:6).

إِ ﱠن الﱠ ِذينَ قَالُوا َر ﱡبنَا ﱠ
ٌ ْﷲُ ثُ ﱠم ا ْستَقَا ُموا فَ َال خَ و
َف َعلَ ْي ِھ ْم َو َال ھُ ْم يَحْ زَ نُون
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“Verily those who say: ‘Our Lord is Allah’, and remain
steadfast thereto, on them shall be no fear, nor shall they
grieve.” (46:13).
(5)

Seeking nearness to God, the Source of all Goodness and
Holiness, enjoined:

(a) through turning penitently unto Him:

َنصرُون
َ َُوأَنِيبُوا إِلَ ٰى َربﱢ ُك ْم َوأَ ْسلِ ُموا لَهُ ِمن قَب ِْل أَن يَأْتِيَ ُك ُم ْال َع َذابُ ثُ ﱠم َال ت
“And turn penitently unto your Lord and submit unto Him
before there comes unto you the torment, and then you shall not
be succored.”40 (39:54).
(b) through seeking ardently the means of approach:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اتﱠقُوا ﱠ
ﷲَ َوا ْبتَ ُغوا إِلَ ْي ِه ْال َو ِسيلَةَ َو َجا ِھدُوا فِي َسبِيلِ ِه لَ َعلﱠ ُك ْم
َتُ ْفلِحُون
“O you who believe! fear Allah and seek the means of approach
unto Him and strive with might and main in His cause: that you
may prosper.”41 (5:35).
(c)

through detaching from worldly things and engaging in
remembrance of and communion with Him:

ً َِو ْاذ ُك ِر ا ْس َم َربﱢكَ َوتَبَتﱠلْ إِلَ ْي ِه تَ ْبت
ُب َال إِلَ ٰـهَ إِ ﱠال ھ َُو فَاتﱠ ِخ ْذه
ِ ق َو ْال َم ْغ ِر
ِ يال رﱠبﱡ ْال َم ْش ِر
ً َو ِك
يال
“And remember the name of your Lord, and devote yourself to
Him with an exclusive devotion.42 Lord of the East and the
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West! No God is there but He. Take Him therefore for (your)
Disposer of Affairs.” (73:8-9).

فَ ْاذ ُكرُونِي أَ ْذ ُكرْ ُك ْم
“Therefore remember Me, I will remember you …” (2:152).

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا ْاذ ُكرُوا ﱠ
ً ص
يال
ِ َﷲَ ِذ ْكرً ا َكثِيرً ا َو َسبﱢحُوهُ بُ ْك َرةً َوأ
“O you who believe! Remember Allah with much remembrance
and glorify Him early and late.” (33:41-42).

َو َسبﱢحْ بِ َح ْم ِد ِه
“… and celebrate His praise.” (25:58).

صا ِل
َ َضرﱡ عًا َو ِخيفَةً َو ُدونَ ْال َجھ ِْر ِمنَ ْالقَوْ ِل بِ ْال ُغ ُد ﱢو َو ْاآل
َ َو ْاذ ُكر ﱠربﱠكَ فِي نَ ْف ِسكَ ت
ََو َال تَ ُكن ﱢمنَ ْالغَافِلِين
“And remember your Lord in your (very) soul, with humility
and in reverence, without loudness in word, in the mornings and
evenings; and be not of those who are neglectful (of Allah’s
remembrance).”43 (7:205).
This remembrance should take the form of regular prayers also:

إِنﱠنِي أَنَا ﱠ
ﷲُ َال إِلَ ٰـهَ إِ ﱠال أَنَا فَا ْعبُ ْدنِي َوأَقِ ِم الص َﱠالةَ لِ ِذ ْك ِري
“Verily I! I am Allah! no God there is but I; so worship Me and
establish regular prayer for My remembrance.” (20:14).
These regular, or, obligatory, prayers should be performed
punctually at the appointed times:44

ْ إِ ﱠن الص َﱠالةَ َكان
َت َعلَى ْال ُم ْؤ ِمنِينَ ِكتَابًا ﱠموْ قُوتًا
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“Verily regular prayers are enjoined on the Believers at fixed
times.” (4:103).
The regular prayers are to be followed (and preceded) by as much
remembrance of God as possible and practicable:

ض ْيتُ ُم الص َﱠالةَ فَ ْاذ ُكرُوا ﱠ
ﷲَ قِيَا ًما َوقُعُودًا َو َعلَ ٰى ُجنُوبِ ُك ْم
َ َفَإِ َذا ق
“Then when you have finished the prayer, remember Allah,
standing and sitting and lying on your sides …” (4:103).
Also, besides the regular and repeated daily communion and
constant remembrance of Allah during the normal waking hours of the
day and the night, devoted Muslims should sacrifice their comfort
during the sleeping hours of the night, according to their individual
capacity, for communion with their Lord:

إِنﱠ َما ي ُْؤ ِمنُ بِآيَاتِنَا الﱠ ِذينَ إِ َذا ُذ ﱢكرُوا بِھَا خَ رﱡ وا ُس ﱠجدًا َو َسبﱠحُوا بِ َح ْم ِد َربﱢ ِھ ْم َوھُ ْم َال
َ اج ِع يَ ْد ُعونَ َربﱠھُ ْم خَ وْ فًا َو
ط َمعًا َو ِم ﱠما
َ يَ ْستَ ْكبِرُونَ تَت ََجافَ ٰى ُجنُوبُھُ ْم ع َِن ْال َم
ِ ض
ََرزَ ْقنَاھُ ْم يُنفِقُون
“Only those believe in Our revelations who, when they (i.e. the
revelations) are recited to them, fall down in adoration and
celebrate the praises of their Lord, and they are not puffed up
with pride. Their limbs do forsake their beds of sleep (while yet
there is night), the while they call on their Lord, in Fear and
Hope, and of that wherewith We have provided them they
spend (for the welfare of others).” (32:15-16).
Indeed, the ‘Servants of God’ are:

55

THE QUR’ãNIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

َوالﱠ ِذينَ يَبِيتُونَ لِ َربﱢ ِھ ْم ُس ﱠجدًا َوقِيَا ًما
“… those who spend the night in adoration of their Lord,
prostrate and standing …” (25:64).
(6)

Cultivation of Love45 for God enjoined:

Allah is the Loving One (al-WadËd)46 and the cultivation of, and
absorption in, His love forms the highest pursuit of a Muslim. The
Holy Qur’an speaks of the true Believers as: “ ُ”ي ُِح ﱡبھُ ْم َوي ُِحبﱡونَه
“a people whom Allah loves and they love Him.” (5:54).
It is a relationship which is cultivated through right belief and
right conduct:

ت َسيَجْ َع ُل لَھُ ُم الرﱠحْ َم ٰـنُ ُو ًّدا
ِ إِ ﱠن الﱠ ِذينَ آ َمنُوا َو َع ِملُوا الصﱠالِ َحا
“Verily those who believe and work deeds of righteousness, for
them (Allah) Most Gracious will appoint (in this world as well
as in the next) Love (i.e., His own love and the love of fellowcreatures).” (19:96).
This relationship is consciously and assiduously cultivated at a
level where it surpasses a Muslim’s love for everything else:

ِjَوالﱠ ِذينَ آ َمنُوا أَ َش ﱡد ُحبًّا ﱢ ﱠ
“… but the Believers are strongest in love for Allah.” (2:165).
It forms the highest achievement for a Muslim, gives the
direction to his will, and functions as the motivating force—equally
with ‘fear of God’—for all the actions of his life.
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(b) Duties of Omission
(1)

Following lusts of the heart, thereby incurring God’s
Displeasure, prohibited:

يل ﱠ
يل ﱠ
ِﷲ
ِ َﷲِ ۚ◌ إِ ﱠن الﱠ ِذينَ ي
ِ َو َال تَتﱠبِ ِع ْالھَ َو ٰى فَي
ِ ِض ﱡلونَ عَن َسب
ِ ُِضلﱠكَ عَن َسب
ب
ِ لَھُ ْم َع َذابٌ َش ِدي ٌد بِ َما نَسُوا يَوْ َم ْال ِح َسا
“… and follow not the lusts (of your heart) that it beguile you
from the Way of Allah. Lo! those who wander from the Way of
Allah have an awful doom, for as much as they forgot the Day
of Reckoning.” (38:26).
(2)

Ungratefulness to God, prohibited:

ُون
ِ َوا ْش ُكرُوا لِي َو َال تَ ْكفُر
“… and unto Me give thanks, and be not ungrateful to Me.”
(2:152).

(3)

Behaving disloyally (as opposed to, sincere devotion) to
God, prohibited:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تَ ُخونُوا ﱠ
َﷲ
“O you who believe! be not disloyal to (or, betray not the trust
of) Allah …” (8:27).
(4)

Worshipping false gods, whether those of the polytheists
and idol-worshippers or those that reside within the human
self, prohibited:
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ُوال أَ ِن ا ْعبُدُوا ﱠ
ً َولَقَ ْد بَ َع ْثنَا فِي ُكلﱢ أُ ﱠم ٍة ﱠرس
َﷲَ َواجْ تَنِبُوا الطﱠا ُغوت
“And assuredly We sent among every people a Messenger (with
the Command:) ‘Serve God, and eschew Evil and shun false
gods’47.” (16:36).
(5)

Fickle-mindedness in respect of faith in God’s Goodness,
condemned: hence to abstain from it is duty:

ْ صابَهُ خَ ْي ٌر
اس َمن يَ ْعبُ ُد ﱠ
ُصابَ ْته
َ َاط َمأَ ﱠن بِ ِه ۖ◌ َوإِ ْن أ
َ َﷲَ َعلَ ٰى فَإِ ْن أ
ِ َو ِمنَ النﱠ
◌ۖ ف
ٍ َْحر
ُخَس َر ال ﱡد ْنيَا َو ْاآل ِخ َرةَ ۚ◌ َذٰلِكَ ھ َُو ْال ُخس َْرانُ ْال ُمبِين
َ َفِ ْتنَةٌ ان َقل
ِ ب َعلَ ٰى َوجْ ِھ ِه
“And of mankind is he who worships Allah, as it were, on the
verge: if there befalleth him good, he is contented therewith;
but if there befalls him a trial, he turns round on his face; he
loses the world and the Hereafter: that indeed is a loss
manifest.” (22:11).
(6)

Allowing pre-occupation with and engrossment in worldly
things to stand in the way of God’s remembrance,
prohibited:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تُ ْل ِھ ُك ْم أَ ْم َوالُ ُك ْم َو َال أَوْ َال ُد ُك ْم عَن ِذ ْك ِر ﱠ
َﷲِ ۚ◌ َو َمن يَ ْف َعلْ َذٰلِك
َاسرُون
ِ َفَأُولَ ٰـئِكَ ھُ ُم ْالخ
“O you who believe! let not your riches or your children—the
two worldly things having a wide range of engrossment—divert
you from the remembrance of Allah. And whosoever does that,
the loss is their own”. (63:9).
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(7)

Lack of earnestness in prayers and in the remembrance of
God in general, condemned as the way of the Hypocrites:
hence abstinence from it is duty:

إِ ﱠن ْال ُمنَافِقِينَ يُخَ ا ِد ُعونَ ﱠ
ﷲَ َوھ َُو خَ ا ِد ُعھُ ْم َوإِ َذا قَا ُموا إِلَى الص َﱠال ِة قَا ُموا ُك َسالَ ٰى
اس َو َال يَ ْذ ُكرُونَ ﱠ
ً ِﷲَ إِ ﱠال قَل
يال
َ ي َُراءُونَ النﱠ
“… (The Hypocrites) when they stand up in prayer, stand
without earnestness, making a show to the people, and they
remember not Allah but little.” (4:142).
(8)

Befriending the forces of evil, thereby violating our duty of
love for God, condemned:

ُون ﱠ
َ َو َمن يَتﱠ ِخ ِذ ال ﱠش ْي
خَس َر ُخس َْرانًا ﱡمبِينًا
ِ ﷲِ فَقَ ْد
ِ طانَ َولِيًّا ﱢمن د
“Whosoever befriends Satan (who represents all the forces of
evil), instead of Allah, has of a surety suffered a loss that is
manifest.” (4:119).
This is so because:

َ َوي ُِري ُد ال ﱠش ْي
ض َال ًال بَ ِعيدًا
َ ُضلﱠھُ ْم
ِ طانُ أَن ي
“… Satan’s wish is to lead them astray far away (from the
Right).” (4:60).
(9)

Loving any object of worldly life in preference to love for
God, severely condemned: hence abstinence from it is duty:

يرتُ ُك ْم َوأَ ْم َوا ٌل
َ َش
ِ قُلْ إِن َكانَ آبَا ُؤ ُك ْم َوأَ ْبنَا ُؤ ُك ْم َوإِ ْخ َوانُ ُك ْم َوأَ ْز َوا ُج ُك ْم َوع
ضوْ نَھَا أَ َحبﱠ إِلَ ْي ُكم ﱢمنَ ﱠ
َ ْارةٌ ت َْخ َشوْ نَ َك َسا َدھَا َو َم َسا ِكنُ تَر
َ ا ْقت ََر ْفتُ ُموھَا َوتِ َج
ِﷲ
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ﷲُ بِأَ ْم ِر ِه ۗ◌ َو ﱠ
َو َرسُولِ ِه َو ِجھَا ٍد فِي َسبِيلِ ِه فَت ََربﱠصُوا َحتﱠ ٰى يَأْتِ َي ﱠ
ﷲُ َال َي ْھ ِدي
َاسقِين
ِ َْالقَوْ َم ْالف
“Say (O Muhammad! to the Muslims): If your fathers, and your
sons, and your brothers, and your mates, and your kindred, and
the wealth you have acquired, and the commerce in which you
fear a decline, and the dwellings in which you delight—(these)
are dearer to you than Allah, or His Messenger, or the striving
in His cause: then wait until Allah brings about His decision:
and Allah guides not the rebellious.” (9:24).
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Chapter 2.

Duties TO THE HOLY PROPHET
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1. Duties of Respect;
2. Duties of Love.
ENDS:
(a) Objective
Maintenance of the attitude of obedience and loyalty through the
constant cultivation of respect and love for the Teacher and Exemplar
of Qur’anic morals, in order to be able to act enthusiastically on the
Qur’anic Moral Code.
(b) Subjective
Maintenance of assurance, through the remembrance of the
Example of the Holy Prophet (Peace be on him), in respect of his
personal conduct and his achievements in the moral domain, so that
the moral ideal set forth by the Holy Qur’an is realizable.
We have seen in the foregoing that Love for God is a Muslim’s
highest pursuit and the highest duty. In that connection, the Holy
Qur’an states further that this love should manifest itself in loyally
following and imitating the communicator and exemplar of God’s
Guidance for mankind, namely, the Holy Prophet Muhammad (Peace
be on him). It says:
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ﷲُ َويَ ْغفِرْ لَ ُك ْم ُذنُوبَ ُك ْم ۗ◌ َو ﱠ
ﷲَ فَاتﱠبِعُونِي يُحْ بِ ْب ُك ُم ﱠ
قُلْ إِن ُكنتُ ْم تُ ِح ﱡبونَ ﱠ
ُﷲ
ﱠحي ٌم
ِ َغفُو ٌر ر
“Say (O Muhammad)! If you do love Allah, follow me (and
build up your moral and spiritual life on my model): Allah will
love you and forgive you your sins: For Allah is Oft-Forgiving,
Most Merciful.” (3:31).
Following and imitating the Holy Prophet (Peace be on him) is
not possible, however, without maintaining the attitudes of respect and
love towards him,—these, in their turn, giving rise respectively to
obedience and absolute loyalty. Thus we arrive at four duties relating
to our relation with the Holy Prophet (Peace be on him), namely:
1) to respect him above all created beings;
2) to love him above all created beings;
3) to obey him without demur;
4) to be absolutely loyal to him.
Starting from the side of man, these four duties form the essential
condition of the moral agent’s Moral Perfection and of the Moral
Perfection and Happiness of others—humanity at large, because true
Guidance in that connection is available only through the Holy
Prophet (Peace be on him) and that Guidance cannot be truly accepted
and enthusiastically followed without maintaining the attitude implied
in those duties.
We may now state the duties in the language of the Qur’an:
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(1) DUTIES OF RESPECT
(a) Subjective :
To regard the Holy Prophet with respect;
(1) Duty of Commission:
Maintaining the attitude of positive respect enjoined:

ُ
نز َل َم َعهُ ۙ◌ أُولَ ٰـئِكَ ھُ ُم
َ َصرُوهُ َواتﱠ َبعُوا ال ﱡن
َ فَالﱠ ِذينَ آ َمنُوا بِ ِه َو َع ﱠزرُوهُ َون
ِ ور الﱠ ِذي أ
َْال ُم ْفلِحُون
“… So it is those who believe in him (i.e., Muhammad), and
honor him, and help him, and follow the Light which is sent
down with him,—it is they who will prosper.” (7:157).
(2) Duty of Omission:
Directly or indirectly insulting the Holy Prophet prohibited:

ُول ﱠ
َ َو َما َكانَ لَ ُك ْم أَن تُ ْؤ ُذوا َرس
ِﷲ
“And it is not right for you to insult49 Allah’s Messenger
(Muhammad) …” (33:53).
Worthy of note in this respect is the following stern command of
God given to the Muslims of the Holy Prophet’s time:

ﷲَ ۚ◌ إِ ﱠن ﱠ
ﷲِ َو َرسُولِ ِه ۖ◌ َواتﱠقُوا ﱠ
َي ﱠ
َﷲ
ِ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تُقَ ﱢد ُموا َب ْينَ يَد
َس ِمي ٌع َعلِي ٌم
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ت النﱠبِ ﱢي َو َال تَجْ ھَرُوا لَهُ بِ ْالقَوْ ِل
َ ْيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تَرْ فَعُوا أَصْ َواتَ ُك ْم فَو
َ ق
ِ ْصو
َ َْض أَن تَحْ ب
َط أَ ْع َمالُ ُك ْم َوأَنتُ ْم َال تَ ْش ُعرُون
ِ َك َجھ ِْر َبع
ٍ ْض ُك ْم لِبَع
ﷲِ أُولَ ٰـئِكَ الﱠ ِذينَ ا ْمت ََحنَ ﱠ
ُول ﱠ
ﷲُ قُلُوبَھ ُْم
ِ إِ ﱠن الﱠ ِذينَ يَ ُغضﱡ ونَ أَصْ َواتَھُ ْم ِعن َد َرس
َظي ٌم
ِ لِلتﱠ ْق َو ٰى ۚ◌ لَھُم ﱠم ْغفِ َرةٌ َوأَجْ ٌر ع
“O you who believe! Put not yourselves forward50 before Allah
and His Messenger; and fear Allah: for Allah hears and knows
all things.
“O you who believe! raise not your voice above the voice of the
Prophet (Muhammad), nor speak aloud to him in talk as you
may speak aloud to one another, lest your deeds (of
righteousness) be rendered vain (thereby) and you perceive not
(the loss).
“Verily those who lower their voice in the presence of Allah’s
Messenger—these are they whose hearts Allah has disposed
unto piety: For them is Forgiveness and a great Reward.” (49:13).
Also: the following guidance to the socially uncouth people of
those days:

َت أَ ْكثَ ُرھُ ْم َال يَعْ قِلُون
ِ إِ ﱠن الﱠ ِذينَ يُنَادُونَكَ ِمن َو َرا ِء ْال ُحج َُرا
ُج إِلَ ْي ِھ ْم لَ َكانَ خَ يْرً ا لﱠھُ ْم ۚ◌ َو ﱠ
ﱠحي ٌم
َ صبَرُوا َحتﱠ ٰى ت َْخر
َ َولَوْ أَنﱠھُ ْم
ِ ﷲُ َغفُو ٌر ر
“Verily those who shout out to you (O Muhammad) from
outside the inner apartments—most of them lack a path proper
sense. If only they had patience until you could come out to
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them, it would be best for them: but Allah is Oft-Forgiving,
Most Merciful.” (49:4-5).
(b) Objective:
To obey the Holy Prophet without demur.
(1) Duty of Commission:
Practicing positive obedience enjoined:

ُول
َ َوأَ ِطيعُوا ال ﱠرس
“… and obey the Messenger (Muhammad)… ” (4:59).

إِنﱠ َما َكانَ قَوْ َل ْال ُم ْؤ ِمنِينَ إِ َذا ُدعُوا إِلَى ﱠ
ﷲِ َو َرسُولِ ِه لِيَحْ ُك َم بَ ْينَھُ ْم أَن يَقُولُوا
َ ََس ِمعْ نَا َوأ
َط ْعنَا ۚ◌ َوأُولَ ٰـئِكَ ھُ ُم ْال ُم ْفلِحُون
“The answer of the Believers, when summoned to Allah and
His Messenger, in order that He may judge between them, is no
other than this: they say, ‘we hear and we obey’: It is such as
these that will attain felicity.” (24:51).
(2) Duty of Omission:
Disobedience in any manner whatsoever, prohibited:

ْص ﱠ
ض َال ًال ﱡمبِينًا
َ ض ﱠل
َ ﷲَ َو َرسُولَهُ فَقَ ْد
ِ َو َمن يَع
“… and whosoever disobeys Allah and His Messenger, he
verily goes astray in error manifest.” (33:36).

َيل ْال ُم ْؤ ِمنِين
َ ق ال ﱠرس
ِ ُِول ِمن بَ ْع ِد َما تَ َبيﱠنَ لَهُ ْالھُد َٰى َويَتﱠبِ ْع َغي َْر َسب
ِ َِو َمن يُشَاق
ْ نُ َولﱢ ِه َما ت ََولﱠ ٰى َونُصْ لِ ِه َجھَنﱠ َم ۖ◌ َو َسا َء
صيرً ا
ِ ت َم
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“And whosoever opposes the Messenger even after Guidance
has been plainly conveyed unto him, and follows a path other
than that of the men of Faith, We shall leave him in the path he
has chosen, and land him in Hell,—what an evil refuge!”
(4:115).



(2) DUTIES OF LOVE
(a) Subjective:
To regard the Holy Prophet with love.
(1) Duty of Commission:
Maintaining the attitude of positive love—a love which
transcends the love for any other created being, emphasized; hence it
is duty:

النﱠبِ ﱡي أَوْ لَ ٰى بِ ْال ُم ْؤ ِمنِينَ ِم ْن أَنفُ ِس ِھ ْم
“The Prophet is closer to the Believers than their own selves
(—this spiritual relationship entitling him to more love and
respect from the Believers than for any created being related in
any way).”51 (33:6).
This personal spiritual love for the Holy Prophet (on whom be
Peace and the Blessings of Allah) is to be cultivated, besides obeying
him in all things with overflowing love, through forming spiritual

66

BOOK I. - DUTIES TO SELF

contact with him by reciting ÎalÉt and salÉm, as commanded by God
in the following verse:

إِ ﱠن ﱠ
ص ﱡلوا َعلَ ْي ِه َو َسلﱢ ُموا
َ ُص ﱡلونَ َعلَى النﱠبِ ﱢي ۚ◌ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا
َ ﷲَ َو َم َالئِ َكتَهُ ي
“Lo! Allah and His Angels shower blessings on the Prophet. O
you who believe! send your benedictions on him (i.e., ask Allah
for His blessings on him) and salute him with a worthy
salutation (i.e., with respect and love).”52 (33:56).
(a) Objective:
To foster absolute loyalty to the Holy Prophet (Peace be on him).
(1) Duty of Commission:
To be positively loyal to him emphasized as a condition of Faith;
hence it is duty:

فَ َال َو َربﱢكَ َال ي ُْؤ ِمنُونَ َحتﱠ ٰى ي َُح ﱢك ُموكَ فِي َما ش ََج َر بَ ْينَھُ ْم ثُ ﱠم َال يَ ِجدُوا فِي
ضيْتَ َويُ َسلﱢ ُموا تَ ْسلِي ًما
َ َأَنفُ ِس ِھ ْم َح َرجً ا ﱢم ﱠما ق
“But nay, by your Lord, they can have no (real) Faith, until they
make you judge in all disputes between them, and find in their
souls no resistance against your decisions, but accept them with
the fullest submission.” (4:65).

ضى ﱠ
ُﷲُ َو َرسُولُهُ أَ ْمرً ا أَن يَ ُكونَ لَھُ ُم ْال ِخيَ َرة
َ ََو َما َكانَ لِ ُم ْؤ ِم ٍن َو َال ُم ْؤ ِمنَ ٍة إِ َذا ق
◌ۗ ِم ْن أَ ْم ِر ِھ ْم
“And it is unbecoming of a believing man or a believing
woman, when Allah and His Messenger have decided an affair
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(for them), that they should (after that) claim any say in their
affair;…” (33:36).
(2) Duty of Omission:
Being disloyal to him in any manner, prohibited:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تَ ُخونُوا ﱠ
ﷲَ َوال ﱠرسُو َل
“O you who believe! be not disloyal to Allah and His
Messenger…” (8:27).
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Chapter 3.

Duties TO THE ANGELS
ENDS
(a) Objective:
Maintenance of the attitude of respect and love for purity of will
and holiness wherever found in God’s creatures.
(b) Subjective:
Constant consciousness of the fact that the world is a moral
order, the Angels being the functionaries of God’s moral scheme.

(1) NATURE AND FUNCTIONS OF THE ANGELS:
The Angels, according to the Holy Qur’an, are neither impersonal
forces in the sense of physical science, nor gods or demi-gods or sons
or daughters of God, as some of the old mythologies conceived them
to be. They are celestial beings endowed with personality53 having
been created54 by God to act as His functionaries in the universe.55
The establishment of relation with the spiritual world, which is a
vital condition of the spiritual development of a human being, is not
conceivable without faith in the existence of the Angels (—which,
therefore, forms one of the cardinal articles of Islamic Belief—) and
without a proper attitude towards them.
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The Angels are sinless beings—incapable of committing any
sin—and as such possessors of purity, because their function is only to
behave as God’s absolutely obedient servants:

ََو ْال َم َالئِ َكةُ َوھُ ْم َال َي ْستَ ْكبِرُونَ يَخَ افُونَ َربﱠھُم ﱢمن فَوْ قِ ِھ ْم َويَ ْف َعلُونَ َما ي ُْؤ َمرُون
“… and the Angels; they are not arrogant (before their Lord).
(Rather,) they fear their Lord, High above them, and they do
whatever they are commanded.” (16:49-50).
They are honored servants of God:

َبَلْ ِعبَا ٌد ﱡم ْك َر ُمونَ َال يَ ْس ِبقُونَهُ بِ ْالقَوْ ِل َوھُم بِأَ ْم ِر ِه يَعْ َملُون
“They (i.e., the Angels) are (but) servants raised to honor. They
precede Him not in word, and they act (in all things) by His
command.” (21:26-27).
Besides their numerous functions mentioned in the Holy Qur’an,
they, out of love for the Believers, ask for God’s blessings on them:

ُصلﱢي َعلَ ْي ُك ْم َو َم َالئِ َكتُهُ لِي ُْخ ِر َج ُكم ﱢمنَ ﱡ
َور ۚ◌ َو َكان
َ ھ َُو الﱠ ِذي ي
ِ الظلُ َما
ِ ت إِلَى ال ﱡن
بِ ْال ُم ْؤ ِم ِنينَ َر ِحي ًما
“He it is Who sends blessings on you, as do His Angels, that He
may bring you out from the depths of Darkness into Light: and
He is Full of Mercy for the Believers.” (33: 43).
Also, they pray to God for forgiveness for all beings on the earth:

ض
ِ َْو ْال َم َالئِ َكةُ يُ َسبﱢحُونَ بِ َح ْم ِد َربﱢ ِھ ْم َو َي ْستَ ْغفِرُونَ لِ َمن فِي ْاألَر
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“… and the Angels celebrate the praises of their Lord, and ask
forgiveness for those on the earth.” (42:5).

(2) DUTIES
Thus, because they are honored beings, they deserve respect; and
because they are noble and pure, they deserve love. They deserve love
and respect specially from the Believers, whom they love and for
whom their solicitude is great.



71

Part 2. DUTIES AS PHYSICAL BEING
exposition
1. Duties of Omission
(or, Duties of Respect for the Self ).
END:
Natural Self-Preservation ─ as the Holy Qur’an commands:

َو َال تُ ْلقُوا بِأَ ْي ِدي ُك ْم إِلَى التﱠ ْھلُ َك ِة
“… and make not your own hands contribute to (your)
destruction …”56 (2:195).
(1)

All things which harm physical health, prohibited:

َ ت ال ﱠش ْي
َ ض َح َال ًال
◌ۚ ان
ِ ط ﱢيبًا َو َال َتتﱠ ِبعُوا ُخطُ َوا
ِ ط
ِ ْيَا أَ ﱡيھَا النﱠاسُ ُكلُوا ِم ﱠما فِي ْاألَر
ٌ ِإِنﱠهُ لَ ُك ْم َع ُدوﱞ ﱡمب
ين
“O mankind! eat of whatsoever is on the earth, lawful and
wholesome, and follow not the footsteps of Satan (by using
unlawfully-acquired and unclean and unwholesome foods57). Lo! he is
to you an avowed enemy”. (2:168).
(2)

Self-stupefaction, gluttony and intoxication, prohibited:

BOOK I. - DUTIES TO SELF

ﷲُ لَ ُك ْم َو َال تَعْ تَدُوا ۚ◌ إِ ﱠن ﱠ
ت َما أَ َح ﱠل ﱠ
َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تُ َحرﱢ ُموا
ِ طيﱢبَا
َﷲ
ََال ي ُِحبﱡ ْال ُمعْ تَ ِدين
“O you who believe! Make not unlawful the good things
(whether they be foods or drinks or any other lawful pleasures)
which Allah has made lawful for you, nor transgress (in respect
of your physical, mental, moral, spiritual and social health by
making lawful for yourselves harmful foods, drinks, etc.);
verily Allah loves not the transgressors.”58 (5:87).

َْرفِين
ِ ْرفُوا ۚ◌ إِنﱠهُ َال ي ُِحبﱡ ْال ُمس
ِ َو ُكلُوا َوا ْش َربُوا َو َال تُس
“… and eat and drink, but be not immoderate and intemperate:
verily He loves not those who are immoderate and
intemperate.” (7:31).

ْ ت َما َرزَ ْقنَا ُك ْم َو َال ت
َ ُكلُوا ِمن
َضبِي ۖ◌ َو َمن
َ َط َغوْ ا فِي ِه فَيَ ِح ﱠل َعلَ ْي ُك ْم غ
ِ طيﱢبَا
َضبِي فَقَ ْد ھ ََو ٰى
َ يَحْ لِلْ َعلَ ْي ِه غ
“Eat of the good things We have provided for your sustenance,
but commit no excess therein, lest My wrath should justly
descend on you; and those on whom descends My wrath do
perish indeed.” (20:81).

نصابُ َو ْاألَ ْز َال ُم ِرجْ سٌ ﱢم ْن َع َم ِل
َ َيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِنﱠ َما ْالخَ ْم ُر َو ْال َمي ِْس ُر َو ْاأل
َ ال ﱠش ْي
َان فَاجْ تَنِبُوهُ لَ َعلﱠ ُك ْم تُ ْفلِحُون
ِ ط
“O you who believe! Intoxicants59 and gambling, (dedication
of) stones, and divination by arrows, (all these) are an
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abomination, —of Satan’s handiwork: shun such (abomination),
therefore, that you may prosper.” (5:93).
(3)

Considering lawful pleasures relating to natural appetites
as illegitimate, prohibited:60

ت َما أَ َح ﱠل ﱠ
َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تُ َحرﱢ ُموا
ﷲُ لَ ُك ْم
ِ طيﱢبَا
“O you who believe! Make not unlawful (for yourselves) the
good things (relating to lawful pleasures) which Allah has made
lawful for you …” (5:87).
(4)

Abusing or damaging any limb of one’s body, including
Castration, prohibited:

The Holy Qur’an says:

َال… ◌َ تَ ُخونُوا أَ َمانَاتِ ُك ْم
“… and defraud not your trust…” (8:27).
The various limbs of the body, and the talents of a Muslim, are
the “property” of God and he possesses them in “trust” for Him. A
Muslim should not, therefore, abuse or damage any limb of his body.61
(5)

Committing suicide prohibited:

َو َال تَ ْقتُلُوا أَنفُ َس ُك ْم ۚ◌ إِ ﱠن ﱠ
ﷲَ َكانَ بِ ُك ْم َر ِحي ًما
“And kill not (or, destroy not) yourselves; verily Allah is unto
you ever Merciful.”62 (4:29).
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(2) Duties of Commission:
(or, Duties of Love for the Self).
END:
Happiness of the moral agent through the maintenance and
promotion of his physical well-being:
(1)

Proper satisfaction of natural appetites enjoined:

(a) Satisfaction of Hunger and Thirst:

ْرفُوا
ِ َو ُكلُوا َوا ْش َربُوا َو َال تُس
“… and eat and drink, but be not immoderate and
intemperate…” (7:31).

ُ َيَسْأَلُونَكَ َما َذا أُ ِح ﱠل لَھُ ْم ۖ◌ قُلْ أُ ِح ﱠل لَ ُك ُم الطﱠيﱢب
ات
“They ask you (O Muhammad!) what is lawful to them (as
food). Say: Lawful unto you are all things good and pure.”
(5:5).
(b) Satisfaction of sexual appetite:
Satisfaction of sexual appetite has been permitted by the Holy
Qur’an through lawful marriage only, and marriage has been enjoined:

َوأَن ِكحُوا ْاألَيَا َم ٰى ِمن ُك ْم
“Marry those among you who are single.”63 (24:32).
A very important point should be noted here. Although the union
of man and woman in marriage involves the satisfaction of sexual
appetite, it is not, in the view of the Qur’an, the end of marriage,—the

75

THE QUR’ãNIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

end being spiritual companionship and mutual love, to which the
sexual union itself should contribute, but which is marked off
distinctly from mere sexual pleasure. The Holy Qur’an says

ًق لَ ُكم ﱢم ْن أَنفُ ِس ُك ْم أَ ْز َواجً ا لﱢتَ ْس ُكنُوا إِلَ ْيھَا َو َج َع َل بَ ْينَ ُكم ﱠم َو ﱠدة
َ ََو ِم ْن آيَاتِ ِه أَ ْن خَ ل
َت لﱢقَوْ ٍم يَ َتفَ ﱠكرُون
ٍ َو َرحْ َمةً ۚ◌ إِ ﱠن فِي َ ٰذلِكَ َآليَا
“And among His signs is this, that He created for you mates
from yourselves, that you might obtain tranquility and solace in
them, and He has ordained between you love and mercy. Verily
in that are signs for those who reflect.” (30:21).
(c)

Rest and sleep

ار لِتَ ْس ُكنُوا فِي ِه َولِتَ ْبتَ ُغوا ِمن فَضْ لِ ِه َولَ َعلﱠ ُك ْم
َ ََو ِمن رﱠحْ َمتِ ِه َج َع َل لَ ُك ُم اللﱠي َْل َوالنﱠھ
َتَ ْش ُكرُون
“It is of His Mercy that He has made for you Night and Day,
that therein (i.e., in the night) you may enjoy rest, and that you
may seek of His Grace (during the day);—and in order that you
may be grateful (to Him).” (38:73).
Physical cleanliness64 enjoined:

(2)

فَاطﱠھﱠرُوا
“… then purify (yourselves) (with physical cleanliness)…”
(5:6).

َما ي ُِري ُد ﱠ
َ ُج َولَ ٰـ ِكن ي ُِري ُد لِي
ُطھ َﱢر ُك ْم َولِيُتِ ﱠم نِعْ َمتَه
ٍ ﷲُ لِيَجْ َع َل َعلَ ْي ُكم ﱢم ْن َح َر
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ََعلَ ْي ُك ْم لَ َعلﱠ ُك ْم تَ ْش ُكرُون
“Allah intends not to lay upon you a hardship, but intends to
purify you (with physical cleanliness) and to complete His
favor to you, that you may be grateful (for His bounties).” (5:6).

َ ب عَن ُك ْم ِرجْ زَ ال ﱠش ْي
َ َُويُن ﱢَز ُل َعلَ ْي ُكم ﱢمنَ ال ﱠس َما ِء َما ًء لﱢي
ان
َ طھ َﱢر ُكم بِ ِه َوي ُْذ ِھ
ِ ط
“… and He sent down water upon you from heaven that He
might cleanse you thereby and remove from you the stain of
Satan (—dirt being physically a symbol of evil)…” (8:11).

إِ ﱠن ﱠ
َ َﷲَ ي ُِحبﱡ التﱠوﱠابِينَ َوي ُِحبﱡ ْال ُمت
َطھ ِﱢرين
“Verily Allah loves those who turn to him constantly, and He
loves those who practice cleanliness (in body, mind and
spirit).’’ (2:222).

ﷲُ ي ُِحبﱡ ْال ُم ﱠ
َو ﱠ
َطھ ِﱢرين
“And Allah loves those who always keep themselves clean.”
(9:108).
(3)

Physical development enjoined:

َ ََوأَ ِع ﱡدوا لَھُم ﱠما ا ْست
ط ْعتُم ﱢمن قُ ﱠو ٍة
“Against them (i.e., the enemies of Islam, or, the forces of evil)
prepare your Power (as individuals and as a community) to the
utmost of your capacity…” (8:60).
Development of power by an individual includes the building up
of a powerful physique. Hence, the command for the physical
development

of

the

individual
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comprehensive verse. This fact is corroborated by a Hadith of the
Holy Prophet (Peace be on him), reported by Muslim in his ØaÍÊÍ in
the following words:

ِ
ِِ
ِ ِ
ص
 َﺣ
 اﻟْ ُﻤ ْﺆِﻣ ُﻦ اﻟْ َﻘ ِﻮ
ْ ﻞ َﺧْﻴـٌﺮ ﻌﻴﻒ َوِﰲ ُﻛﻪ ﻣ ْﻦ اﻟْ ُﻤ ْﺆﻣ ِﻦ اﻟﻀﺐ إِ َﱃ اﻟﻠ
ْ اﺣ ِﺮ
َ ي َﺧْﻴـٌﺮ َوأ
 ِﻪ َوَﻻ ﺗَـ ْﻌ َﺠ ْﺰاﺳﺘَﻌِ ْﻦ ﺑِﺎﻟﻠ
َ َﻋﻠَﻰ َﻣﺎ ﻳـَْﻨـ َﻔ ُﻌ
ْ ﻚ َو
“A physically-strong Believer is better and more loved by Allah
than a physically-weak Believer. And there is good in either of
them. Be enthusiastic for everything which brings you good,
and seek therein Divine Help, and do not lose heart in your
endeavor…” (KitÉb al-Qadr).
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Part 3. DUTIES AS RATIONAL BEING
exposition
ENDS:
(1) Subjective:
Balanced and healthy development of human knowledge in all
dimensions.
(2) Objective:
Service to humanity in terms of correct and comprehensive
Guidance.

(1) Duty of Commission
Pursuit of knowledge enjoined, with emphasis on:
1.

its sublimity and unavoidable necessity—basically and for
proper moral life;

2.

its importance for spiritual development;

3.

its role in conferring greatness on individuals and
communities;

4.

its compatibility with Faith;
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5.

the principles of observation and research;

6.

the principle of continuous and ceaseless endeavor for
rising to higher and higher levels of knowledge;

7.

the principle of Objectivity;

8.

the principle of Comprehensiveness;

9.

the attainment of the stage of al-×ikmah, or, the Wisdom;

10.

the technique of attaining all Higher Knowledge.

Thus:
(1)

Sublimity of the pursuit of Knowledge and its unavoidable
necessity—basically as also for proper moral life,
emphasized:

The Holy Qur’an says:

َوعَلﱠ َم آ َد َم ْاألَ ْس َما َء ُكلﱠھَا
“And He imparted to Adam knowledge of the nature of all
things…” (2:31).
The story of Adam given in the Holy Qur’an (2:30-39) reveals
that knowledge was imparted to him by God:
a. at the transcendental or spiritual stage of his existence,—when
his life was sublime because of the innocence and the serene
tranquility that he enjoyed, together with his wife, in the
“Presence of God”;
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b. before he embarked on his earthly career, i.e., before he had
the occasion to engage himself in worldly pursuits,—nay,
before he had acquired any worldly interests;
c. before he was confronted with the moral struggle.
All this means that, in the estimation of the Holy Qur’an:
a. Acquisition of knowledge is a sublime and a spiritual pursuit:
b. Cultivation of knowledge is one of the most basic needs and,
hence, one of the most basic duties, of a human being:
c. Proper knowledge forms one of the most basic requirements
of proper moral life.
(2)

Spiritual achievement through Knowledge, especially of
empirical Reality, emphasized:

The Holy Qur’an says:

إِنﱠ َما يَ ْخشَى ﱠ
ﷲَ ِم ْن ِعبَا ِد ِه ْال ُعلَ َما ُء
“… Those only among His Servants who are learned (i.e.,
possessors and pursuers of knowledge) truly fear Allah.”
(35:28).
Here

possession

and

pursuit

of

knowledge—all

true
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knowledge —has been mentioned as the condition for true fear of
God, which, in its turn, is, together with the love for God, the
motivating force in the life of every true Muslim. Thus pursuit of
knowledge becomes a duty from the point of view of leading a good
spiritual and moral life.
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(3)

Acquisition of greatness through Knowledge, emphasized:

The Holy Qur’an says:

يَرْ فَ ِع ﱠ
ت
ٍ ﷲُ الﱠ ِذينَ آ َمنُوا ِمن ُك ْم َوالﱠ ِذينَ أُوتُوا ْال ِع ْل َم د ََر َجا
“Allah will exalt those who have Faith among you, and those
who have knowledge, to high ranks.”66 (58:11).
According to this verse, the basis for exaltation in the estimation
of God is not only Faith in God and all spiritual verities, which is the
highest theme of Religion, but also Knowledge, which forms as high a
theme in the religion presented by the Holy Qur’an. This honored
place given to knowledge makes it obligatory for a Muslim to devote
himself to it whole-heartedly.
(4)

Compatibility of Knowledge and Faith emphasized:

A very important point should be noted here. Faith and
Knowledge, in the view of the Holy Qur’an, are compatible with each
other. Indeed they are complementary—wedded to one another, as
another verse clearly establishes:

ﱠاس ُخونَ فِي ْال ِع ْل ِم يَقُولُونَ آ َمنﱠا بِ ِه ُكلﱞ ﱢم ْن ِعن ِد َربﱢنَا ۗ◌ َو َما يَ ﱠذ ﱠك ُر إِ ﱠال
ِ َوالر
ب
ِ أُولُو ْاألَ ْلبَا
“And those who are firmly grounded in knowledge say: ‘We
believe in the Book; the whole of it is from our Lord’: and none
will grasp the Message except men of understanding.” (3:7).
This is a unique feature of the Qur’anic philosophy.
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Thus, the Holy Qur’an demands acceptance and adherence to its
teachings on rational basis. It proclaims most emphatically:

لﱢيَ ْھلِكَ َم ْن ھَلَكَ عَن بَيﱢنَ ٍة َويَحْ يَ ٰى َم ْن َح ﱠي عَن بَيﱢنَ ٍة
“So that he who perishes (spiritually) should perish by
indisputable (rational) evidence (or, proof) and he who survives
(spiritually) should survive by indisputable (rational) evidence
(or, proof).” (8:42).
It challenges its opponents on the basis of reason and knowledge
in these words

قُلْ ھَلْ ِعن َد ُكم ﱢم ْن ِع ْل ٍم فَتُ ْخ ِرجُوهُ لَنَا ۖ◌ إِن تَتﱠبِعُونَ إِ ﱠال الظﱠ ﱠن َوإِ ْن
ُقُلْ فَلِلﱠ ِه ْال ُح ﱠجةُ ْالبَالِ َغة

َأَنتُ ْم إِ ﱠال ت َْخ ُرصُون

“Say: ‘Have you any (certain) knowledge? If so, produce it
before us. Lo! you follow nothing but opinion. Lo! you do but
guess’. Say: ‘With Allah is the argument that reaches home’.”
(6:148-149).
Again

َأَفَ َال يَتَ َدبﱠرُونَ ْالقُرْ آن
“Will they not then ponder on the Qur’an (i.e., examine its
teachings rationally).” (4:82; 47:24).
In fact, the Holy Qur’an appeals to humanity not less than fortyeight times—and at numerous places on the basis of the physical, the
psychical and the social phenomena—to employ reason, emphasizing
regarding the truth of its teaching that:
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َاس ۖ◌ َو َما يَعْ قِلُھَا إِ ﱠال ْال َعالِ ُمون
ِ َوتِ ْلكَ ْاألَ ْمثَا ُل نَضْ ِربُھَا لِلنﱠ
“And these similitudes We set forth for mankind. But their
import is grasped by the reason of only those who possess
knowledge.” (29:43).
(5)

Observation and Research emphasized:

Similarly, the Holy Qur’an appeals not less than seventeen times
to contemplate and meditate on the natural phenomena as well as on
the truth of its own teaching. In that connection, it emphasizes also the
joint exploration of truth:

ِ َم ْثن َٰى َوفُ َراد َٰى ثُ ﱠم تَ َت َف ﱠكرُواjاح َد ٍة ۖ◌ أَن تَقُو ُموا ِ ﱠ
ِ قُلْ إِنﱠ َما أَ ِعظُ ُكم بِ َو
“Say: I admonish you on one point: that you stand up, for
Allah’s sake, by twos and singly, and then contemplate.”
(34:46).
This contemplation is to be pursued in the form of search and
research for arriving at the truth:

ور
ٍ ق الرﱠحْ َم ٰـ ِن ِمن تَفَا ُو
َ َت ۖ◌ فَارْ ِج ِع ْالب
ٍ ُص َر ھَلْ ت ََر ٰى ِمن فُط
ِ ﱠما ت ََر ٰى فِي خَ ْل
ص َر َك ﱠرتَي ِْن
َ َثُ ﱠم ارْ ِج ِع ْالب
“You will not see any want of proportion in the Creation of
(Allah) Most Gracious. So turn your vision again: do you see
any flaw? Then repeat your look twice over…” (67:3-4).
(6)

Endeavour to rise higher and higher in knowledge,
emphasized:

The Holy Qur’an has taught the prayer:
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َوقُل رﱠبﱢ ِز ْدنِي ِع ْل ًما
“… and say: O my Lord! advance me in knowledge.” (20:114).

It is evident that to pray for advance in knowledge and not to
strive for it with might and main would be the height of irrationality.
Therefore, this prayer implies the Divine Command for striving after
knowledge. Hence, the duty to strive with a devoted and sincere heart
for continuous progress in knowledge.
(7)

Objectivity in Knowledge emphasized:

But this duty has to be pursued, as the wordings of the above
verse establish clearly, with reference to God, Who is the Source of all
Truth. In other words, quest for knowledge should be based on
unflinching faith in God and in His Guidance, and should be inspired
purely by the motive of search for Reality and love for Truth. All preconceived notions, superficial opinions and conjectures should be
avoided. In other words, the pursuit should be based on objectivity.
Persons undertaking this pursuit should strive to be, as the Holy
Qur’an states:

ْط
ِ َوأُولُو ْال ِع ْل ِم قَائِ ًما بِ ْالقِس
“Those possessing knowledge with devotion to justice (or,
objectivity in knowledge)”—in other words, “the learned who
are balanced (in their view of Reality)”, being spiritually as
well as rationally illumined. (3:18).
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According to the Holy Qur’an this is rationally possible only for
a devotee of God, Who is the Source of all Knowledge. It says:

ْ ض َو
ب
ٍ ار َآليَا
ِ ت ﱢألُولِي ْاألَ ْلبَا
ِ اختِ َال
ِ اوا
َ ق ال ﱠس َم
ِ إِ ﱠن فِي خَ ْل
ِ َف اللﱠي ِْل َوالنﱠھ
ِ ْت َو ْاألَر
الﱠ ِذينَ يَ ْذ ُكرُونَ ﱠ
ت
ِ اوا
َ ق ال ﱠس َم
ِ ﷲَ قِيَا ًما َوقُعُودًا َو َعلَ ٰى ُجنُوبِ ِھ ْم َويَ َتفَ ﱠكرُونَ فِي خَ ْل
ار
َ اط ًال ُسب َْحانَكَ فَ ِقنَا َع َذ
ِ َض َربﱠنَا َما خَ لَ ْقتَ ھَ ٰـ َذا ب
ِ اب النﱠ
ِ َْو ْاألَر
“Behold! in the constitution of the heavens and the earth, and in
the alternation of the Day and the Night,—there are indeed
Signs for the possessors of understanding (i.e., the wise),—such
as celebrate the praises of Allah, standing, sitting, and reclining,
and reflect on (the problems relating to) the constitution of the
heavens and the earth (finally acquiring that stage of
understanding the Reality where the conviction bursts out from
them): ‘Our Lord! you did not create (all) this in vain? Glory be
to You! Give us salvation from the Penalty of the Fire’.”
(3:190-191).
Thus the pursuit of knowledge should have, as its technique, noncapricious penetrating observation of the universe and man.
(8)

Comprehensive pursuit of Knowledge emphasized:

Observation relating to the Universe as a whole has been
emphasized, among other verses, in 3:191 quoted above. Observation
of man’s immediate environment—natural as well as social—and of
his inner self has been emphasized in the following verses:
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ٌ َض آي
َات لﱢ ْل ُموقِنِين
ِ َْوفِي ْاألَر
َْصرُون
ِ َوفِي أَنفُ ِس ُك ْم ۚ◌ أَفَ َال تُب
“On the earth are Signs for those who have sure faith (in the
meaningfulness of all things), as also (there are Signs) in your
own selves: will you not, then, observe?” (51:20-21).
(9)

Quest for the stage of ‘Wisdom’ emphasized:

Such quest for knowledge will bear the fruit of al-×ikmah, or the
Wisdom, about which the Holy Qur’an says:

ي ُْؤتِي ْال ِح ْك َمةَ َمن َو َمن ي ُْؤتَ ْال ِح ْك َمةَ فَقَ ْد أُوتِ َي خَ يْرً ا َك ِثيرً ا ۗ◌ َو َما يَ ﱠذ ﱠك ُر
◌ۚ يَشَا ُء
ب
ِ إِ ﱠال أُولُو ْاألَ ْلبَا
“… and whoso is granted the Wisdom, receives indeed
abundant Good, but none receives admonition save those
possessing understanding.” (2:269).
They will finally be blessed with guiding mankind aright on the
basis of sure knowledge contained in the Divine Guidance, even as the
Holy Prophet (Peace be on him) has been asked by God to declare:

ير ٍة أَنَا َو َم ِن اتﱠبَ َعنِي ۖ◌ َو ُسب َْحانَ ﱠ
قُلْ ھَ ٰـ ِذ ِه َسبِيلِي أَ ْدعُو إِلَى ﱠ
َ ص
ِﷲ
ِ َﷲِ ۚ◌ َعلَ ٰى ب
ََو َما أَنَا ِمنَ ْال ُم ْش ِر ِكين
“Say: ‘This is my Way. I call to Allah with sure knowledge, I
and whoever follows after me. To Allah be glory! And I am not
among the idolators’.” (12:108).
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(10) The correct technique of attaining Higher Knowledge:
The process of education for acquiring higher knowledge,
deducible from the Holy Qur’an, may also be mentioned here for
further edification. Speaking of the functions of the Holy Prophet
(Peace be on him) as Divine Teacher, the holy book informs us:

ً ث فِي ْاألُ ﱢميﱢينَ َرس
َ ھ َُو الﱠ ِذي بَ َع
ُوال ﱢم ْنھُ ْم َي ْتلُو َعلَ ْي ِھ ْم آيَاتِ ِه َويُزَ ﱢكي ِھ ْم َويُ َعلﱢ ُمھُ ُم
ََاب َو ْال ِح ْك َمة
َ ْال ِكت
“It is He Who has sent among the Unlettered a Messenger
(Muhammad) from among them, to rehearse His revelations to
them, to purify them, and to teach them the Book and the
Wisdom…” (62:2).
Thus, we are given three stages of education for the acquisition
of higher knowledge:
1. The stage of basic and general education, represented in the
Holy

Prophet’s

mission

by

communicating

Divine

Revelations to the people;
2. The stage of spiritual and moral purification for the sake of
eradicating all subjective perversions and acquiring absolute
devotion to truth, even as it was ordained in the Holy
Prophet’s mission;
3. The stage of pursuing knowledge at the higher level where
research is undertaken on the different facets of Reality and
direct conviction is acquired on the basis of personal
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observation and insight, represented in the Holy Prophet’s
mission by ‘teaching the Book and the Wisdom’.

To sum up: Cultivation of all knowledge, employing the method
laid down for ensuring the service to truth, is a duty, according to the
Holy Qur’an, commanded by the Holy Prophet Muhammad (Peace be
on him) in the following words:
ﺴﻠِ ٍﻢ َو مسلمة
َ ﺐ اﻟ ِْﻌﻠ ِْﻢ ﻓَ ِﺮ
ْ ﻞ ُﻣ ﻳﻀﺔٌ َﻋﻠَﻰ ُﻛ
ُ َﻃَﻠ
“Quest for knowledge is a duty for every Muslim man and
woman.” (Muslim’s ØaÍÊÍ, KitÉb al-‘Ilm, p. 34).



(2) Duty of Omission
Subjectivity and capriciousness in the pursuit of knowledge, as
also lack of the spirit of observation and open-minded understanding
of Truth, condemned:
According to the Holy Qur’an, those who employ subjectivity
and caprice in the domain of knowledge remain misguided, in spite of
the apparent scholarly tone of their endeavor:

ضلﱠهُ ﱠ
ﷲُ َعلَ ٰى ِع ْل ٍم َوخَ تَ َم َعلَ ٰى َس ْم ِع ِه َوقَ ْلبِ ِه
َ َأَفَ َرأَيْتَ َم ِن اتﱠخَ َذ إِلَ ٰـھَهُ ھ ََواهُ َوأ
َﷲ ۚ◌ أَفَ َال تَ َذ ﱠكرُون
َ ََو َج َع َل َعلَ ٰى ب
ِ َاوةً فَ َمن يَ ْھ ِدي ِه ِمن بَ ْع ِد ﱠ
َ ص ِر ِه ِغش
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“Have you seen him who has taken his caprice to be his god,
and Allah has left him astray despite his knowledge, and has
sealed up his hearing and his heart (and understanding), and has
set on his sight a covering? Who, then, will guide him after
Allah (has withdrawn guidance)? Will you not receive
admonition?” (45:23).
This is so because:

َو َما لَھُم ِب ِه ِم ْن إِن يَتﱠبِعُونَ إِ ﱠال الظﱠ ﱠن ۖ◌ َوإِ ﱠن الظﱠ ﱠن َال يُ ْغنِي ِمنَ ْال َح ﱢ
ق َش ْيئًا
◌ۖ ِع ْل ٍم
“… they have no knowledge therein. They follow nothing but
conjecture; and conjecture avails nothing against Truth.”
(53:28).
As to those who lack the spirit of observation and open-minded
understanding of the Truth, they are led to, or remain in, nothing less
than infidelity. We are told:

َض يَ ُمرﱡ ونَ َعلَ ْيھَا َوھُ ْم َع ْنھَا ُمعْ ِرضُون
ِ اوا
َ َو َكأَيﱢن ﱢم ْن آيَ ٍة فِي ال ﱠس َم
ِ ْت َو ْاألَر
َو َما ي ُْؤ ِمنُ أَ ْكثَ ُرھُم بِ ﱠ
َِ إِ ﱠال َوھُم ﱡم ْش ِر ُكونjا
“How many a Sign there is in the heavens and in the earth that
they pass by, turning away from it. And most of them believe
not in God without associating other gods with Him!” (12:105106).
This is so, because:
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ٌ ْصرُونَ بِھَا َولَھُ ْم آ َذ
َان ﱠال يَ ْس َمعُون
ِ لَھُ ْم قُلُوبٌ ﱠال يَ ْف َقھُونَ بِھَا َو َلھُ ْم أَ ْعي ٌُن ﱠال يُب
◌ۚ بِھَا
◌ۚ ضلﱡ
َ َأُولَ ٰـئِكَ ھُ ُم ْالغَافِلُونَ أُولَ ٰـئِكَ َك ْاألَ ْن َع ِام بَلْ ھُ ْم أ
“… They have hearts, but understand not with them (i.e., do not
exert their will to understand); they have eyes, but perceive not
with them; they have ears, but hear not with them. They are like
cattle; nay, they are worse

(in their listlessness). They are

heedless.” (7:179).
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Part 4. DUTIES AS AESTHETICAL BEING
Chapter 1.

Preliminary observations
The Holy Qur’an has given to humanity a theory of Aesthetics of
its own. The present is not, however, the proper occasion to expound
it. Only the following five points may be mentioned here:
1. The Qur’anic concept of Beauty is wedded to spirituality or
godliness.
2. According to the Qur’anic teaching, the essential attributes of
Beauty are:
Piety, Purity, Sublimity, Harmony, Balance, Proportion, Order
and Perfection.
3. The Holy Qur’an upholds only that Art which is noble and
sublime, both in its conception and its goal, and it regards as
vulgar and inadmissible all those forms of Art which do not
enshrine the essential attributes of Beauty, as it understands
and acknowledges.
4. According to the Holy Qur’an, the spiritual value, or, religion,
is the highest, and below it stand in serial order the moral, the
intellectual and the physical values.
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5. As regards the aesthetic value, it should permeate and pervade
all the aspects of human life: physical, intellectual, moral,
spiritual, and social.
Our concern in the present discourse being the duties of man as
the possessor of aesthetic consciousness, we may first of all observe
with advantage the emphasis on aesthetic value found in the Holy
Qur’an in respect of God, universe and man.
We find in the Holy Writ as follows:—

(1) GOD:
God is the Possessor of Absolute Beauty:
The Holy Qur’an says:

ﱠ
ض
ِ اوا
َ ﷲُ نُو ُر ال ﱠس َم
ِ ْت َو ْاألَر
“Allah is the Light of the heavens and the earth.” (24:35).
This is one of the most profound verses, endowed with depths of
meaning that are unfathomable. In understanding its implication from
the point of view of the problem before us, however, the guidance for
us lies in the fact that, according to the Holy Qur’an, darkness is
ugliness, as the following verse denotes:

ت َجزَ ا ُء َسيﱢئَ ٍة بِ ِم ْثلِھَا َوتَرْ َھقُھُ ْم ِذلﱠةٌ ۖ◌ ﱠما لَھُم ﱢمنَ ﱠ
ِﷲ
ِ َوالﱠ ِذينَ َك َسبُوا ال ﱠسيﱢئَا
ْ طعًا ﱢمنَ اللﱠي ِْل ُم
ْ ََاص ٍم ۖ◌ َكأَنﱠ َما أُ ْغ ِشي
َ ِت ُوجُوھُھُ ْم ق
َظلِ ًما ۚ◌ أُولَ ٰـئِك
ِ ِم ْن ع
َار ۖ◌ ھُ ْم فِيھَا خَ الِ ُدون
ِ أَصْ َحابُ النﱠ
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“But those who have earned evil will have a reward (in the
Hereafter) of like evil: ignominy will cover them: no protector
they shall have from (the wrath of) Allah: (ugliness will be their
lot) as if their faces had been covered with a cloak of darkest
night. Such are the companions of the Fire; they will abide
therein.” (10:27).
Now, if darkness relates to ugliness, light relates to beauty,—and
thus the transcendental Light of God implies the possession of
transcendental Beauty by Him.
Again, God is the Absolute, as we have seen elsewhere. Hence
His beauty is Absolute Beauty.
The Holy Prophet (Peace be on him) has, as the expounder of the
Holy Qur’an par excellence, made a very explicit and direct statement
in this regard. He says:

ﷲ جميل و يحب الجمال
“Allah is Beautiful and He loves Beauty.” (Muslim’s ØaÍÊÍ,
BÉb TaÍrÊm al-Kibr, p. 65).



(2) UNIVERSE:
Being the Possessor of Absolute Beauty, God has very naturally
created everything of the world in the frame of beauty, as the
following verse says
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َُي ٍء خَ لَقَه
ْ الﱠ ِذي أَحْ سَنَ ُك ﱠل ش
“… He Who has created has made everything most Good and
Beautiful.” (32:7).
This is a statement about the universe as a whole and covers all
things in the heavens and on the earth.
The Holy Qur’an goes, however, beyond this universal statement
and embarks, in order to emphasize the existence of beauty further, on
certain details with reference to: (1) the earth, its plant life and animal
life, (2) the heavenly bodies that surround the earth, and (3) Heaven in
the World Hereafter, or, what is called, the next world.
(1)

The earth, its plant life and animal life:

The Holy Qur’an says:
(a) in respect of all things:

ض ِزينَةً لﱠھَا
ِ ْإِنﱠا َج َع ْلنَا َما َعلَى ْاألَر
“That which is on the earth We have made but as an
adornment67 for it …” (18:7).
(b) in respect of minerals and plants:

ون
ْ َوأَنبَ ْتنَا فِيھَا ِمن ُكلﱢ ش
ٍ َي ٍء ﱠموْ ُز
“… and We produced therein (i.e., in the earth) all kinds of
things in due balance.”68 (15:19).
(c)

in respect of plants only:

ْ ت ْاألَرْ ضُ ُز ْخ ُرفَھَا َوا ﱠزيﱠن
َت
ِ َحتﱠ ٰى إِ َذا أَخَ َذ
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“(vegetation grows) till the earth is clad with its golden
ornaments and is decked out in beauty…” (10:24).
(d) in respect of animals:

ْ َو ْاألَ ْن َعا َم خَ لَقَھَا ۗ◌ لَ ُك ْم فِيھَا ِد
َف ٌء َو َمنَافِ ُع َو ِم ْنھَا تَأْ ُكلُون
ََولَ ُك ْم فِيھَا َج َما ٌل ِحينَ تُ ِريحُونَ َو ِحينَ تَس َْرحُون
“And cattle He has created for you (O mankind): from them
you derive warmth, and numerous benefits, and of their (meat)
you eat. And therein is beauty for you as you drive them home
in evening, and as you lead them forth to pasture in the
morning.” (16:5-6).

ُ ُير لِتَرْ َكبُوھَا َو ِزينَةً ۚ◌ َويَ ْخل
َق َما َال تَ ْعلَ ُمون
َ َال َو ْال َح ِم
َ َو ْالخَ ي َْل َو ْالبِغ
“And (God has created) horses, mules, and donkeys, that you
may ride them, and as adornment; and He will create (in future,
through the mind and ingenuity of man, other vehicles) that you
know not (at the time of the revelation of the Qur’an).” (16:8).

َاظ ِرين
ِ فَاقِ ٌع لﱠوْ نُھَا تَسُرﱡ النﱠ
“(The sacrificial cow, ordered by Moses, was to be) bright in
her color, providing pleasure to the beholders.” (2:69).
(2)

The heavenly bodies that surround the earth:

In this respect, the Holy Qur’an says:

َاظ ِرين
ِ َولَقَ ْد َج َع ْلنَا فِي ال ﱠس َما ِء بُرُوجً ا َوزَ يﱠنﱠاھَا لِلنﱠ
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“And assuredly We have set constellations in the heaven and We
have beautified it for beholders.” (15:16).

ب
ِ إِنﱠا زَ يﱠنﱠا ال ﱠس َما َء ال ﱡد ْنيَا بِ ِزينَ ٍة ْال َك َوا ِك
“We have indeed decked the lower heaven with beauty (in) the
stars…” (37:6).
(3)

Heaven in the World Hereafter:

The Holy Qur’an says about Heaven

ْ َح ُسن
َت ُم ْستَقَ ًّرا َو ُمقَا ًما
“… how beautiful an abode and place of rest!” (25:76).

ب
ٍ َو ُح ْسنَ َمآ
“… beautiful Place of (final) Return.” (38:25).

َفَ َال تَ ْعلَ ُم نَ ْفسٌ ﱠما أُ ْخفِ َي لَھُم ﱢمن قُرﱠ ِة أَ ْعي ٍُن َجزَ ا ًء بِ َما َكانُوا َي ْع َملُون
“Now no person knows what delight of the eyes (—what
aesthetic satisfaction—) is kept hidden (in reserve) for them (in
Heaven)—as a reward for their (good) deeds.” (32:l7).

فَ َوقَاھُ ُم ﱠ
ﷲُ َش ﱠر َ ٰذلِكَ ْاليَوْ ِم َولَقﱠاھُ ْم نَضْ َرةً َو ُسرُورً ا
“But Allah will deliver them from the evil of that Day, and will
shed over them a Light of Beauty and a (blissful) Joy.” (76:11).

ٌاض َرة
ِ ُوجُوهٌ يَوْ َمئِ ٍذ نﱠ
ٌَاظ َرة
ِ إِلَ ٰى َربﱢھَا ن
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“Some faces, that Day, will beam (in brightness and beauty),
looking towards their Lord (Who is the Source of all Beauty
and the Bestower of all Blessings).” (75:22-23).



(3) MAN:
According to the Holy Qur’an, human beings are possessors of
Beauty, both outwardly and inwardly. It says:

اإلنسَانَ فِي أَحْ َس ِن تَ ْق ِو ٍيم
ِ ْ لَقَ ْد خَ لَ ْقنَا
“We have indeed created man in the best and the most
beautiful69 constitution.70” 71 (95:4).

صو َﱠر ُك ْم فَأَحْ سَنَ ص َُو َر ُك ْم
َ َو
“And (it is Allah Who has) given you shape (O mankind!),
and made your shapes beautiful…” (40:64).

س َو َما َسوﱠاھَا
ٍ َونَ ْف
“By the Soul and Him Who endowed it with proportion and
order72…” (91:7).
The above discussion proves that the Holy Qur’an is vehemently
emphatic on the aesthetic value, affirming as it does, beauty in God,
universe and man.
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Chapter II.

DUTIES
The facts stated in the preceding chapter being what they are, the
question is: Has the Holy Qur’an prescribed any duties relating to the
aesthetic aspect of human life?
The answer is: yes.
Let us look into the details.
1. The Holy Qur’an wants its followers to beautify their Faith and
their actions, and strive to obtain beautiful reward from God, as the
following verses reveal:

ِ َوھ َُو ُمحْ ِس ٌنjَو َم ْن أَحْ َسنُ ِدينًا ﱢم ﱠم ْن أَ ْسلَ َم َوجْ ھَهُ ِ ﱠ
“Who can be more beautiful in religion—Faith and Action—
than one who surrenders his whole self to Allah while doing
good (to mankind)…” (4:125).

َوأَ ِن ا ْستَ ْغفِرُوا َربﱠ ُك ْم ثُ ﱠم تُوبُوا إِلَ ْي ِه يُ َم ﱢت ْع ُكم ﱠمتَاعًا َح َسنًا إِلَ ٰى أَ َج ٍل ﱡم َس ّمًى
“… and that, seek the forgiveness of your Lord, and turn to Him
in repentance, He will grant you enjoyment, good and beautiful,
for a term appointed.” (11:3).

ُ َلﱢلﱠ ِذينَ أَحْ َسنُوا ْال ُح ْسن َٰى َو ِزيَا َدةٌ ۖ◌ َو َال يَرْ ھ
◌ۚ ٌق ُوجُوھَھُ ْم قَتَ ٌر َو َال ِذلﱠة
َأُولَ ٰـئِكَ أَصْ َحابُ ْال َجنﱠ ِة ۖ◌ ھُ ْم فِيھَا خَ الِ ُدون
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“Those who do good (beautifying their deeds) obtain a (like)
beautiful (reward)—and more (through Divine Grace). No
darkness (of ugliness and sorrow) nor shame shall cover their
faces (on the Day of Judgment)! They are Companions of the
Garden: therein they will abide.” (10:26).

ْ َو َمن يَ ْقت َِر
ف َح َسنَةً نﱠ ِز ْد لَهُ فِيھَا ُح ْسنًا
“And if anyone earns any good, We shall give him an increase
in beauty (or, of good) in respect thereof.” (42:23).

َ َمن
ﱠحي ٌم
ِ ظلَ َم ثُ ﱠم بَ ﱠد َل ُح ْسنًا بَ ْع َد سُو ٍء فَإِ ﱢني َغفُو ٌر ر
“But if any have done wrong and have thereafter substituted
beauty (in conduct) to take the place of evil, truly, I am OftForgiving, Most Merciful.” (27:11).
2. In respect of beauty in conduct, the Qur’anic verses bear
reference in the form of command to certain specific situations also.
For instance
a. Beauty in speech:

اس ُح ْسنًا
ِ َوقُولُوا لِلنﱠ
“Speak to people employing beauty (in your speech).” (2:83).
b. Beauty in behavior towards Parents:

َو َو ﱠ
اإلنسَانَ بِ َوالِ َد ْي ِه ُح ْسنًا
ِ ْ ص ْينَا
“We have enjoined on man beauty (in conduct) in respect of his
parents.” (29:8).
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c. Beauty in preaching and argument:

َ يل َربﱢكَ بِ ْال ِح ْك َم ِة َو ْال َموْ ِع
ُ ا ْد
◌ۚ ُظ ِة ْال َح َسنَ ِة ۖ◌ َو َجا ِد ْلھُم بِالﱠتِي ِھ َي أَحْ َسن
ِ ِع إِلَ ٰى َسب
“Invite (all) to the Way of your Lord with wisdom and beautiful
preaching; and argue with them in ways that are best and most
beautiful.” (16:125).
3. As regards physical life, the following emphatic verse refers to
the duty of beautifying it in all manner, of course, in harmony with the
Qur’anic norms and principles:

قُلْ َم ْن َح ﱠر َم ِزينَةَ ﱠ
َق ۚ◌ قُلْ ِھ َي لِلﱠ ِذين
ِ ﷲِ الﱠتِي أَ ْخ َر َج لِ ِعبَا ِد ِه َوالطﱠيﱢبَا
ِ ت ِمنَ الرﱢ ْز
َت لِقَوْ ٍم يَ ْعلَ ُمون
َ ِآ َمنُوا فِي ْال َحيَا ِة ال ﱡد ْنيَا خَ ال
ِ صةً يَوْ َم ْالقِيَا َم ِة ۗ◌ َك َذٰلِكَ نُفَصﱢ ُل ْاآليَا
“Say: Who has forbidden73 things of beauty which Allah has
brought forth for His servants, and the things, clean and pure,
which He has provided for sustenance? Say: They are, in the
life of this world, for those who believe (and) purely for them
on the Day of Judgment. Thus do We explain the Signs in detail
for those who have knowledge.” (7:32).
4. In respect of dress, we are told first that one of the functions of
dress is beautification of the human personality:

َاري َسوْ آتِ ُك ْم َو ِري ًشا ۖ◌ َولِبَاسُ التﱠ ْق َو ٰى َذٰلِك
ِ يَا بَنِي آ َد َم قَ ْد أَنزَ ْلنَا َعلَ ْي ُك ْم لِبَاسًا ي َُو
ت ﱠ
َﷲِ لَ َعلﱠھُ ْم يَ ﱠذ ﱠكرُون
ِ خَ ْي ٌر ۚ◌ َذٰلِكَ ِم ْن آيَا
“O children of Adam! We have bestowed upon you raiment to
cover your shame74 and as a means of beautification;75 and the
raiment of piety (which covers and beautifies the inner self) is
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the best76 That is of the Signs of Allah that haply they may be
admonished.” (7:26).
Then, as if to emphasize the element of sanctity in beautification
through dress, and to emphasize it for rectifying the wrong notion
preached by certain other religions, it says, referring to worship, and,
because a Muslim must compulsorily pray five times during the day
and the night, referring actually to all the twenty-four hours of one’s
daily life, as follows

◌ۚ ْرفُوا
ِ يَا بَنِي آ َد َم ُخ ُذوا ِزينَتَ ُك ْم ِعن َد ُكلﱢ َمس ِْج ٍد َو ُكلُوا َوا ْش َربُوا َو َال تُس
َْرفِين
ِ إِنﱠهُ َال ي ُِحبﱡ ْال ُمس
“O Children of Adam! look to your adornment77 at every time
and place of prayer: eat and drink: (Enjoy) but waste not by
excess;78 for Allah loves not the wasters.” (7:31).
5. To conclude: The Holy Qur’an demands and commands
positive beautification of every aspect of human life: spiritual, moral,
intellectual and physical. Its teaching in this respect has been
beautifully summed up by the Holy Prophet (Peace be on him) in
these words:

إن ﷲ كتب االحسان على كل شئ
“Verily Allah has made obligatory the employment of beauty in
respect of everything.”79 (ØaÍÊh al-Muslim). (MishkÉt alMaÎÉbÊÍ, KitÉb al-Øaid, al-FaÎl al-awwal, p. 357).
And let every Muslim artist and artisan remember the following
Prophetic exhortation:
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ان العبد اذا عمل عمال احب ﷲ ان يتقنه
“Verily, when a servant (of Allah) executes any task, Allah
loves that he executes it with thorough skill and for stability and
perfection.”80 (Kanz al-’UmmÉl).



Part 5. DUTIES AS moral BEING
(or, Duties to Self relating strictly to Morality)
1. Duties of omission, (Duties of respect for the Self).
2. Duties of commission, (Duties of love for the Self).

Chapter 1.

DUTIES of omission
END:
Moral Self-Preservation.
(1)

Lying, or False Speech, prohibited:

َواجْ تَنِبُوا قَوْ َل ﱡ
ور
ِ الز
“.... and shun the word that is false.” (22:30).

إِ ﱠن ﱠ
ﷲَ َال يَ ْھ ِدي َم ْن ھ َُو َكا ِذبٌ َكفﱠا ٌر
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“Verily Allah guides not those who are false and ungrateful.”
(39:3)

ُاطين
ِ َھَلْ أُنَبﱢئُ ُك ْم َعلَ ٰى َمن تَنَ ﱠز ُل ال ﱠشي
اك أَثِ ٍيم
ٍ تَنَ ﱠز ُل َعلَ ٰى ُكلﱢ أَفﱠ
“Shall I inform you (O people!), on whom it is that the evil ones
descend? They descend on every sinful liar.”81 (26:221-222).
(2)

Mixing up truth with falsehood prohibited:

َو َال ت َْلبِسُوا ْال َح ﱠ
اط ِل
ِ َق بِ ْالب
“And confound not truth with falsehood.” (2:44).
(3)

Concealing truth prohibited:

َال… تَ ْكتُ ُموا ْال َح ﱠ
َق َوأَنتُ ْم تَ ْع َل ُمون
“and conceal not the truth while you know (it).” (2:44).
(4)

Concealing evidence prohibited:

َو َال َت ْكتُ ُموا ال ﱠشھَا َدةَ ۚ◌ َو َمن يَ ْكتُ ْمھَا فَإِنﱠهُ آثِ ٌم قَ ْلبُهُ ۗ◌ َو ﱠ
ﷲُ بِ َما تَ ْع َملُونَ َعلِي ٌم
“Conceal not evidence; for whoever conceals it,—his heart is
tainted with sin. And Allah knows all that you do.” (2:283).
(5)

Aversion to truth (—a state of mental perversion—a moral
disease—) condemned:

ق َولَ ٰـ ِك ﱠن أَ ْكثَ َر ُك ْم لِ ْل َح ﱢ
لَقَ ْد ِج ْئنَا ُكم بِ ْال َح ﱢ
َارھُون
ِ ق َك
“Verily We have brought the Truth to you: But most of you
have hatred for truth (—truth being always bitter for those who
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become accustomed to living on and benefiting from
falsehoods).” (43:78).
(6)

Assisting falsehood or fraud, and giving false evidence,
ruled out from Islamic conduct: hence abstinence from it is
duty:

َوالﱠ ِذينَ َال يَ ْشھَ ُدونَ ﱡ
ور
َ الز
“… and (the servants of the Most Gracious are those) who
witness no falsehood.” (25:72).

Note: ‘Witnessing no falsehood’ implies in the wordings of the
Arabic text: (1) ‘do not give false evidence’; and (2) ‘do not assist
falsehood or fraud’.
(7)

Spirit of Hypocrisy condemned: hence abstinence from it is
duty:

اس َمن يَقُو ُل آ َمنﱠا بِ ﱠ
َِ َوبِ ْاليَوْ ِم ْاآل ِخ ِر َو َما ھُم ِب ُم ْؤ ِمنِينjا
ِ َو ِمنَ النﱠ
يُخَ ا ِد ُعونَ ﱠ
َﷲَ َوالﱠ ِذينَ آ َمنُوا َو َما يَ ْخ َدعُونَ إِ ﱠال أَنفُ َسھُ ْم َو َما يَ ْش ُعرُون
فِي قُلُوبِ ِھم ﱠم َرضٌ فَزَ ا َدھُ ُم ﱠ
َﷲُ َم َرضً ا ۖ◌ َولَھُ ْم َع َذابٌ أَلِي ٌم بِ َما َكانُوا يَ ْك ِذبُون
“And of the people there are some who say: ‘We believe in
Allah and the Last Day’; but they do not (really) believe. Fain
would they deceive Allah and those who believe, but they only
deceive themselves, and how little they perceive! In their hearts
is a disease, so Allah has increased unto them (that) disease;
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and grievous is the penalty they (incur), because they have been
lying.” (2:8-10).
These verses speak of the Hypocrites of the Holy Prophet’s time,
who were practicing deception in respect of the Muslims. They,
however, lay down the moral principle that practicing deception in
human relations is strongly condemnable, and he who practices it
becomes morally diseased. Thus, it is duty not only to others, but also
to one’s own self, to abstain from adopting hypocritical attitude in any
matter whatsoever.
(8)

Deeds not conforming to words condemned: hence
abstinence from the same is duty:

َيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا لِ َم تَقُولُونَ َما َال تَ ْف َعلُون
َكب َُر َم ْقتًا ِعن َد ﱠ
َﷲِ أَن تَقُولُوا َما َال َت ْف َعلُون
“O you who believe! why say that which you do not do?
Grievously odious is it in the sight of Allah that you say that
which you do not do.” (61:2-3).
Disparity between word and deed of a person may bring harm to
others who may repose confidence in him in any matter, but it
damages that person also, because: (1) he loses the capacity to stick to
truth; and (2) he loses the confidence of his fellow-beings and, hence,
his prestige.
(9)

The Spirit of Duplicity condemned: hence abstinence from it
is duty:

اطينِ ِھ ْم قَالُوا إِنﱠا َم َع ُك ْم إِنﱠ َما
ِ ََوإِ َذا لَقُوا الﱠ ِذينَ آ َمنُوا قَالُوا آ َمنﱠا َوإِ َذا خَ لَوْ ا إِلَ ٰى َشي
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َنَحْ نُ ُم ْستَھ ِْزئُون
ﱠ
ُ ﷲُ يَ ْس َتھ ِْز
َئ بِ ِھ ْم َويَ ُم ﱡدھُ ْم فِي طُ ْغيَانِ ِھ ْم يَعْ َمھُون
َارتُھُ ْم َو َما َكانُوا ُم ْھتَ ِدين
َ أُولَ ٰـئِكَ الﱠ ِذينَ ا ْشت ََر ُوا الض َﱠاللَةَ بِ ْالھُد َٰى فَ َما َربِ َحت تﱢ َج
“When they (i.e., the Hypocrites) meet those who believe, they
say: ‘We believe’; but when they are alone with their evil ones,
they say: ‘We are really with you: we were only jesting’. Allah
will throw back their mockery on them and give them rope in
their trespasses; so they will wander like blind ones (to and fro).
These are they who have bartered guidance for error: But their
traffic is profitless, and they have lost true direction.” (2:14-6).
Although these verses refer to the Hypocrites of Medina, they lay
down a universal principle, namely, that duplicity, which is a deeper
phase of hypocrisy, corrupts a person’s moral tone, on the one hand,
and brings loss of face to him, on the other. Thus, side by side with
being unjust to others, he who practices duplicity also damages
himself. Hence it is a ‘duty to self’ to abstain from it completely.
(10) Making a show of hollow acts of goodness, devotion and
charity, condemned; hence abstinence from that is duty:
Making a show of hollow acts of goodness, devotion and charity
is a form of hypocrisy and, as such, has been condemned by the Holy
Qur’an:

َص َالتِ ِھ ْم َساھُونَ الﱠ ِذينَ ھُ ْم ي َُراءُون
َ صلﱢينَ الﱠ ِذينَ ھُ ْم عَن
َ فَ َو ْي ٌل لﱢ ْل ُم
ََويَ ْم َنعُونَ ْال َما ُعون
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“So woe to the worshippers who are neglectful of their Prayers,
those who do (good) to be seen, but refuse (to supply) (even)
small kindnesses (or, neighborly needs).” (107:4-7).
(11) Oath-mongering condemned; hence abstinence from it is
duty:
All habitual liars lose the faith of their fellow-beings and hence
resort to habitual and false swearing in order to create belief and
confidence in their word: while “the true man’s word is as good as his
bond”. Oath-mongering is thus related to evil character and a false
personality, and is disapproved by the Holy Qur’an:

ين
ٍ َو َال تُ ِط ْع ُك ﱠل َح ﱠال
ٍ ف ﱠم ِھ
“Heed not the type of despicable man, —ready with oaths …”
(68:10).
(12) Following one’s lusts of the heart prohibited:
The Holy Qur’an enjoins:

فَ َال تَتﱠ ِبعُوا ْالھَ َو ٰى أَن تَ ْع ِدلُوا
“So follow not lusts of the heart82 lest you lapse (from truth)
…” (4:135).
(13) Desiring false appreciation and being pleased with flattery
condemned; hence abstinence from it is duty:
The Holy Qur’an says:

َال تَحْ َسبَ ﱠن الﱠ ِذينَ يَ ْف َرحُونَ بِ َما أَتَوا ﱠوي ُِح ﱡبونَ أَن يُحْ َمدُوا بِ َما لَ ْم يَ ْف َعلُوا فَ َال
تَحْ َسبَنﱠھُم
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ب ۖ◌ َولَھُ ْم َع َذابٌ أَلِي ٌم
ِ بِ َمفَازَ ٍة ﱢمنَ ْال َع َذا
“Think not that those who exult in what they have brought
about, and love to be praised for what they have not done,—
think not that they can escape the penalty. For them is a penalty
grievous indeed.” (3:188).
(14) Flattery, as embodying self-debasement of the flatterer83
ruled out in Islamic conduct; hence abstinence from it is
duty:
The Holy Qur’an says:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اتﱠقُوا ﱠ
ﷲَ َوقُولُوا قَوْ ًال َس ِديدًا يُصْ لِحْ لَ ُك ْم أَ ْع َمالَ ُك ْم
“O you who believe! Guard your duty to Allah and speak a
straight speech: He will (on that account) make your conduct
whole and sound …” (33:70-71).
The Arabic word SadÊd, used in this verse, when applied to
speech, means84 ‘true’ and ‘directed to the right point’. Now true
speech is ‘statement according to fact’, as also ‘sincere speech’.
Moreover, a speech which is according to fact and sincere shall be a
dignified speech. As for ‘directed to the right point’, it connotes a
‘speech which has no exaggeration or its opposite’. It also contains the
sense of straightforwardness’.85
The English word ‘flattery’ means: ‘treating with insincere and
exaggerated praise and servile attentions’.86
Flattery is, therefore, the very opposite of the ‘straight speech’
mentioned in the above verse.
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Moreover, according to the above verse, ‘straight speech’ renders
one’s conduct whole and sound, which means that flattery renders
conduct unsound.
Therefore, viewing it in the light of the Qur’anic teaching,
flattery is immoral, and a Muslim should abstain from it totally.
Condemning this vice, the Holy Prophet (Peace be on him) says:

اذا رأيتم الم ّدا حين فاحثوا فى افواھھم التراب
“When you meet the flatterers, throw dust into their mouths.”
(Muslim’s ØaÍÊÍ; AbË DÉ’Ëd’s Sunan, Chap. on “Disapprobation of
Flattery”).
(15) Love for pomp and show—Ostentation87, prohibited:

َ َار ِھم ب
اس
ِ طرً ا َو ِرئَا َء النﱠ
ِ ََو َال تَ ُكونُوا َكالﱠ ِذينَ خَ َرجُوا ِمن ِدي
“And be not like those who started from their homes insolently
and to be seen of men (i.e., in vainglory and ostentation).”
(8:47).
Referring to the unseemly conduct of the enemies of Islam at the
battle of Badr, this verse lays down the moral injunction that a Muslim
should always abstain from vainglory and ostentation.
(16) Conceit condemned: hence abstinence from it is duty:
The Holy Qur’an disapproves conceit in the following reference:

ْ َضاق
ُت َعلَ ْي ُك ُم ْاألَرْ ض
َ َويَوْ َم ُحنَي ٍْن ۙ◌ إِ ْذ أَ ْع َجبَ ْت ُك ْم َك ْث َرتُ ُك ْم فَلَ ْم تُ ْغ ِن عَن ُك ْم َش ْيئًا َو
ْ َبِ َما َر ُحب
َت ثُ ﱠم َولﱠ ْيتُم ﱡم ْدبِ ِرين
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“… and on the day of (the battle of) Hunain: Behold! your
superiority in numbers elated you; then it availed you nothing,
and the earth, for all that it is wide, straitened unto you; then
you turned back in retreat.” (9:25).
This verse relates to the battle of Hunain, in which for the first
time the Muslim army outnumbered the enemy forces; yet it was in
this battle that the Muslim forces suffered a severe set-back first,
which has been ascribed to the spirit of elation, as opposed to the spirit
of faith in God, which overtook the minds of a part of them, i.e., the
new converts and the less-disciplined.
The moral principle contained in that event is that God
disapproves and punishes conceit and self-elation. Hence the duty to
abstain from the same.
(17) Exultation in one’s achievements condemned; hence
abstinence from it is duty:

َال تَحْ َسبَ ﱠن الﱠ ِذينَ يَ ْف َرحُونَ بِ َما أَتَوا ﱠوي ُِح ﱡبونَ أَن يُحْ َمدُوا بِ َما لَ ْم يَ ْف َعلُوا فَ َال
تَحْ َسبَنﱠھُم
ب ۖ◌ َولَھُ ْم َع َذابٌ أَلِي ٌم
ِ بِ َمفَازَ ٍة ﱢمنَ ْال َع َذا
“Think not that those who exult in what they have brought
about, and love to be praised for what they have not done,—
think not that they can escape the penalty. For them is a penalty
grievous indeed.” (3:188).
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Exultation in one’s achievements has been condemned here
because it breeds pride which leads to a person’s ruin at least in
damaging his character. In fact, it also blocks further progress.
A Muslim should always attribute his achievements to the favor
of God and maintain the state of mind known as humility.
(18) Self-goodness—self-piousness (piety-complex) condemned;
hence abstinence from it is duty:
The Holy Qur’an lays down the rule:

فَ َال تُزَ ﱡكوا أَنفُ َس ُك ْم ۖ◌ ھ َُو أَ ْعلَ ُم بِ َم ِن اتﱠقَ ٰى
“Therefore ascribe not purity (i.e., goodness and righteousness)
unto yourselves. He is Best Aware of him who wards off
evil.”88 (53:32).
Many of those who are strict in conformity to external religious
behaviour, without imbibing thoroughly the inner spirit of religious
life, develop consciously or unconsciously, what may be termed as
‘piety-complex’, which is actually a form of self-esteem culminating
in contempt for others.
Many others who strive to be morally-good develop a feeling of
self-esteem in that respect.
Both of these wrong attitudes have been disapproved by the Holy
Qur’an and should be shunned by every Muslim.
(19) Haughtiness prohibited.
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Haughtiness in all forms has been regarded as a basic evil by the
Holy Qur’an. IblÊs, who enjoyed the prerogative of the holy company
of Angels, became Devil because he compared himself with Adam
and said:

ُأَنَا خَ ْي ٌر ﱢم ْنه
“… I am better than he.” (38:76).
and thus:

َا ْستَ ْكبَ َر َو َكانَ ِمنَ ْال َكافِ ِرين
“he was haughty, and became one of those who reject Faith (—
indeed, became the Devil).” (38:74).
As regards mankind:

َإِنﱠهُ َال ي ُِحبﱡ ْال ُم ْستَ ْكبِ ِرين
“Verily He (i.e., God) loves not those who are haughty.”
(16:23).
and:

َس َم ْث َوى ْال ُم َت َكب ِﱢرين
َ فَلَبِ ْئ
“… evil indeed is the abode of those who are haughty.” (16:29).
Hence, it is a Qur’anic moral duty to abstain from haughtiness in
all forms. It should be shunned in thought, word and deed. The Holy
Qur’an lays down the rules:

ض َم َرحً ا ۖ◌ إِ ﱠن ﱠ
ﷲَ َال ي ُِحبﱡ ُكلﱠ
َ َُو َال ت
ِ اس َو َال تَ ْم
ِ صعﱢرْ خَ ﱠدكَ لِلنﱠ
ِ ْش فِي ْاألَر
ور
ٍ ُم ْختَا ٍل فَ ُخ
113

THE QUR’ãNIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

ُ ْصو
ير
َ َت ل
َ ص ْد فِي َم ْشيِكَ َوا ْغضُضْ ِمن
ِ صوْ تِكَ ۚ◌ إِ ﱠن أَن َك َر ْاألَصْ َوا
ِ َوا ْق
ِ ت ْال َح ِم
“Swell not your cheek (for pride) at the people, and walk not in
insolence through the earth89; for Allah loves not any
vainglorious90 boastful91 (person). And be modest in your gait,
and lower your voice (in humility)92; for the harshest of sounds
without doubt is the braying of an ass.” (31:18-19).
Another verse which condemns the demonstration of haughtiness
in very strong terms may also be quoted:

ً ُال ط
وال
َ ض َم َرحً ا ۖ◌ إِنﱠكَ لَن ت َْخ ِر
َ َض َولَن تَ ْبلُ َغ ْال ِجب
َ ْق ْاألَر
ِ َو َال تَ ْم
ِ ْش فِي ْاألَر
“And walk not in insolence through the earth. Verily, you will
by no means rend the earth, nor can you attain to the mountains
in stature.” (17:37).
(20) Obstinacy, Perverseness, Self-righteousness ruled out;
hence abstinence from the same is duty:
In emphasizing the qualities of the righteous, the Holy Qur’an
says:—

َُصرﱡ وا َعلَ ٰى َما فَ َعلُوا َوھُ ْم يَ ْعلَ ُمون
ِ َولَ ْم ي
“…and they are never obstinate in persisting knowingly in (the
wrong) they have done.” (3:135).
It is thus a duty to abstain from obstinacy, perverseness and selfrighteousness in all the situations of life.
(21) Quarrelsomeness prohibited.

114

BOOK I. - DUTIES TO SELF

The Holy Qur’an has mentioned quarrelsomeness as the opposite
of righteousness:—

فَإِنﱠ َما يَسﱠرْ نَاهُ بِلِ َسانِكَ لِتُ َب ﱢش َر بِ ِه ْال ُمتﱠقِينَ َوتُن ِذ َر بِ ِه قَوْ ًما ﱡل ًّدا
“So have We made the (Qur’an) easy in your own tongue, that
with it you may give glad tidings to the righteous, and warn
therewith the vehemently quarrelsome folk.” (19:97).
The holy book also says about true Muslims:—

َ َوإِ َذا خَ ا
طبَھُ ُم ْال َجا ِھلُونَ قَالُوا َس َال ًما
“… and when the ignorant address them (in arrogance and lack
of culture), they say, ‘Peace!’ (avoiding thus all quarrel with
them)…” (25:63).
Finally, there is the command, given to the Holy Prophet (Peace
be on him), but meant to be obeyed by all Muslims, according to their
situation:

ََوأَ ْع ِرضْ ع َِن ْال َجا ِھلِين
“… and keep away from the (disputations raked up by the)
ignorant.”93 (7:199).
It is, therefore, a duty for everyone who aims at righteousness,
i.e., every true follower of the Qur’an, to abstain completely from
quarrelsomeness.
(22) Being over-powered by wrath ruled out; hence abstinence
from it is duty:
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In emphasizing the qualities of the righteous, the Holy Qur’an
says:

َ اظ ِمينَ ْال َغ ْي
ظ
ِ َو ْال َك
“… and (those) who control their wrath” (3:134).
Hence, it is a Qur’anic duty of omission not to permit oneself
under any circumstance to be over-powered by wrath.
(23) Light-heartedness prohibited:
The Holy Qur’an says:

لﱢ َكي َْال تَأْ َسوْ ا َعلَ ٰى َما فَاتَ ُك ْم َو َال تَ ْف َرحُوا بِ َما آتَا ُك ْم
“…and (in order that) you may not (lose the balance of your
mind in) joy because of that (worldly good) which has been
given (to you)…” (57:23).
Exultation over the good things of the world is wedded to lightheartedness. The man of God should regard all worldly good fortune
as illusory (57:20)94. Hence he should not suffer from emotional
disturbance on such occasions, and should maintain his serenity,
knowing, as he does, its true value. In other words, he should avoid
light-heartedness.
(24) Pessimism, i.e., being over-powered by despair, prohibited:
The Holy Qur’an says:

لﱢ َكي َْال تَأْ َسوْ ا َعلَ ٰى َما فَاتَ ُك ْم
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“That you may not despair over matters which have escaped
you …” (57:23).
Elsewhere, the exhortation is in the form of the emphatic
command:

ح ﱠ
ح ﱠ
َﷲِ إِ ﱠال ْالقَوْ ُم ْال َكافِرُون
ِ ْﷲِ ۖ◌ إِنﱠهُ َال يَيْأَسُ ِمن رﱠو
ِ َْو َال َتيْأَسُوا ِمن رﱠو
“… and never give up hope of Allah’s Soothing Mercy: Truly
no one despairs of Allah’s Soothing Mercy except those who
have no faith.” (12:87).
This should be so, because every true Muslim is a man of God
and devotion to Him is the be-all and end-all of his life:

َِ َربﱢ ْال َعالَ ِمينjاي َو َم َماتِي ِ ﱠ
َ َص َالتِي َونُ ُس ِكي َو َمحْ ي
َ قُلْ إِ ﱠن
◌ۖ َُريكَ لَه
ِ َال ش
“Say: ‘Truly, my prayer and my service of sacrifice, my life and
my death are (all) for Allah, the Cherisher of the Worlds: No
partner has He.” (6:162-163).
It is through this intense devotion that the light of Faith and Hope
continues to burn constantly in his heart, and despair can never
overtake him. Indeed, he is, in his religious make-up, out and out an
optimist, and pessimism is the very negation of his Faith.
Hence the Qur’anic duty of shunning Pessimism completely and
thoroughly.
(25) Being over-powered by fear ruled out; hence the effort to
eradicate it is duty:
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Fear is one of the greatest scourge of human life, and he who can
overcome it is really a fortunate man.
The Holy Qur’an has given a teaching which ensures this merit
thoroughly.
According to the holy book, a true Muslim is he who has absolute
faith in God and cultivates true devotion to Him (6:162).95 This faith
and this devotion lend strength to his will, a balance to his emotions
and a grace to his personality which never fail him in life, because
God’s help and protection is unfailingly and always available to him:

ت َوي ُْؤ ِمن بِ ﱠ
صا َم لَھَا
َ ِ فَقَ ِد ا ْستَ ْمسَكَ بِ ْالعُرْ َو ِة ْال ُو ْثقَ ٰى َال ان ِفjا
ِ فَ َمن يَ ْكفُرْ بِالطﱠا ُغو
“So whoever rejects Evil and believes in Allah has grasped the
most trustworthy hand-hold that never breaks.” (2:256).
Thus a true Muslim is never afraid of anything of this world. He
leads a life free of fear in proportion to the strength of his faith and
trust in God:

أَ َال إِ ﱠن أَوْ لِيَا َء ﱠ
ٌ ْﷲِ َال خَ و
َف َعلَ ْي ِھ ْم َو َال ھُ ْم يَحْ زَ نُون
َالﱠ ِذينَ آ َمنُوا َو َكانُوا يَتﱠقُون
ﷲ ۚ◌ َذٰلِكَ ھ َُو ْالفَوْ ُز
َ لَھُ ُم ْالبُ ْش َر ٰى فِي ْال َحيَا ِة ال ﱡد ْنيَا َوفِي َال َت ْب ِد
ِت ﱠ
ِ يل لِ َكلِ َما
◌ۚ ْاآل ِخ َر ِة
ْال َع ِظي ُم
“Behold! verily on the friends of Allah there is no fear, nor
shall they grieve; those who believe and (constantly) guard
against evil; for them are Glad Tidings in the life of the Present
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and in the Hereafter: No change can there be in the Words of
Allah. This is indeed the supreme Felicity.” (10:62-64).
For them, the Comforting Message and the Command is:

َو َال تَحْ زَ نُوا
“Entertain no fear!” (41:30).
Because: all things and the consequences of all events, are under
the control and command of the All-Powerful, the All-Just and the
Most Merciful God:

ُ تَبَارَكَ الﱠ ِذي بِيَ ِد ِه ْال ُم ْل
َي ٍء قَ ِدي ٌر
ْ ك َوھ َُو َعلَ ٰى ُكلﱢ ش
“Blessed be He in Whose hands is Dominion; and He over all
things has Power.” (67:1).

ِ عَاقِبَةُ ْاألُ ُموjَو ِ ﱠ
“… and with Allah rests the end of (all) affairs.” (22:41).
It is thus the duty of a Muslim not to allow himself to be overpowered by fear.
(26) Cowardice on the battlefield prohibited:
A true Muslim develops the strength of his heart through a
dynamic and vibrant faith in God to such an extent that cowardice on
the battlefield is inconceivable in his case:

ْ
َوالصﱠابِ ِرينَ فِي ْالبَأْ َسا ِء َوال ﱠ
◌ۖ ص َدقُوا
َ َس ۗ◌ أُولَ ٰـئِكَ الﱠ ِذين
ِ ضرﱠا ِء َو ِحينَ ْالبَأ
ََوأُولَ ٰـئِكَ ھُ ُم ْال ُمتﱠقُون
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“… and those who are firm and patient, in pain (or suffering)
and adversity, and throughout all periods of panic and
violence.96 These are they who are proven true (in their faith in
God); and these are they who are (truly) righteous.” (2:177).
Therefore, the Holy Qur’an lays down the command:

ار
َ َيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِ َذا لَقِيتُ ُم الﱠ ِذينَ َكفَرُوا زَ حْ فًا فَ َال تُ َو ﱡلوھُ ُم ْاألَ ْدب
ب
ٍ َض
َ َال أَوْ ُمت ََحي ًﱢزا إِلَ ٰى فِئَ ٍة فَقَ ْد بَا َء بِغ
ٍ َو َمن ي َُولﱢ ِھ ْم يَوْ َمئِ ٍذ ُدب َُرهُ إِ ﱠال ُمت ََحرﱢ فًا لﱢقِت
ﱢمنَ ﱠ
صي ُر
َ ﷲِ َو َمأْ َواهُ َجھَنﱠ ُم ۖ◌ َوبِ ْئ
ِ س ْال َم
“O you who believe! When you meet the Unbelievers97 in
hostile array, never turn your backs to them.
“If any do turn his back to them on such a day, unless it be in a
stratagem of war or to retreat to a troop (of his own), he draws
on himself the wrath of Allah, and his abode is Hell, —an evil
refuge (indeed)!” (8:15-16).
Thus, to abstain from cowardice is a duty.
(27) Fear of opponents of truth and justice ruled out;
hence abstinence from it is duty:
The Holy Qur’an mentions it as one of the essential qualities of a
true Muslim that, in upholding truth and justice, he is never afraid of
those who may be opposed to him:

َو َال يَخَ افُونَ لَوْ َمةَ َالئِ ٍم
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“and (they are) never afraid of the reproaches of such as find
fault…” (5:54).
Thus, to abstain from fear of opposition in respect of upholding
truth and justice is a duty.
(28) Cultivation of sadness, anxiety and worry in respect of
worldly events and things prohibited:
A true Muslim is, as we have already noted, a man of God, and
his motto in life is to commit all his affairs to His care:

ﷲِ ۚ◌ إِ ﱠن ﱠ
َوأُفَ ﱢوضُ أَ ْم ِري إِلَى ﱠ
صي ٌر بِ ْال ِعبَا ِد
ِ َﷲَ ب
“(He said:) and I commit my affair to Allah: for Allah (ever)
watches over His Servants.” (40:44).
This motto, taught by the Holy Qur’an, cuts at the very root of
that attitude of mind which subjects a person to indulge irrationally in
sadness, anxiety and worry, thereby damaging him in many ways.
Speaking directly of the problem, the holy book says:

صابَ ُك ْم
َ َلﱢ َكي َْال تَحْ زَ نُوا َعلَ ٰى َما فَاتَ ُك ْم َو َال َما أ
“… that (He might teach) you not to grieve for that which you
missed or for that which befell you…” (3:153).
Thus it is the duty of every true Muslim not to cultivate sadness,
anxiety and worry in respect of what happens to him in his life.
(29) (a) Capriciousness,
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(b) indulgence in fancies and phantasms divorced from the
realities of life, and
(c) harboring evil thoughts,
—all ruled out in Islamic conduct; hence abstinence
from them is duty:

The Holy Qur’an regards waswÉs as a great evil, so much so that
it teaches a definite prayer for seeking God’s protection against it. The
prayer is:

اس
ِ قُلْ أَعُو ُذ بِ َربﱢ النﱠ
اس
ِ َِمل
ِ ك النﱠ
اس
ِ إِلَ ٰـ ِه النﱠ
اس
ِ اس ْالخَ نﱠ
ِ ِمن َشرﱢ ْال َوس َْو
اس
ُ الﱠ ِذي ي َُوس ِْوسُ فِي
ِ ُور النﱠ
ِ صد
اس
ِ ِمنَ ْال ِجنﱠ ِة َوالنﱠ
“Say: I seek refuge with the Lord and Cherisher of Mankind,
the King (or Ruler) of Mankind, the God (or Judge) of Mankind
from the evil of the waswÉs of (or caused by) the slinking
(devil), who whispers in the hearts of Mankind, —among jinns
and among men.” (Sura 114).
The word ‘waswÉs’ which has been left un-translated by the
present writer comprehends within it several meanings that relate to
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different aspects of evil in the thoughts and feelings of human beings.
The “Dictionary of Modern Written Arabic” gives the following
meanings:
“devilish insinuation, temptation, wicked thoughts, doubt,
misgiving, suspicion; delusion, fixed idea; uneasiness, anxiety,
concern, melancholy.”
The word ‘waswÉs’ covers, therefore: (1) depression of spirits
through thoughts of sadness (—melancholy); (2) anxiety; worry (—
uneasiness and concern); (3) capriciousness (—doubt, misgiving,
suspicion); (4) indulgence in delusions; (5) harboring of evil thoughts.
Thus, the above prayer, while it emphasizes the duty of
abstaining from cultivation of sadness, anxiety and worry—stated in
the immediately preceding section, also emphasizes the duty of (1)
shunning of capriciousness, and (2)98 abstaining from indulgence in
delusions, namely, in fancies and phantasms divorced from the
realities of life and consequently living in an imaginary world of one’s
own making, and (3) guarding oneself against harboring evil thoughts.
(30) Perversion—straying, and leading others, into evil courses
condemned; hence abstinence from it is duty:
The Holy Qur’an condemns perversion in all its forms in the
following verses:

َ َوا ْت ُل َعلَ ْي ِھ ْم نَبَأَ الﱠ ِذي آتَ ْينَاهُ آيَاتِنَا فَان َسلَخَ ِم ْنھَا فَأَ ْت َب َعهُ ال ﱠش ْي
ََاوين
ِ طانُ فَ َكانَ ِمنَ ْالغ
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“And relate to them the story99 of the man to whom We sent
Our Signs, but he passed them by: So Satan followed him up,
and he became of the perverted.” (7:175).

ََاوين
ِ ََوبُرﱢ ز
ِ ت ْال َج ِحي ُم لِ ْلغ
“And the Fierce Fire shall be placed in full view before the
perverted ones.” (26:91).
Hence, it is a duty to abstain from perversion in all its forms.
(31) Indulgence in everything vain ruled out; hence abstinence
from it is duty:
Emphasizing certain essential attributes of Islamic conduct, the
Holy Qur’an says:

َْرضُون
ِ َوالﱠ ِذينَ ھُ ْم ع َِن اللﱠ ْغ ِو ُمع
“… and those (Believers) who from (everything) vain keep away
. . . .” (23:3).
At another place, the same trait of Muslim character has been
mentioned in these words:

َوإِ َذا َمرﱡ وا بِاللﱠ ْغ ِو َمرﱡ وا ِك َرا ًما
“… and when they pass by some vanity (like vain random talk,
unedifying jokes, vain ‘recreations’, etc.), they pass by it with
dignified (avoidance).”100 (25:72).
(32) Idle discourse disapproved; hence abstinence from it is
duty:
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The following verse of the Holy Qur’an, though it relates to a
particular event, also lays down a general rule of conduct:

يل ﱠ
ﷲِ بِ َغي ِْر ِع ْل ٍم َويَتﱠ ِخ َذھَا
ِ ث لِي
ِ اس َمن يَ ْشت َِري لَھ َْو ْال َح ِدي
ِ ُِض ﱠل عَن َسب
ِ َو ِمنَ النﱠ
ٌ ھُ ُز ًوا ۚ◌ أُولَ ٰـئِكَ لَھُ ْم َع َذابٌ ﱡم ِھ
ين
“And of mankind are those who purchase (i.e., are occupied
with) idle discourse101, to mislead (men) from Allah’s Way (—
which is the way of beneficial spending of time and energy)
without knowledge (i.e., on the basis of vain fanciful stories),
and throw ridicule on it: for such there will be a humiliating
Penalty.” (31:6).
It is, therefore, duty to abstain from wasting time and energy in
vain talks, frivolous discourses and idle tales.
(33) Recklessness prohibited:
One of the attributes of the unrighteous mentioned by the Holy
Qur’an is that of being ‘musrif’ (40:28), which word comprehends
‘recklessness’ in its meanings.
Also, the injunction has been laid down:

ْرفُوا
ِ َو َال تُس
“… Do not practice recklessness …” (7:31).
(34) Abstinence enjoined in respect of:
a.

Idle curiosity;

b.

Believing in unfounded reports;
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c.

Spreading unfounded reports;

d.

Entering into discussions without correct knowledge of the
problem;

e.

Entertaining opinions for which no strong reason to believe
exists;

f.

Proffering uncertain opinion;

g.

Tendering uncertain advice.

In the following pithy verse, whose Arabic text can be but poorly
translated into English, the Holy Qur’an lays down a comprehensive
duty of omission which covers all the above vices:

ْس لَكَ بِ ِه ِع ْل ٌم
َ َو َال تَ ْقفُ َما لَي
“Pursue not and follow not that whereof you have no
knowledge”. (17:36).
(35) Idleness ruled out; hence abstinence from it is duty.
The Holy Qur’an commands the Muslims in these words:

صابِرُوا َو َرابِطُوا َواتﱠقُوا ﱠ
َﷲَ لَ َعلﱠ ُك ْم تُ ْفلِحُون
َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اصْ بِرُوا َو
“O you who believe! persevere, and excel in perseverance, and
be (always) in a state of readiness, and observe your duty to
Allah that haply you may prosper.” (3:200).
Idleness, or aversion to labour, is possible in a physically normal
person only when: (a) he has no serious end in view, and (b) he
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possesses a tone of mind whereby he suffers from lack of
perseverance.
The Holy Qur’an cuts at the root of both of these short-comings
when it commands the Muslims, in the above verse, to develop the
very opposite character, namely, maximum of perseverance and the
most serious end, i.e., making observance of the duty to God the goal
of life.
Thus, idleness is definitely a vice in the Qur’anic moral system
and should, as such, be shunned by every Muslim.
Expounding this Qur’anic teaching, the Holy Prophet (Peace be
on him) has taught the Muslims to seek God’s refuge from idleness.
The wordings of the prayer are:

ضلَ ِع
َ َن َو ْال َعجْ ِز َو ْال َك َس ِل َو ْالب ُْخ ِل َو ْال ُجب ِْن َو
ِ اللﱠھُ ﱠم إِنﱢي أَعُو ُذ بِكَ ِم ْن ْالھَ ﱢم َو ْال َحز
ال ﱠدي ِْن َو َغلَبَ ِة الرﱢ َجا ِل
“O Allah! I seek refuge with you from worry and grief and
incompetence (in the performance of duties) and idleness and
cowardice and miserliness and the burden of debt and the
tyranny of the people.” (BukhÉrÊ’s ØaÍÊÍ).
(36) Abstinence enjoined in respect of false endeavour in
earning livelihood:
a. through beggary;
b. through acquiring money falsely by religious pretences and
superstitious practices;
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c. through gambling.

(a)

Through Beggary:
The qualities of the needy person who deserves financial help

have been laid down thus:

يل ﱠ
ض يَحْ َسبُھُ ُم
َ َﷲِ َال يَ ْست َِطيعُون
ِ ْلِ ْلفُقَ َرا ِء الﱠ ِذينَ أُح
ِ ِصرُوا فِي َسب
ِ ْضرْ بًا فِي ْاألَر
اس إِ ْل َحافًا
َ ْرفُھُم بِ ِسي َماھُ ْم َال يَسْأَلُونَ النﱠ
ِ ْال َجا ِھ ُل أَ ْغنِيَا َء ِمنَ التﱠ َع ﱡف
ِ ف تَع
“(Voluntary financial help is102) for those in need, ( who, in
Allah’s cause103, are restricted, and cannot move about in the
land (seeking for trade or work). The ignorant man thinks
because of their modesty (in respect of asking for help), that
they are free from want. You will know them from their
(unfailing) mark. They beg not importunately from all and
sundry…” (2:273).
Thus: the person who deserves help should fulfill the following
conditions:
•

his need for money should be genuine;

•

it should arise from some honorable or acceptable cause,
including inability to work due to physical ailments or nonavailability of employment;

•

he should be respectable in his demeanor;

•

he should not beg from all and sundry, namely, should not
adopt beggary as a profession.
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Professional beggary, which is a debasing form of acquiring easy
money, is, therefore, completely ruled out by the Holy Qur’an. Indeed,
it has no place in Muslim society.104
(b)

Acquiring money falsely through religious pretences and
superstitious practices:
The Holy Qur’an points out condemningly another false means of

earning money which damages both the recipient and the giver of
money,—the means, namely, of employing religious pretences and
superstitions, or, so-called “spiritual” practices. It says:

َان لَيَأْ ُكلُون
ِ َار َوالرﱡ ْھب
ِ َيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِ ﱠن َكثِيرً ا ﱢمنَ ْاألَحْ ب
اط ِل
َ أَ ْم َو
ِ َاس بِ ْالب
ِ ال النﱠ
“O you who believe! verily many of the priests and the monks
devour the substances of the people in falsehood (i.e., on false
pretences) …” (9:34).
This verse refers to the Jewish priests and divines and the
Christian monks and clergy. The false pretences consisted in that the
Jewish priests used to misinterpret the law for the benefit of obtaining
money from the interested parties,105 and the Christian monks and
clergy used to issue indulgences and dispensations and had made the
shrines of their saints a source of revenue for themselves.106
The condemnation by the Holy Qur’an means that it is the duty
of a Muslim to abstain from acquiring money from all types of false
pretences and practices in the name of spirituality and religion.
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(c)

Gambling, as embodying the spirit of earning wealth without
labour, prohibited:
Another way of acquiring easy money is through the different

forms of gambling. The Holy Qur’an commands the Muslims to shun
all those forms of false-earning, when it says:

نصابُ َو ْاألَ ْز َال ُم ِرجْ سٌ ﱢم ْن َع َم ِل
َ َيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِنﱠ َما ْالخَ ْم ُر َو ْال َمي ِْس ُر َو ْاأل
َ ال ﱠش ْي
َان فَاجْ تَنِبُوهُ لَ َعلﱠ ُك ْم تُ ْفلِحُون
ِ ط
“O you who believe! Intoxicants and gambling107, (dedication
of) stones, and (divination by) arrows, are an abomination—of
Satan’s handwork: Shun it, therefore, that you may prosper.”108
(5:90).
Thus, it is a duty to abstain totally from all forms of gambling.
(37) Love of wealth for its own sake109 vehemently condemned;
hence abstinence from it is duty:
The Holy Qur’an, while condemning unrighteousness, recounts
love of wealth as one of the vices:

ال ُحبًّا َج ّمًا
َ َوتُ ِح ﱡبونَ ْال َم
“… and you love wealth with inordinate love.” (89:20).

َوإِنﱠهُ لِحُبﱢ ْالخَ ي ِْر لَ َش ِدي ٌد
“and lo! in the love of wealth he (i.e., the unregenerate man who
is ungrateful to God) is violent.” (100:8).
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أَ ْلھَا ُك ُم التﱠ َكاثُ ُر
َحتﱠ ٰى ُزرْ تُ ُم ْال َمقَابِ َر
“The emulous desire for abundance and increase (in wealth,
status and other worldly possessions) distracts you (from the
more serious and higher things), until you visit the graves (i.e.,
you die).” (102:1-2).

َو ْي ٌل لﱢ ُكلﱢ ھُ َمزَ ٍة ﱡل َمزَ ٍة
ُالﱠ ِذي َج َم َع َم ًاال َو َع ﱠد َده
ُيَحْ َسبُ أَ ﱠن َمالَهُ أَ ْخلَ َده
َ َك ﱠال ۖ◌ لَيُنبَ َذ ﱠن فِي ْال ُح
ط َم ِة
“Woe to every kind of scandal-monger and backbiter, who
amasses wealth and counts it (often out of love for it), thinking
his wealth would make him last for ever. By no means! He will
surely be thrown into that (Hell) which breaks to pieces.”
(104:1-4).
It is, therefore, the duty of a Muslim to shun love for wealth
totally, regarding wealth only as a means to virtue.
(38) Abstinence enjoined in respect of Covetousness110 or, the
spirit of Greed, which expresses itself in:
a. Covetous Selfishness, or, withholding from others the goods
possessed by one’s own self (i.e. miserliness); and
b. Coveting other’s goods.
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(a)

Covetous Selfishness:
The Holy Qur’an has laid down the rule:

َق ُش ﱠح نَ ْف ِس ِه فَأُولَ ٰـئِكَ ھُ ُم ْال ُم ْفلِحُون
َ َو َمن يُو
“And those saved from the covetousness111 of their own
souls,—they are the ones that achieve prosperity.” (59:9;
64:16).
Thus it is a duty to abstain from harbouring the spirit of
covetousness—covetous selfishness—in all things that we possess.
(b)

Coveting others’ goods prohibited:
By coveting others’ goods:
•

one damages his spirit of contentment and, as a
consequence, his peace of mind; and

•

he cultivates the spirit of jealousy.

Both of these are vices.
The Holy Qur’an, therefore, says:

َو َال تَ َت َمنﱠوْ ا َما فَض َﱠل ﱠ
ْض
َ ﷲُ بِ ِه بَع
ٍ ْض ُك ْم َعلَ ٰى بَع
“And in no wise covet those things in which Allah has made
some of you excel others.” (4:32).
It is, thus, a duty to abstain from coveting the goods that others
possess.
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(39) Permitting oneself the very Spirit of Miserliness, prohibited.

The Holy Qur’an commands:

ََو َال تَجْ َعلْ يَدَكَ َم ْغلُولَةً إِلَ ٰى ُعنُقِك
“Make not your hand tied (in miserliness) to your neck…”
(17:29).
Because, the true Muslims are those who:

َولَ ْم يَ ْقتُرُوا
“are not niggardly.” (25:67).
And every Muslim should always remember that:

يل ﱠ
َوالﱠ ِذينَ يَ ْكنِ ُزونَ ﱠ
َب َو ْالفِ ﱠ
ﷲِ فَبَ ﱢشرْ ھُم
َ الذھ
ِ ِضةَ َو َال يُنفِقُو َنھَا فِي َسب
ب أَلِ ٍيم
ٍ بِ َع َذا
◌ۖ َار َج َھنﱠ َم فَتُ ْك َو ٰى بِھَا ِجبَاھُھُ ْم َوجُ نُوبُھُ ْم َوظُھُو ُرھُ ْم
ِ يَوْ َم يُحْ َم ٰى َعلَ ْيھَا فِي ن
َھَ ٰـ َذا َما َكن َْزتُ ْم ِألَنفُ ِس ُك ْم فَ ُذوقُوا َما ُكنتُ ْم َت ْكنِ ُزون
“… there are those who bury gold and silver and spend it not in
the Way of Allah: announce unto them a most grievous
penalty—on the Day when heat will be produced out of that
(wealth) in the fire of Hell, and with it will be branded their
foreheads, their flanks, and their backs: (And it will be said to
them:) ‘This is the (treasure) which you buried for yourselves:
taste you, then, the (treasure) you buried’.” (9:34-35).
and:
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َو َال يَحْ َسبَ ﱠن الﱠ ِذينَ يَبْخَ لُونَ بِ َما آتَاھُ ُم ﱠ
ﷲُ ِمن فَضْ لِ ِه ھ َُو خَ يْرً ا لﱠھُم ۖ◌ بَلْ ھ َُو شَرﱞ
ُ ير
َ ُلﱠھُ ْم ۖ◌ َسي
◌ۗ ض
َ ِ ِمjط ﱠوقُونَ َما بَ ِخلُوا بِ ِه يَوْ َم ْالقِيَا َم ِة ۗ◌ َو ِ ﱠ
ِ اوا
َ اث ال ﱠس َم
ِ ْت َو ْاألَر
َو ﱠ
ٌﷲُ بِ َما تَ ْع َملُونَ خَ ِبير
“Let not those who are niggardly in respect of the gifts which
Allah has given of His Grace, think it is good for them: nay! it
is bad for them. Soon shall the things withheld in niggardliness
be tied to their necks like a collar (—the collar of agonizing
misery—) on the Day of Judgment. To Allah belongs the
heritage of the heavens and earth; and Allah is well-acquainted
with what you do.” (3:180).
It is, therefore, a duty to self to keep one’s heart absolutely clear
of the spirit of miserliness.
(40) Practicing miserliness in respect of one’s self specifically
condemned; hence abstinence from it is duty.
People are generally miserly in respect of others. But there are
those also who are miserly, not only towards others, but even towards
themselves. Namely, they deprive themselves of rationally and justly
benefiting from those means of healthy living which God bestows on
them. Such persons have been condemned by the Holy Qur’an:

إِ ﱠن ﱠ
ﷲَ َال ي ُِحبﱡ َمن َكانَ ُم ْخت ًَاال فَ ُخورً ا
اس بِ ْالب ُْخ ِل َويَ ْكتُ ُمونَ َما آتَاھُ ُم ﱠ
◌ۗ ﷲُ ِمن فَضْ لِ ِه
َ الﱠ ِذينَ يَبْخَ لُونَ َويَأْ ُمرُونَ النﱠ
َوأَ ْعتَ ْدنَا لِ ْل َكافِ ِرينَ َع َذابًا ﱡم ِھينًا
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“Verily, Allah loves not the arrogant, the vainglorious;—nor
those

who

are

niggardly

and

command

mankind

to

niggardliness and hide the bounties which Allah has bestowed
on them; and We have prepared for the ungrateful a punishment
that steeps them in contempt…” (4:36-37).
“Hiding the bounties which Allah has bestowed on them”
implies:
a.

withholding bounties from others;

b.

Disallowing those bounties from manifesting themselves on
one’s person and in the different aspects of one’s personal
life.

There is a Hadith which clarifies the duty in respect of the second
implication directly:

إِ ﱠن ﱠ
ﷲَ ي ُِحبﱠ أَ ْن يَ َرى أَثَ َر نِ ْع َمتِ ِه َعلَى َع ْب ِد ِه
“Allah loves to see the effects of His bounties on the person of
His Servant.” (Tirmizi).
It is, therefore, the duty of a Muslim to abstain from practicing
miserliness towards his own self.
(41) (a) Squandering—Vain Spending, prohibited:
The Holy Qur’an says:

َو َال تُبَ ﱢذرْ َت ْب ِذيرً ا
َ ين ۖ◌ َو َكانَ ال ﱠش ْي
طانُ لِ َربﱢ ِه َكفُورً ا
ِ َإِ ﱠن ْال ُمبَ ﱢذ ِرينَ َكانُوا إِ ْخ َوانَ ال ﱠشي
ِ اط
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“… but squander not (your wealth) in the manner of a
spendthrift. Verily spendthrifts are associates of (i.e. of the same
family as) the Evil Ones; and the Evil One is to his Lord (Himself)
ungrateful112.”113 (17:26-27).
It is, therefore, a duty to abstain totally from squandering one’s
wealth, whether for one’s own self and dependants or for others.
(b) Insincerity in acts seemingly of charity and spending
one’s wealth for show in general, condemned:

إِ ﱠن ﱠ
اس
ِ ﷲَ َال ي ُِحبﱡ َمن َكانَ ُم ْخت ًَاال فَ ُخورً ا … َوالﱠ ِذينَ يُنفِقُونَ أَ ْم َوالَھُ ْم ِرئَا َء النﱠ
“Verily Allah loves not the arrogant, the vainglorious … those
who expend their substance to show off to men . . . ” (4:36-38).
(42) Impatience, or want of calm endurance and perseverance,
disapproved; hence abstinence from it is duty:

ُج إِلَ ْي ِھ ْم لَ َكانَ خَ يْرً ا لﱠھُ ْم
َ صبَرُوا َحتﱠ ٰى ت َْخر
َ َولَوْ أَنﱠھُ ْم
“If only they had patience until you (O Prophet) could come out
to them, it would have been good for them. (That they behaved
impatiently was bad for them).” (49:5).
This verse indicates that impatience, namely, want of calm
endurance and perseverance, is bad for one’s self. Hence to abstain
from it is duty to self.
(43) Spirit of Ungratefulness condemned; hence abstinence from
it is duty:
The Holy Qur’an says:
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إِ ﱠن ﱠ
ور
ٍ ﷲَ َال ي ُِحبﱡ ُك ﱠل خَ و
ٍ ُﱠان َكف
“Verily, Allah loves not any treacherous, ungrateful (person).”
(22:38).
This verse emphasizes basically the spirit of ungratefulness. Of
course, active ungratefulness, whether towards God or towards fellowbeings, is also definitely included.
It is, therefore, duty to eschew the spirit of ungratefulness and to
abstain from being ungrateful to anyone, whereby the moral purity of
one’s own inner personality is damaged.
(44) Indecency, lewdness and everything abominable in thought
and word and deed, prohibited:
The Holy Qur’an has commanded:

َ َظھَ َر ِم ْنھَا َو َما ب
َ ش َما
َطن
َ اح
ِ َو َال تَ ْق َربُوا ْالفَ َو
“… and draw not nigh to indecencies, whether open or
secret…”114 (6:151).
Again:

َويَ ْنھَ ٰى ع َِن ْالفَحْ شَا ِء َو ْال ُمن َك ِر َو ْال َب ْغ ِي
“…

and

He
115

wickedness…”

forbids

lewdness

and

abomination

and

(16:90).

It is, thus, duty to abstain totally from indecency, lewdness and
everything abominable in thought, in speech and in action.
(45) The very Spirit of Sexual Immodesty prohibited:

137

THE QUR’ãNIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

The Holy Qur’an says:

ً ِاح َشةً َو َسا َء َسب
َو َال َت ْق َربُوا ﱢ
يال
ِ َالزنَا ۖ◌ إِنﱠهُ َكانَ ف
“And come not nigh to adultery: for it is a shameful (deed) and
an evil, opening the road (to other evils).” (17:32).
The words “come not nigh to” imply abstinence from the very
spirit of sexual immodesty, as also the attitude and the behaviour in
which it manifests itself. Thus it is a duty to shun116, the very spirit of
sexual immodesty, as also the immodest attitudes and behaviour that
cause temptation in relations between the sexes.
(46) Defiling one’s spiritual and moral purity through illicit
sexual gratification, including homosexuality and selfabuse, prohibited:
Abstinence from lewdness has already been included in the duty
mentioned in the previous section. Here we may quote the verses
where the command has been given with particular reference to sexual
appetite. The Holy Qur’an says:

◌ۗ ُوجھُ ْم ۚ◌ َذٰلِكَ أَ ْز َك ٰى لَھُ ْم
َ ار ِھ ْم َويَحْ فَظُوا فُر
َ قُل لﱢ ْل ُم ْؤ ِمنِينَ َي ُغضﱡ وا ِم ْن أَب
ِ ْص
إِ ﱠن ﱠ
َﷲَ خَبِي ٌر بِ َما يَصْ َنعُون
ْ َار ِھ ﱠن َويَحْ ف
ُوجھ ﱠُن
َ ظنَ فُر
َ ت يَ ْغضُضْ نَ ِم ْن أَب
ِ َوقُل لﱢ ْل ُم ْؤ ِمنَا
ِ ْص
“Say (O Prophet!) to the believing men that they should lower
their gaze (in the spirit of sexual modesty) and guard their
private parts (against misuse): that will make for greater purity
for them. And Allah is well-acquainted with all that you do.
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“And say to the believing women that they should lower their
gaze and guard their private parts (against misuse).” (24:30-31.)

These verses lay down the duty of abstaining from defiling one’s
purity by illicit sexual relations and sexual self-abuse.117
(47) Indifference to self-reform condemned; hence abstinence
from it is duty:
The greatest of moral diseases consists in the attitude of
indifference to self-reform. The Holy Qur’an takes full cognizance of
it and, in order to warn the Muslims of its evil implications and
consequences, condemns the presence of this disease among the
clergy and the people of a previous religious community.
Addressing their clergy, it says:

ََاب ۚ◌ أَفَ َال تَ ْعقِلُون
َ اس بِ ْالبِرﱢ َوتَن َسوْ نَ أَنفُ َس ُك ْم َوأَنتُ ْم تَ ْتلُونَ ْال ِكت
َ أَتَأْ ُمرُونَ النﱠ
“Do you enjoin right conduct on the people, and forget (to
practice it) yourselves, and yet you study the Scripture? Will
you not understand?” (2:44.).

ْ ثُ ﱠم قَ َس
َار ِة أَوْ أَ َش ﱡد قَس َْوةً ۚ◌ َوإِ ﱠن ِمن
َ ت قُلُوبُ ُكم ﱢمن بَ ْع ِد َ ٰذلِكَ فَ ِھ َي َك ْال ِح َج
ُ ار ِة لَ َما يَتَفَ ﱠج ُر ِم ْنهُ َوإِ ﱠن ِم ْنھَا لَ َما َي ﱠشقﱠ
ق فَيَ ْخ ُر ُج ِم ْنهُ ْال َما ُء ۚ◌ َوإِ ﱠن
َ ْال ِح َج
◌ۚ ْاألَ ْنھَا ُر
ﷲ ۗ◌ َو َما ﱠ
َﷲُ ِبغَافِ ٍل َع ﱠما تَ ْع َملُون
ِ ِم ْنھَا لَ َما يَھْبِطُ ِم ْن خَ ْشيَ ِة ﱠ
“Thenceforth your hearts hardened: they became like a rock and
even worse in hardness. For among rocks there are some from
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which rivers gush forth; others there are which when split
asunder send forth water; and others which sink for fear of
Allah: and Allah is not unmindful of your actions.” (2:74).
It is, therefore, the duty of a Muslim to abstain from cultivating
or retaining an attitude which may disable him from reforming himself
in respect of his weaknesses and deficiencies.
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Chapter 2.

DUTIES of Commission
END:
Moral Development ensuring Moral Perfection.

(1)

Cultivation and practice of Truthfulness enjoined:

The Holy Qur’an lays down the command in the following two
verses:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اتﱠقُوا ﱠ
َﷲَ َو ُكونُوا َم َع الصﱠا ِدقِين
“O you who believe! Guard your duty to Allah (in respect of
truthfulness) and be with those who are true (in thought, word
and deed).” (9:119).

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اتﱠقُوا ﱠ
ﷲَ َوقُولُوا قَوْ ًال َس ِديدًا
يُصْ لِحْ لَ ُك ْم أَ ْع َمالَ ُك ْم َويَ ْغفِرْ لَ ُك ْم ُذنُوبَ ُك ْم ۗ◌ َو َمن ي ُِط ِع ﱠ
ﷲَ َو َرسُولَهُ فَقَ ْد فَازَ فَوْ ًزا
َظي ًما
ِ ع
“O you who believe! Guard your duty to Allah and speak words
(that are) true and directed to the right point: that He may make
your conduct whole and sound and forgive you your sins. He
that obeys Allah and His Messenger, has indeed attained the
highest achievement.” (33:70-71).
The first verse commands the Muslims:
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a. to be most conscientiously truthful, namely, through guarding
their duty of obedience to God Who is all time a witness even
to their innermost thoughts and feelings, not to speak of
speech and action;
b. to be comprehensively truthful, because conscientious
truthfulness means truthfulness in every respect, namely, in
thought, word and deed;
c. to develop the spirit and activity of truthfulness by upholding
the cause of truthfulness and by loving the company of those
who are genuinely truthful.

The second verse commands, not only conscientious truthfulness
in speech, but also guarding against even unconscious slip from truth
by making the speech “directed to the right point.”118
Truthfulness in thought, word and deed is, therefore, a duty.
Indeed, it is such an important duty that it forms one of the essential
attributes of righteousness (3:14-6), and Heaven has been promised to
those who uphold truth in their hearts and practice it in their actions
(33:35). In Heaven itself, the righteous will enjoy their blissful life in
“an Assembly of Truth in the Presence of the Sovereign Omnipotent.”
(54:55).
(2)

Guarding of Oaths enjoined:

Taking lightly one’s oaths is the quality of the person who is
deficient in moral earnestness and lacks in true devotion to
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truthfulness. Hence, in order to maintain sound moral outlook and
character, it is a duty to guard one’s oaths, i.e., to be true to one’s
oaths; and this is what the Holy Qur’an has commanded:

َواحْ فَظُوا أَ ْي َما َن ُك ْم
“… and guard your oaths.” (5:89).
(3)

Cultivation of the spirit of Sincerity and Uprightness
enjoined:

Sincerity means freedom from pretence. Uprightness (or,
honesty) means freedom from fraud. Both these qualities are actually
forms of truthfulness, implying that there should be sameness in
reality as in appearance. In other words, what we express in words
should be the same as we feel in our hearts, and in no way should we
do injustice to our speech by making it immoral through making it
discordant with what we believe to be true. The Holy Qur’an has thus
commanded sincerity and uprightness (side by side with truthfulness
in giving evidence and with justice in pronouncing judgment), in the
following verse:

َوإِ َذا قُ ْلتُ ْم فَا ْع ِدلُوا
“… and when you utter a word, do justice there unto…”
(6:152).
(4)

Steadfastness in everything good and true enjoined:

The Holy Qur’an has commanded the Muslims to be steadfast in
the cause of Truth:
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َو َرابِطُوا
“… and be ever ready (i.e., fixed in your resolve)…” (3:200).
Again:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِ َذا لَقِيتُ ْم فِئَةً فَ ْاثبُتُوا
“O you who believe! when you meet a (hostile) force, stay
firm…” (8:45).
This should be so, because firmness is one of the basic qualities
of true Believers:

ﱢت ﱠ
ُ يُثَب
ت فِي ْال َحيَا ِة ال ﱡد ْنيَا َوفِي ْاآل ِخ َر ِة
ِ ِﷲُ الﱠ ِذينَ آ َمنُوا بِ ْالقَوْ ِل الثﱠاب
“Allah keeps firm those who believe, with the Word that stands
firm, in this world and in the Hereafter …” (14:27).
Hence, steadfastness in all that is good and true is duty.
(5)

Modesty enjoined:

Modesty, which means “restraint by a sense of seemliness” and
which implies spiritual purity and moral decency in one’s inner
attitudes and outward behaviour in respect of moral decorum, has
been emphasized in a beautiful manner in the following Qur’anic
verses:

اري َسوْ آتِ ُك ْم َو ِري ًشا ۖ◌ َولِبَاسُ التﱠ ْق َو ٰى
ِ يَا بَنِي آ َد َم قَ ْد أَنزَ ْلنَا َعلَ ْي ُك ْم لِبَاسًا ي َُو
ت ﱠ
َﷲِ لَ َعلﱠھُ ْم يَ ﱠذ ﱠكرُون
ِ َذٰلِكَ خَ ْي ٌر ۚ◌ َذٰلِكَ ِم ْن آيَا
َ يَا بَنِي آ َد َم َال يَ ْفتِنَنﱠ ُك ُم ال ﱠش ْي
ُ نز
ع َع ْنھُ َما
ِ َطانُ َك َما أَ ْخ َر َج أَبَ َو ْي ُكم ﱢمنَ ْال َجنﱠ ِة ي
لِبَا َسھُ َما لِي ُِر َيھُ َما َسوْ آ ِت ِھ َما
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“O children of Adam! We have bestowed raiment upon you to
conceal your shame, and as an adornment. But the raiment of
piety, that is the best. Such are among the Signs of Allah, that
you may be admonished.
“O children of Adam! Let not Satan seduce you, in the same
manner as he got your parents out of the Garden (of felicity),
stripping them of the raiment (of innocence and purity), that he
might manifest their shame to them …” (7:26-27).
‘Raiment of piety’, in verse 26, emphasizes the observance of
modesty in the inner attitude as well as outward behaviour; while the
words: ‘let not Satan seduce you’ in verse 27, proclaim the duty of the
observance of modesty.119
(6)

Marriage enjoined for providing the protection of the moral
fortress of married life to the individual:

The law has been laid down:

َوأَن ِكحُوا ْاألَيَا َم ٰى ِمن ُك ْم َوالصﱠالِ ِحينَ ِم ْن ِعبَا ِد ُك ْم َوإِ َمائِ ُك ْم ۚ◌ إِن يَ ُكونُوا فُقَ َرا َء
ﷲُ ِمن فَضْ لِ ِه ۗ◌ َو ﱠ
يُ ْغ ِن ِھ ُم ﱠ
اس ٌع َعلِي ٌم
ِ ﷲُ َو
Marry those among you who are single, or the virtuous ones
among your slaves, male or female: If they are in poverty Allah
will give them Means out of His Grace: for Allah encompasses
all, and He knows all things.” (24:32).
That marriage provides a moral fortress, a fortress of chastity, has
been emphasized by the Holy Qur’an in the word muÍÎin—ÍiÎn
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meaning fortress—employed in the verse which points out the true
motive with which a Muslim should marry:

َصنِينَ َغي َْر ُم َسافِ ِحين
ِ ْﱡمح
“… desiring chastity, not lust …” (4:24).
(7)

Chastity under all conditions: Preservation of sexual
sanctity enjoined:

Chastity implies maintenance of purity in thought, word and
deed, in respect of the sexual passion. The Holy Qur’an makes it a
duty when it commands:

ف الﱠ ِذينَ َال يَ ِج ُدونَ نِ َكاحً ا
ِ َِو ْليَ ْستَعْ ف
“Those who find not the wherewithal of marriage shall keep
themselves chaste (in thought, word and deed)…” (24:33).
Elsewhere, the womenfolk have been specifically commanded:

َوأَن يَ ْستَ ْعفِ ْفنَ خَ ْي ٌر لﱠھ ﱠُن
“… and that they shall observe the principle of chastity (even in
respect of the most distantly related aspects of attitude and
behaviour), that is best for them…” (24:60).
(8)

Laboring for earning one’s livelihood enjoined:

The Holy Qur’an has commanded:

ﷲِ َو ْاذ ُكرُوا ﱠ
َوا ْبتَ ُغوا ِمن فَضْ ِل ﱠ
َﷲَ َكثِيرً ا لﱠ َعلﱠ ُك ْم تُ ْفلِحُون
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“… and seek of (i.e., strive and labour for) Allah’s Bounty (i.e.,
means of livelihood): and remember Allah much, that you may
prosper.” (62:10).
The above command to strive and labour for earning one’s
livelihood has actually been given in the context of the observance of
special weekly congregational worship on Fridays. This does not
mean, however, that the command is confined only to Fridays. On the
contrary, the Holy Qur’an has emphasized the virtue of laboring for
earning one’s livelihood by repudiating the Jewish-Christian notion of
the Sabbath—of the false belief as to the sanctity of idleness and
abstinence from work—and asserting that labour for honest earning is
most definitely a part of worship.
Expounding the Qur’anic view, the Holy Prophet (Peace be on
him) says:

... طلب كسب الحالل فريضة
“To engage in labour for honest livelihood is duty…” (MishkÉt
al-MaÎÉbÊÍ, vol. 2, p. 7).
(9)

Earning livelihood through honest means enjoined.

The verse quoted in the preceding injunction120 implies one more
command: namely, to earn one’s livelihood by honest means and in
honest manner, because it has to be earned as “God’s Bounty” and not
as Satan’s favor. Moreover, the command to earn has been combined
with the command to “remember Allah much, that you may prosper”,
thereby commanding spiritualization of the effort for earning, which

147

THE QUR’ãNIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

alone can truly guarantee the maintenance of one’s conscience as
sound and unblemished.
(10) Benefiting oneself from only that which has been lawfully
acquired, enjoined:
The most basic need of man is food, and hence it is hunger in
respect of which it is most difficult to observe lawfulness. Even an
honest person finds it most difficult to abstain from employing
debasing or illegitimate means, like theft, when he is confronted with
death by starvation. Hence, the Holy Qur’an has mentioned food when
laying down the duty of benefiting oneself from only that which has
been lawfully acquired. It says:

َ ض َح َال ًال
ط ﱢيبًا
ِ ْا أَ ﱡيھَا النﱠاسُ ُكلُوا ِم ﱠما فِي ْاألَر
“O mankind! eat of whatsoever is on the earth (provided it is)
lawfully acquired, and good (i.e., lawful for your health) …”
(2:168).
Then the Holy Qur’an goes beyond food and lays down the
general law:

َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا أَنفِقُوا ِمن
ض
ِ ط ﱢيبَا
ِ ْت َما َك َس ْبتُ ْم َو ِم ﱠما أَ ْخ َرجْ نَا لَ ُكم ﱢمنَ ْاألَر
“O you who believe! Spend out of the good things which you
have lawfully earned and out of that which we have brought
forth for you from the earth . . .” (2:267).
According to Qur’anic commentators, this verse relates to
spending in charity for others121, from which a person benefits
spiritually. But, spending on one’s personal needs should all the more
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strictly be based on what one has lawfully earned, because in that way
alone can the spiritual health—the integrity of personality—be
properly maintained.
(11) Virtue of industry enjoined:
To lead a hard life, to engage in perpetual endeavor for the
flowering up of one’s talents and faculties, to struggle incessantly
through honest labour for higher and higher achievement: that is the
law of life in Islam, emphasized time and again in the Holy Qur’an
and enshrined in the life of the Holy Prophet (Peace be on him).
Emphasizing this law, the Holy Qur’an says:

ان إِ ﱠال َما َس َع ٰى
َ َوأَن لﱠي
ِ إلن َس
ِ ْ ِْس ل
َوأَ ﱠن َس ْعيَهُ َسوْ فَ ي َُر ٰى
“… and that for man shall be nothing (i.e., no man deserves)
save that wherefor he makes effort, and that (the fruit of) his
effort will soon come in sight.” (53:39-40).
Again:

ٌ َولِ ُك ﱟل د ََر َج
َات ﱢم ﱠما َع ِملُوا ۚ◌ َو َما َر ﱡبكَ ِبغَافِ ٍل َع ﱠما يَ ْع َملُون
“For each (human being) is a rank according to the deeds which
he does: for your Lord is not unaware of what they do.” (6:132).
The first verse says that no human being deserves any success in
life except what he labours for. The second verse emphasizes progress
on the basis of genuine, practical endeavor.
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Industry is, therefore, an important duty to self, according to the
Holy Qur’an.
(12) Virtue of pursuing stable and sound Progress life, through:
a. Planning one’s life and activity soundly;
b. Aiming at consequential (as opposed to wasteful) activity.
c. Aiming at the highest and the soundest productivity in one’s
activity,
enjoined:

The Holy Qur’an commands:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اتﱠقُوا ﱠ
ْ ﷲَ َو ْلتَنظُرْ َن ْفسٌ ﱠما قَ ﱠد َم
◌ۚ ﷲ
َ ت لِ َغ ٍد ۖ◌ َواتﱠقُوا ﱠ
إِ ﱠن ﱠ
َﷲَ خَ بِي ٌر بِ َما َت ْع َملُون
“O you who believe! Fear Allah (in wasting your life and
talents in vain or wrong pursuits and through unsound planning
and execution), and (in all types of actions) let every soul look
to what (resulting good and worthiness for success and
progress) he has sent forth for the morrow. And fear Allah (for
making your activity positive, planned, consequential and
progressive, thereby manifesting your true and active
thankfulness to Him for His bounties): for Allah is wellacquainted with (all) that you do.” (59:18).
That the human outlook should be progressive, which
necessitates aiming at the highest and the soundest productivity, is
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borne out by the fact that man, according to the Holy Qur’an, is an
evolutionary being and the character of human life is evolutionary:122

ُ
َ طبَقًا عَن
َ  لَتَرْ َكب ﱠُن. ق
ق
َ  َو ْالقَ َم ِر إِ َذا اتﱠ َس. ق
َ  َواللﱠي ِْل َو َما َو َس. ق
ٍ َطب
ِ َفَ َال أ ْق ِس ُم بِال ﱠشف
“So I do call to witness the ruddy glow of Sunset; the Night and
its Homing; and the Moon in her Fullness: you shall surely
travel from stage to stage.” (84:16-19).
(13) Cultivation and maintenance of Optimism enjoined:
Optimism, or maintaining an unflinching attitude of hope, is
based, in a Muslim’s life, on his unswerving faith in and sincere
reliance on God, and has been mentioned in the Holy Qur’an as an
essential attribute of Islamic life:123

ٌ ِأَ ﱠم ْن ھ َُو قَان
اجدًا َوقَائِ ًما يَحْ َذ ُر ْاآل ِخ َرةَ َويَرْ جُو َرحْ َمةَ َربﱢ ِه
ِ ت آنَا َء اللﱠي ِْل َس
“Is one who worships devoutly during the hours of the night
prostrating himself and standing (in adoration), who takes heed
of the Hereafter, and who places his hope in the Mercy of his
Lord (like one who does not)? …” (39:9).
To maintain optimistic attitude in life is, therefore, duty.
(14) Cultivation and maintenance of the spirit and the attitude of
Generosity (or, Spirit of Benevolence) enjoined:
Actual generosity is a duty to others. But the cultivation and
maintenance of the spirit and the attitude of generosity is a duty
towards self because of the purity and enrichment that it acquires
thereby. It is this spirit and this attitude that have been emphasized
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together

with

actual

generosity,

as

essential

attributes

of

righteousness, in the following verses:

ْ ات َو ْاألَرْ ضُ أُ ِع ﱠد
ُ او
ت
ُ ْارعُوا إِلَ ٰى َم ْغفِ َر ٍة ﱢمن ﱠربﱢ ُك ْم َو َجنﱠ ٍة َعر
َ ضھَا ال ﱠس َم
ِ َو َس
 الﱠ ِذينَ يُنفِقُونَ فِي ال ﱠسرﱠا ِء َوال ﱠ. َلِ ْل ُمتﱠقِين
ضرﱠا ِء
“And vie with one another, hastening to forgiveness from your
Lord, and to a Garden whose breadth is that (of the whole) of
the heavens and of the earth, prepared for the righteous, —those
who spend (freely), whether in prosperity or in adversity…”
(3:133-134).

ار ِس ًّرا َوع ََالنِيَةً فَلَھُ ْم أَجْ ُرھُ ْم ِعن َد َربﱢ ِھ ْم
ِ َالﱠ ِذينَ يُنفِقُونَ أَ ْم َوالَھُم بِاللﱠي ِْل َوالنﱠھ
ٌ َْو َال خَ و
َف َعلَ ْي ِھ ْم َو َال ھُ ْم يَحْ زَ نُون
“Those who spend (in Charity) of their goods by night and by
day, in secret and in public, have their reward with their Lord;
on them shall be no fear, nor shall they grieve.” (2:274).
(15) Constancy in Life commanded; hence its observance is
duty:
Success and productivity in life demands constancy in our effort,
and hence devotion to the principle of constancy is a duty to self. The
Holy Qur’an enjoins it in respect of Prayer, saying that life is truly and
ultimately successful of those “who,” besides possessing other virtues,
“are constant at their worship.”124 (70:23).
Now, Prayer being the most basic character-building exercise
according to the Holy Qur’an, the above verse refers indirectly to the
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merit of cultivation and maintenance of the principle of constancy in
respect of all virtues. This fact has been directly emphasized by the
Holy Prophet (Peace be on him) when he says:

أَ ﱠن أَ َحبﱠ ْال َع َم ِل إِلَى ﱠ
ُﷲِ أَ ْد َو ُمه
“The action (of goodness) most loved by God is that in which
the principle of Constancy is observed most.” (BukhÉrÊ:
ØaÍÊÍ, Vol. 2, p. 957).
(16) Punctuality and Regularity in life enjoined:
The Holy Qur’an has enjoined punctuality in respect of Prayer:

ْ إِ ﱠن الص َﱠالةَ َكان
َت َعلَى ْال ُم ْؤ ِمنِينَ ِكتَابًا ﱠموْ قُوتًا
“Verily the Prayer is prescribed unto the Believers at definite
times (or, at appointed hours).” (4:103).
In this manner the Holy Qur’an trains and accustoms the
Muslims to punctuality in all the affairs of life.
Moreover, the holy book appeals repeatedly to the Believers to
observe the principle of regularity found in Nature and within their
own selves, and take lesson from it all. For instance:

ٌ َض آي
َات لﱢ ْل ُموقِنِين
ِ َْوفِي ْاألَر
َْصرُون
ِ َوفِي أَنفُ ِس ُك ْم ۚ◌ أَفَ َال تُب
“On the earth are Signs for those of assured Faith, as also in
your own selves: will you not then observe?” (51:20-21).

ْ ض َو
ب
ٍ ار َآليَا
ِ ت ﱢألُولِي ْاألَ ْلبَا
ِ اختِ َال
ِ اوا
َ ق ال ﱠس َم
ِ إِ ﱠن فِي خَ ْل
ِ َف اللﱠي ِْل َوالنﱠھ
ِ ْت َو ْاألَر
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“Behold! In the constitution of the heavenly bodies and the
earth, and the alternation of the Day and the Night, there are
indeed Signs for the possessors of understanding …” (3:190).
Such being the importance of punctuality and regularity
according to the Holy Qur’an, it is a duty to observe them in life to the
best of one’s ability.
(17) Observance of the principle of Moderation enjoined:
According to the Holy Qur’an, conformity to the just mean in all
things of life is one of the basic distinguishing marks of Islamic
conduct. God says:

ً َو َك َذٰلِكَ َج َع ْلنَا ُك ْم أُ ﱠمةً َو َس
طا
“Thus We have exalted you as a community (ummah)
conforming to the just mean …” (2:143).
Having laid down the principle basically and for universal
application in life, the holy book also refers to certain concrete
instances of its application. For instance:
(a) Concerning prayer:

ً ِت ِب َھا َوا ْبت َِغ بَ ْينَ َ ٰذلِكَ َسب
ْ ِص َالتِكَ َو َال تُخَ اف
يال
َ َِو َال تَجْ ھَرْ ب
“Neither be too loud in your Prayer nor be too quiet in it, but
seek a middle course between.” (17:110).
(b) Concerning spending:
The true servants of God are:
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ْرفُوا َولَ ْم يَ ْقتُرُوا َو َكانَ بَ ْينَ َ ٰذلِكَ قَ َوا ًما
ِ َوالﱠ ِذينَ إِ َذا أَنفَقُوا لَ ْم يُس
“those who, when they spend125 (their wealth, talents, time,
energy, etc.), are neither extravagant nor sparing, but hold, a
just (balance) between those (extremes).” (25:67).
(c) Concerning walking;

َص ْد فِي َم ْشيِك
ِ َوا ْق
“And be moderate in your pace…” (31:19).
Thus, observance of the principle of moderation in all things
is a duty.
(18) Observance and maintenance of Discipline enjoined:

A true Muslim’s life is a disciplined life. It is hedged in by
principles, rules and laws from all sides, named by the Holy Qur’an as
‘limits ordained by God’, and it is a duty to maintain life strictly
within those limits. Discipline is thus the hall-mark of Islamic life.
Speaking of the true Believers the Holy Qur’an says:

َو ْال َحافِظُونَ لِ ُحدُو ِد ﱠ
َﷲِ ۗ◌ َوبَ ﱢش ِر ْال ُم ْؤ ِم ِنين
“And those who keep the limits ordained by Allah. So proclaim
the glad tidings to the Believers.” (9:112).
As regards those who are undisciplined and violate those limits,
we are told:

ﷲِ فَ َال تَ ْعتَدُوھَا ۚ◌ َو َمن يَتَ َع ﱠد ُحدُو َد ﱠ
تِ ْلكَ ُحدُو ُد ﱠ
َﷲِ فَأُولَ ٰـئِكَ ھُ ُم الظﱠالِ ُمون
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“These are the limits (ordained by) Allah. Transgress them not.
For whoso transgresses Allah’s limits: such are wrong-doers.”
(2:229).
Again:

ﷲِ ۚ◌ َو َمن يَتَ َع ﱠد ُحدُو َد ﱠ
َوتِ ْلكَ ُحدُو ُد ﱠ
َ ﷲِ فَقَ ْد
ُظلَ َم نَ ْف َسه
“… and any who transgresses the limits ordained by Allah, does
verily wrong his own soul …” (65:1).
Observance of strict discipline in life is, therefore, duty to self.
(19) Cultivation and practice of Moral Courage enjoined:
Moral courage consists in upholding and advocating truth
without fear.
According to the Holy Qur’an, it forms one of the essential
attributes of Islamic conduct. For, the true Believers are those who
are:

َال يَخَ افُونَ لَوْ َمةَ َالئِ ٍم
“… never afraid (in upholding Truth) of the reproaches of such
as find fault.” (5:54).
Hence, cultivation and maintenance of moral courage is duty.
(20) Remaining pitched in battle against the forces of evil
enjoined:
A true Muslim is a man of God and, as such, his function is to
enjoin what is right and to forbid what is wrong.126 He cannot perform
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this function, however, unless he remains pitched in battle against the
forces of evil. And this he has been commanded by the Holy Qur’an:

َ إِ ﱠن ال ﱠش ْي
طانَ لَ ُك ْم َع ُدوﱞ فَاتﱠ ِخ ُذوهُ َعد ًُّوا
“Verily Satan is an enemy to you: so treat him (constantly) as
an enemy (remaining engaged in perpetual fight with him).”
(35:6).
ShaiÏÉn, or, Satan, is, according to Lane’s Arabic-English
Lexicon, not only ‘the devil’, but ‘any that is exceedingly, or
inordinately, proud or corrupt or unbelieving or rebellious.’ As such,
Satan represents all evils, whatever their form, wherever they are
found, and whenever they manifest themselves. Used as a proper
noun, i.e., as ‘the Satan’, the word signifies the personification of Evil.
In any case, the promptings to evil are there all the time: the forces of
evil, in their multifarious forms, are perpetually at work. Those who
do not treat evil as their enemy fall a victim to it. But every Muslim is,
so to say, born to destroy evil and to establish the good. He cannot
treat evil even with indifference, not to speak of befriending it. He
must fight, fight continuously and with all his might, against evil,
wherever it is within his reach and whatever its form. It is his
unavoidable duty.
Expounding this duty, the Holy Prophet (Peace be on him) says:

ََم ْن َرأَى ِم ْن ُك ْم ُم ْن َكرً ا فَ ْليُ َغيﱢرْ هُ ِبيَ ِد ِه فَإِ ْن لَ ْم يَ ْستَ ِط ْع فَبِلِ َسانِ ِه فَإِ ْن لَ ْم يَ ْست َِط ْع فَبِقَ ْلبِ ِه َو َذلِك
ان
ِ اإلي َم
ِ ْ ُأَضْ َعف
“Whoever observes evil it is his duty to eradicate it with his
hand (or, power of authority). But he who is unable to do that,
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let him employ (the power of) his tongue. In case there is one
who is unable even to do that, let him (at least detest it) with his
heart. This last, however, is the weakest degree of Faith.”
(Muslim: ØaÍÊÍ, vol. 1, p. 51).
(21) Cultivation and practice of Bravery enjoined:
True Muslims, according to the Holy Qur’an, are those who face
all hardships and trials, and the forces of the enemy at the battlefield,
bravely:

ْ
َو ْال ُموفُونَ بِ َع ْھ ِد ِھ ْم إِ َذا َوالصﱠابِ ِرينَ فِي ْالبَأْ َسا ِء َوال ﱠ
◌ۗ س
ِ ضرﱠا ِء َو ِحينَ ْالبَأ
◌ۖ عَاھَدُوا
َص َدقُوا ۖ◌ َوأُولَ ٰـئِكَ ھُ ُم ْال ُمتﱠقُون
َ َأُولَ ٰـئِكَ الﱠ ِذين
“… and those who observe firmness and calmness in pain (or
suffering) and adversity, and throughout all periods of panic
and violence (i.e., in war): Such are they who are true (in their
Faith).127 Such are the God-fearing.” (2:177).
Muslims have been, therefore, commanded:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِ َذا لَقِيتُ ْم فِئَةً فَ ْاثبُتُوا َو ْاذ ُكرُوا ﱠ
َﷲَ َك ِثيرً ا لﱠ َعلﱠ ُك ْم تُ ْفلِحُون
“O you who believe! When you meet a force (of the enemy on
the battlefield), hold firm (i.e., face the enemy bravely), and call
Allah in remembrance much128 (and often), that you may be
successful.” (8:45).
Again :

ار
َ َيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا إِ َذا لَقِيتُ ُم الﱠ ِذينَ َكفَرُوا زَ حْ فًا فَ َال تُ َو ﱡلوھُ ُم ْاألَ ْدب
158

BOOK I. - DUTIES TO SELF

“O you who believe! When you meet the Unbelievers in battle,
never turn your back to them …” (8:15).
(22) Observance of Self-Respect, Magnanimity and Sobriety
enjoined:
It is the duty of every Muslim to cultivate and observe selfrespect, side by side with humility; because the very fact that he is a
Muslim make every true follower of Islam honorable. The Holy
Qur’an says:

ُكنتُ ْم خَ ي َْر أُ ﱠم ٍة
“Ye are the best community (in respect of your ideology and
your mission)…” (3:110).

َِ ْال ِع ﱠزةُ َولِ َرسُولِ ِه َولِ ْل ُم ْؤ ِمنِينjَو ِ ﱠ
“Honor belongs to Allah and His Messenger (Muhammad) and
the (true) Believers; …” (63:8).
That is why God has commanded the self-respecting attitude of
the AÎhÉb-uÎ-Øuffah (People of the Platform) in 2:273, already
quoted129, and has referred to the virtues of self-respect, magnanimity
and sobriety as the virtues which should be practiced by all of His true
Servants:

َوإِ َذا َمرﱡ وا بِاللﱠ ْغ ِو َمرﱡ وا ِك َرا ًما
“… and when they pass by what is nonsense, they pass by it
observing self-respect, magnanimity and sobriety.” (25:72).
(23) Self-defense against wrong enjoined:
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Self-respect makes self-defense necessary, wherever required. Of
course, all mischief is to be avoided (7:56; 28:77, etc.) and nothing
should be done which violates any of the virtues that have been
enjoined (2:208).
With these precautions, self-defense is a duty, because it has been
mentioned by the Holy Qur’an as a quality of the Believer’s conduct:

ََصرُون
َ ََوالﱠ ِذينَ إِ َذا أ
ِ صابَھُ ُم ْالبَ ْغ ُي ھُ ْم يَنت
“ and those who, when an oppressive wrong is inflicted on
them, help and defend themselves.”130 (42:39).
(24) Observance of the spirit of Contentment enjoined:
Discontentment can be in respect of:
(a) one’s resources, or, (b) one’s possessions.
a. As to the first: one may feel that if he is able to acquire the
patronage of the high-ups, he can increase his resourcefulness
for increasing his possessions : wealth, prestige, power, etc.
Such an ambition leads almost always to debasement of the
self, and consequently to the violation of the virtue of selfrespect. Hence, a Muslim has been commanded to direct all
his needs and all his ambitions to God and God alone, as, for
instance, in the basic Muslim prayer:

ُإِيﱠاكَ نَ ْعبُ ُد َوإِيﱠاكَ نَ ْس َت ِعين
“You alone (O Allah) do we worship and Your help alone we
seek.” (1:5).
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The Holy Qur’an wants a Muslim to be absolutely contented with
the Patronage of God, Who is the Source of all Good, when it asks
emphatically:

ْس ﱠ
ٍ ﷲُ بِ َك
َ أَلَي
ُاف َع ْب َده
“Is not Allah enough for His servant?” (39:36).
b. The usual form of discontentment is in respect of what one
possesses, and it becomes more damaging morally when one
starts cultivating jealousy in relation to what others possess.
The Holy Qur’an has forbidden it outright:

َو َال تَ َت َمنﱠوْ ا َما فَض َﱠل ﱠ
◌ۖ َصيبٌ ﱢم ﱠما ا ْكتَ َسبُوا
َ ﷲُ بِ ِه بَع
ِ ال ن
ِ ْض ُك ْم َعلَ ٰى لﱢلرﱢ َج
◌ۚ ض
ٍ بَ ْع
ﷲَ ِمن فَضْ لِ ِه ۗ◌ إِ ﱠن ﱠ
َصيبٌ ﱢم ﱠما ا ْكتَ َس ْبنَ ۚ◌ َواسْأَلُوا ﱠ
ﷲَ َكانَ بِ ُكلﱢ
ِ َولِلنﱢ َسا ِء ن
َي ٍء َعلِي ًما
ْ ش
“And covet not the thing in which Allah has made some of you
excel others ( but cultivate the spirit of contentment). Unto men
a fortune from that which they have earned and unto women
from that which they have earned. (Be not jealous of one
another ) but ask Allah of his bounty (through positive, rational
effort and the fulfillment of your genuine needs). Lo! Allah is
ever Knower of all things (including your innermost feelings;
so be careful).” (4:32).
Cultivation and maintenance of the spirit of contentment131 is,
therefore, a duty to self for keeping it morally healthy.
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(25) Practice of Selflessness in doing good enjoined:
The Prophets of God, who have embodied service to humanity at
its highest, were asked by God to proclaim in unequivocal terms that
they did not want any reward for it. The Holy Qur’an has mentioned
this time and again,132 thus laying down the principle that it is a duty
to observe selflessness in doing a duty to others.
In fact, all good to others should be done purely out of love for
God,133 and therefore, never for any selfish end. Or else, the merit of
the otherwise virtuous deed will become null and void, as the Holy
Qur’an warns:

ص َدقَاتِ ُكم بِ ْال َمنﱢ َو ْاألَ َذ ٰى
َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا َال تُب ِْطلُوا
“O you who believe! Render not vain your charity by reminders
of your generosity or by injury…” (2:264).
On the positive side, the following motto of selflessness has been
laid down as the guiding light for all true Muslims. Their attitude,
whenever they do any good to others, should invariably be:

َال نُ ِري ُد ِمن ُك ْم َجزَ ا ًء َو َال ُش ُكورً ا
“… No reward do we desire from you, nor thanks.” (76:9).
(26) Soft-heartedness, Gentleness and Kindness enjoined:
A Muslim, while he has been commanded to be stiff and mighty
against evil,134 has to be, in his basic character, soft-hearted. This is
what the Holy Qur’an has taught. A Muslim should practice humility
(33:35) which means showing respect to others. That makes it
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impossible for him to be of harsh temperament. Then, he is to be the
pursuer of “compassion and kindness” (90:17). Taking both of these
qualities into consideration, the basic tone of his character should not
but be that of soft-heartedness, gentleness and kindness, unless any
exceptional situation justly demands otherwise.
Moreover, he has to follow the examples of the Prophets whose
conduct has been set for him as a pattern. Now, the Holy Qur’an says,
on the one hand, that: “there is for you an excellent pattern (of
conduct) in Abraham and those with him...” (60:4); and on the other
hand, it informs us: “Lo! Abraham was softhearted, long-suffering”
(9:114). Therefore, to cultivate and maintain soft-heartedness is duty.
Concerning the Holy Prophet Muhammad (Peace be on him) the
Holy Qur’an emphasizes his soft-heartedness in these words:

فَبِ َما َرحْ َم ٍة ﱢمنَ ﱠ
ﷲِ لِنتَ لَھ ُْم
“It is part of the Mercy of Allah that you do deal soft-heartedly
with them…” (3:159).
Indeed, he is:

ََرحْ َمةً لﱢ ْل َعالَ ِمين
“Mercy (and Blessing) unto all the worlds.” (21:107).
And:

ٌ بِ ْال ُم ْؤ ِم ِنينَ َر ُء
ﱠحي ٌم
ِ وف ر
“… To the Believers he is most kind, merciful.” (9:128).
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To follow the Holy Prophet Muhammad (Peace be on him) is
duty.135 To cultivate and maintain soft-heartedness, gentleness and
kindness is, therefore, also duty,
(27) Patience,

Forbearance,

Perseverance,

Composure,

Equanimity, Steadfastness, Self-control and Hardiness
enjoined.
The virtues mentioned above are very closely related to one
another and are included in the Arabic word sabr136, which has been
repeatedly emphasized by the Holy Qur’an in different contexts and
has been enjoined forcefully.
The holy book says.

صب ِْر َوالص َﱠال ِة ۚ◌ إِ ﱠن ﱠ
يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا ا ْستَ ِعينُوا بِال ﱠ
َﷲَ َم َع الصﱠابِ ِرين
س
ْ َولَنَ ْبلُ َونﱠ ُكم بِش
ِ َْي ٍء ﱢمنَ ْالخَ و
ِ ص ﱢمنَ ْاألَ ْم َو
ِ ُال َو ْاألَنف
ٍ ُوع َو َن ْق
ِ ف َو ْالج
◌ۗ ت
ِ َوالثﱠ َم َرا
ََوبَ ﱢش ِر الصﱠابِ ِرين
َاجعُون
َ َالﱠ ِذينَ إِ َذا أ
ِ صابَ ْتھُم ﱡم
ِ ِ َوإِنﱠا إِلَ ْي ِه َرjصيبَةٌ قَالُوا إِنﱠا ِ ﱠ
ٌ صلَ َو
َات ﱢمن ﱠربﱢ ِھ ْم َو َرحْ َمةٌ ۖ◌ َوأُولَ ٰـئِكَ ھُ ُم ْال ُم ْھتَ ُدون
َ أُولَ ٰـئِكَ َعلَ ْي ِھ ْم
“O you who believe! seek help in Îabr and prayer; verily Allah
is with those who practice Îabr …
“Be sure We shall test you with something of fear and hunger,
some loss in goods or lives or the fruits (of your toil), but give
glad tidings to those who practice Îabr, who say, when afflicted
with calamity: ‘To Allah we belong and to Him is our return’:
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They are those on whom (descend) the Blessings and the Mercy
of Allah and they are the rightly-guided.” (2:153, 155-157).

ْ
َوالصﱠابِ ِرينَ فِي ْالبَأْ َسا ِء َوال ﱠ
◌ۖ ص َدقُوا
َ َس ۗ◌ أُولَ ٰـئِكَ الﱠ ِذين
ِ ضرﱠا ِء َو ِحينَ ْالبَأ
ََوأُولَ ٰـئِكَ ھُ ُم ْال ُمتﱠقُون
“… and those who practice Îabr in pain (or suffering) and
adversity, and throughout all periods of panic and violence.
Such are the people of truth, the God-fearing.” (2:177).

َو ﱠ
َﷲُ يُ ِحبﱡ الصﱠابِ ِرين
“… and Allah loves those who practice Îabr.” (3:146).

ت … أَ َع ﱠد ﱠ
َظي ًما
ِ ﷲُ لَھُم ﱠم ْغفِ َرةً َوأَجْ رً ا ع
ِ َوالصﱠابِ ِرينَ َوالصﱠابِ َرا
“… the men and the women who practice Îabr,…for them
Allah has prepared forgiveness and great reward.” (33:35).

ُ
ار
َ ََوالﱠ ِذين
ِ صبَرُوا ا ْبتِغَا َء َوجْ ِه َربﱢ ِھ ْم … أولَ ٰـئِكَ لَھُ ْم ُع ْقبَى ال ﱠد
“Those who observe Îabr, seeking their Lord’s Countenance
(i.e., Divine Pleasure) … for such there is the final attainment
of the (Eternal) Home.” (13:22).
It is, therefore, the duty of every Muslim to practice Îabr with a
view to attain perfection in it:

صابِرُوا َو َرابِطُوا َواتﱠقُوا ﱠ
َﷲَ لَ َعلﱠ ُك ْم تُ ْفلِحُون
َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اصْ بِرُوا َو

165

THE QUR’ãNIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME TWO

“O you who believe! practice Îabr, vie in the practice of Îabr
and be (ever) ready (in the cause of Truth); and be careful of
your duty to Allah; that you may succeed and prosper.” (3:200).
(28) Cultivating the spirit of Humility and Modesty enjoined:
The Holy Qur’an refers to, and enjoins the duty of, cultivating
and observing humility and modesty in the following verses:

ت … أَ َع ﱠد ﱠ
َظي ًما
ِ ﷲُ لَھُم ﱠم ْغفِ َرةً َوأَجْ رً ا ع
ِ اش َعا
ِ َاش ِعينَ َو ْالخ
ِ ََو ْالخ
“… the men and the women who possess the spirit of humility
… for them Allah has prepared forgiveness and mighty
reward.” (33:35).

َ ض ھَوْ نًا َوإِ َذا خَ ا
َطبَھُ ُم ْال َجا ِھلُون
ِ َْو ِعبَا ُد الرﱠحْ َم ٰـ ِن الﱠ ِذينَ يَ ْم ُشونَ َعلَى ْاألَر
قَالُوا َس َال ًما
“And the servants of (God) Most Gracious are those who walk
on the earth with humility, and when the ignorant address them
(in arrogance), they (do not insult them or engage with them,
but) say (or, wish them) ‘Peace!’ (separating themselves from
them calmly).137 (25:63).

ض َم َرحً ا ۖ◌ إِ ﱠن ﱠ
ﷲَ َال ي ُِحبﱡ ُكلﱠ
َ َُو َال ت
ِ اس َو َال تَ ْم
ِ صعﱢرْ خَ ﱠدكَ لِلنﱠ
ِ ْش فِي ْاألَر
ور
ٍ ُم ْخت
ٍ َال فَ ُخ
ُ ْصو
ير
َ َت ل
َ ص ْد فِي َم ْشيِكَ َوا ْغضُضْ ِمن
ِ صوْ تِكَ ۚ◌ إِ ﱠن أَن َك َر ْاألَصْ َوا
ِ َوا ْق
ِ ت ْال َح ِم
“And swell not your cheek (for pride) at the fellow beings,138
nor walk in insolence through the earth139; for Allah loves not
any arrogant boaster. And be moderate in your pace, and lower

166

BOOK I. - DUTIES TO SELF

your voice140; for the harshest of sounds without doubt is the
braying of the ass.” (31:18-19).
(29) Observance of the spirit of Thankfulness141 enjoined:
The Holy Qur’an contains the command, originally given by God
to the Holy Prophet Moses (Peace be on him) but meant to be obeyed
by every Muslim:

ََو ُكن ﱢمنَ ال ﱠشا ِك ِرين
“… and be of those who are thankful.” (7:144).
Speaking directly to its addressees, the holy book has
commanded:

َوا ْش ُكرُوا نِ ْع َمتَ ﱠ
َﷲِ إِن ُكنتُ ْم إِيﱠاهُ َت ْعبُ ُدون
“… and be thankful for the favors of Allah, if it is He Whom
you serve.” (16:114).
It should be noted here that all the goods that a man receives in
his life, through whatever medium they might be delivered to him, are
God’s favors according to the Qur’anic teaching. When a person
bestows his favors on anyone, not only the thing that he bestows, but
he himself, becomes for him God’s favor in that respect. It is thus a
duty to thank God for every good that one receives, as also to thank
him who acts as the agency for obtaining that good.142
(30) Struggle to achieve Self-Purification, along with its
Qur’anic technique, enjoined:
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(A) According to the Holy Qur’an, the servants of God, namely,
true Muslims, are those who not only practice righteousness but
constantly yearn for perfection in it:

اجنَا َو ُذرﱢ يﱠاتِنَا قُ ﱠرةَ أَ ْعي ٍُن َواجْ َع ْلنَا
ِ َوالﱠ ِذينَ يَقُولُونَ َربﱠنَا ھَبْ لَنَا ِم ْن أَ ْز َو
لِ ْل ُمتﱠقِينَ إِ َما ًما
“And those who pray, ‘Our Lord! bestow on us coolness of eyes
from our wives and our offspring, and make us (so perfect in
virtue that we may be) unto the righteous a pattern (to be
followed)’.” (25:74).
And this yearning becomes a reality in the case of those who
strive for it truly:

ت بِإِ ْذ ِن ﱠ
ٌ َو ِم ْنھُ ْم َسا ِب
ﷲِ ۚ◌ َذٰلِكَ ھ َُو ْالفَضْ ُل ْال َكبِي ُر
ِ ق بِ ْالخَ ي َْرا
“… and among them (i.e., the followers of the Qur’an) there are
those who, by Allah’s leave, are foremost in virtues. That is the
great Grace (i.e., the most honorable achievement).” (35:32).
For that achievement, however, it is necessary to purify the self.
Hence, true Muslims are those who:

َالﱠ ِذينَ ھُ ْم لِل ﱠز َكا ِة فَا ِعلُون
“act aiming at (self-) purification.” (23:4).
And, thereby they develop:

ب َسلِ ٍيم
ٍ قَ ْل
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“a sound heart.” (26:89).
Hence, Self-purification and development of Conscientiousness
is duty.
(B) But the human heart cannot be developed into a morallysound heart without:
a. constant self-examination; and
b. the consequent struggle directed at abstaining from evil of
every type and practising good in every way.
The Holy Qur’an commands its followers in respect of both:
(a) As to constant self-examination:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا اتﱠقُوا ﱠ
ْ ﷲَ َو ْلتَنظُرْ َن ْفسٌ ﱠما قَ ﱠد َم
◌ۚ ﷲ
َ ت لِ َغ ٍد ۖ◌ َواتﱠقُوا ﱠ
إِ ﱠن ﱠ
َﷲَ خَ بِي ٌر بِ َما َت ْع َملُون
“O you who believe! Fear Allah, and let every soul look to (i.e.,
examine) what it has sent forth for the morrow. And fear Allah:
for Allah is well-acquainted with what you do.” (59:18).
(b) As regards the struggle:
•

against all evil within and without the self:

َ إِ ﱠن ال ﱠش ْي
طانَ لَ ُك ْم َع ُدوﱞ فَاتﱠ ِخ ُذوهُ َعد ًُّوا
“Verily Satan (who represents and prompts all evils within and
without the self) is an enemy to you: so treat him constantly) as
an enemy (remaining engaged in perpetual fight with him).”
(35:6).
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•

in favor of all that is good;

َو َجا ِھدُوا فِي ﱠ
ﷲِ َح ﱠ
ق ِجھَا ِد ِه ۚ◌ ھ َُو اجْ تَبَا ُك ْم
“And strive for Allah (i.e., for the establishment of the highest
good within and without the self) as is due unto Him, hard
striving. He has chosen you (for it).” (22:78).
Thus, constant Self-examination and the Struggle to destroy evil
and to establish the good are Qur’anic duties to self.
(C) But the Struggle (JihÉd) mentioned above is not possible
without a living and dynamic faith in God and devotion143 to Him, i.e.,
without maintaining the heart as:

ب
ٍ ب ﱡمنِي
ٍ قَ ْل
“a heart turned in devotion to God.” (50:33).
For that, however, it is necessary:
(a) to conscientiously and devotedly practise:
■

Communion with God;
As to communion with God, it has prescribed three forms
and has enjoined their observance:
•

Constant remembrance of God:

يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا ْاذ ُكرُوا ﱠ
ً ص
يال
ِ َ َو َسبﱢحُوهُ بُ ْك َرةً َوأ. ﷲَ ِذ ْكرً ا َكثِيرً ا
“O you who believe! Celebrate the remembrance of Allah,
remembering (Him) much (in word and in thought), and glorify
Him morning and evening.” (33:41-42).
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•

Observance of Regular Prayer, in congregation and
otherwise:

ََوأَقِي ُموا الص َﱠالة
“And establish regular prayer…”144 (2:110).
•

Congregational worship at the highest level:

ً ِطا َع إِلَ ْي ِه َسب
َ َت َم ِن ا ْست
يال
ِ اس ِحجﱡ ْالبَ ْي
ِ ِ َعلَى النﱠjَو ِ ﱠ
“And pilgrimage to the House (i.e., the Ka’bah at the Mecca)
(for congregational worship at world-level) is a duty unto Allah
for mankind,—for him who can afford the journey…” (3:97).

■

Fasting;
As to fasting, which is the most potent exercise for the
practice of self-control, the Holy Qur’an orders it in these
words:

ب َعلَى الﱠ ِذينَ ِمن قَ ْبلِ ُك ْم
َ ب َعلَ ْي ُك ُم الصﱢ يَا ُم َك َما ُك ِت
َ ِيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا ُكت
َلَ َعلﱠ ُك ْم تَتﱠقُون
“ O you who believe! Fasting is prescribed to you, even as it
was prescribed to those before you, that you may (learn) selfrestraint.” (2:183).
■

Charity;
As to charity, the Holy Qur’an enjoins:
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•

compulsory charity (ZakÉt, etc.), as well as

•

optional charity.

It says:

ََوآتُوا ال ﱠز َكاة
“… and pay the poor-due…”145 (2:110).

َ يَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا أَنفِقُوا ِمن
ض
ِ ط ﱢيبَا
ِ ْت َما َك َس ْبتُ ْم َو ِم ﱠما أَ ْخ َرجْ نَا لَ ُكم ﱢمنَ ْاألَر
“O you who believe! Spend (for helping those in need) out of
the good things which you have (honorably) earned, and of that
which We bring forth from the earth for you…”146 (2:267).

(b) to fulfill all duties rigorously, whether they are to self or to
others.
As regards fulfillment of all duties rigorously, whether they are to
self or to others, the Holy Qur’an lays down the command:

ًيَا أَ ﱡيھَا الﱠ ِذينَ آ َمنُوا ا ْد ُخلُوا فِي الس ْﱢل ِم َكافﱠة
“O you who believe! Enter into Islam wholly (i.e., fulfill all the
duties prescribed by Islam, including those related to apparently
inconsequential issues of life).” (2:208).
The Holy Qur’an has enjoined all the above as duty.
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APPENDIX
DUTIES TO ANIMALS AND THINGS
Note: Duties to animals and things are really duties to Self,
because in the final analysis, they form part of “duty of
Conscientiousness”. Hence they have been included as appendix to
“Duties to Self.”
God says in the Holy Qur’an:
(1)

ْ َوبِ ْال َوالِ َد ْي ِن إِحْ َسانًا … َو َما َملَ َك
ت أَ ْي َمانُ ُك ْم
“… and do good to parents … and to what your right hands
own…” (4:36).
According to the celebrated commentator Imam Fakhr al-Din al147

Razi , the expression “what your right hands own,” stands for all
those that have no civil rights, including the dumb animals. Thus this
verse lays down the duty148 of being good towards, and doing good to,
the animals.
(2)

ض َج ِميعًا
َ َھ َُو الﱠ ِذي خَ ل
ِ ْق لَ ُكم ﱠما فِي ْاألَر
“It is He Who has created for you all things that are on the
earth…” (2:29).
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All things having been created for our benefit, it becomes our
natural duty:
•

to protect everything from damage;

•

to employ it for our benefit in keeping with its dignity as
God’s creation;

•

to promote its well-being, as far as possible, thereby
establishing our thankfulness to God for His Blessing in a
practical manner.
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ENDNOTES

1

16:9 –

ِ ْ ﺴﺒِ ِﻴﻞ وِﻣْﻨـﻬﺎ ﺟﺎﺋِﺮ وﻟَﻮ َﺷﺎء َﳍ َﺪا ُﻛﻢ أ  ِﻪ ﻗَﺼ ُﺪ اﻟوﻋﻠَﻰ اﻟﻠ
ﲔ
ََ
َ َﲨَﻌ
ْ
ْ َ َ َْ ٌ َ َ َ
“And unto Allah leads straight the Way, but there are ways that turn
aside: if Allah had willed, He could have guided all of you.”
2

16:89 –

ِ
ﺰﻟْﻨَﺎَﻴﺪا َﻋﻠَﻰ َﻫ ُﺆَﻻ ِء َوﻧـ
ً ﻚ َﺷ ِﻬ
ً ﻣ ٍﺔ َﺷ ِﻬُﻞ أ ﺚ ِﰲ ُﻛ
ُ َوﻳـَ ْﻮَم ﻧـَْﺒـ َﻌ
َ ِﻴﺪا َﻋﻠَْﻴ ِﻬ ْﻢ ِﻣ ْﻦ أَﻧْـ ُﻔ ِﺴ ِﻬ ْﻢ َوﺟْﺌـﻨَﺎ ﺑ
ٍ
ِ
ِ
ِ
ِ
ِ
ِ
ﲔ
ﻤ
ﻠ
ﺴ
ﻤ
ﻠ
ﻟ
ى
ﺮ
ﺸ
ﺑ
و
ﺔ
ﲪ
ر
و
ى
ﺪ
ﻫ
و
ء
ﻲ
ﺷ
ﻞ
ﻜ
ﻟ
ﺎ
ﻧ
ﺎ
ﻴ
ـ
ﺒ
ﺗ
ﺎب
ﺘ
ﻜ
ﻟ
ا
ﻚ
ﻴ
َ ْ ُ ْ َ ْ ُ َ ً َ ْ َ َ ً ُ َ ْ َ  ُ ً َ ْ َ َ ْ َ ََْﻋﻠ
“One day We shall raise from all peoples a witness against them, from
amongst themselves: and We shall bring you as a witness against these
(your people): and We have sent down to you the Book explaining all
things, a Guide, a Mercy, and Glad Tidings to Muslims.”
3

It may be remarked here in passing that it is the radical conflict in
outlooks because of which (Islam does not permit marriage between a
Believer and a mushrikah (pagan woman), while it allows marriage
between a Believer and a KitÉbiyah (i.e., a woman professing faith in
some revealed religion), because the KitÉbiyah has an avenue, however
imperfect, through which an appeal can be made to her personality. (See:
The Holy Qur’Én, 2:221; 5:5) –

ِ وَﻻ ﺗَـْﻨﻜِﺤﻮا اﻟْﻤ ْﺸ ِﺮَﻛ
ﻦ َوَﻷ ََﻣﺔٌ ُﻣ ْﺆِﻣﻨَﺔٌ َﺧْﻴـٌﺮ ِﻣ ْﻦ ُﻣ ْﺸ ِﺮَﻛ ٍﺔ َوﻟَ ْﻮ أ َْﻋ َﺠﺒَْﺘ ُﻜ ْﻢ َوَﻻ ﺗُـْﻨﻜِ ُﺤﻮا ﱴ ﻳـُ ْﺆِﻣ ﺎت َﺣ
ُ ُِ
َ
ِ
ﻚ ﻳَ ْﺪ ُﻋﻮ َن إِ َﱃ
ﻛ
ﺮ
ﺸ
ﻤ
ﻟ
ا
ْ
ْ
َ ِﱴ ﻳـُ ْﺆِﻣﻨُﻮا َوﻟَ َﻌْﺒ ٌﺪ ُﻣ ْﺆِﻣ ٌﻦ َﺧْﻴـٌﺮ ِﻣ ْﻦ ُﻣ ْﺸ ِﺮ ٍك َوﻟَ ْﻮ أ َْﻋ َﺠﺒَ ُﻜ ْﻢ أُوﻟَﺌ ﲔ َﺣ
َ
ِِ ِ
ِ ْ ﻪ ﻳ ْﺪﻋﻮ إِ َﱃﺎ ِر واﻟﻠُ اﻟﻨ
ِ ﲔ آَﻳَﺎﺗِِﻪ ﻟِﻠﻨ
ﻛُﺮو َن  ُﻬ ْﻢ ﻳـَﺘَ َﺬﺎس ﻟَ َﻌﻠ
ُ َُ َ
ُ  ﺔ َواﻟْ َﻤ ْﻐﻔَﺮةِ ﺑِِﺈ ْذﻧﻪ َوﻳـُﺒَـاﳉَﻨ
“Do not marry unbelieving women (idolaters), until they believe: a slave
woman who believes is better than an unbelieving woman, even though
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she allures you. Nor marry (your girls) to unbelievers until they believe:
a man slave who believes is better than an unbeliever, even though he
allures you. Unbelievers do (but) beckon you to the Fire. But Allah
beckons by His Grace to the Garden (of Bliss) and forgiveness, and
makes His Signs clear to mankind: that they may celebrate His praise.”
(2:221)

ِ
 َﳍُ ْﻢ ﻟَ ُﻜ ْﻢ َوﻃَ َﻌ ُﺎﻣ ُﻜ ْﻢ ِﺣﻞﺎب ِﺣﻞ
 ِﺬﺎت َوﻃَ َﻌ ُﺎم اﻟ
ﺒﻴﻞ ﻟَ ُﻜ ُﻢ اﻟﻄ اﻟْﻴَـ ْﻮَم أ ُِﺣ
َﻳﻦ أُوﺗُﻮا اﻟْﻜﺘ
ُ
َ
َ
َ
ِ َواﻟْﻤﺤﺼﻨَﺎت ِﻣﻦ اﻟْﻤﺆِﻣﻨ
ِ
ﺎب ِﻣ ْﻦ ﻗَـْﺒﻠِ ُﻜ ْﻢ إِذَا
 ِﺬﺎت ِﻣ َﻦ اﻟ
ﺎت َواﻟْ ُﻤ ْﺤ
َﻳﻦ أُوﺗُﻮا اﻟْﻜﺘ
ْ
ُ َﺼﻨ
ُ
َ
َ
َ
ِ
ِ
ِ
ِ
ِ ِ ُ َ ﻦَ أ آَﺗَـَﻴﺘ ُﻤ ْﻮﻫ
ِ َﺎﻹﳝ
ِْ َِﺧ َﺪ ٍان َوَﻣ ْﻦ ﻳَ ْﻜ ُﻔ ْﺮ ﺑ
ﺎن
ْ ﺨﺬي أﲔ َوَﻻ ُﻣﺘ
َ ﲔ َﻏْﻴـَﺮ ُﻣ َﺴﺎﻓﺤ
َ ﻦ ُْﳏﺼﻨ ُﺟ َﻮرُﻫ
ُ ُ ُ ُْ
ِ اﳋ
ِ ِﻂ ﻋﻤﻠُﻪ وﻫﻮ ِﰲ ْاﻵَ ِﺧﺮة
ِ
ِ
ﻳﻦ
ﺮ
ﺎﺳ
ﻦ
ﻣ
ﺒ
ﺣ
ﺪ
ﻘ
ـ
ﻓ
ْ
َ َ َ َ
َ ُ َ ُ َ َ َ َ ْ ََ
“This day are (all) things good and pure made lawful unto you. The food
of the People of the Book is lawful unto you and yours is lawful unto
them. (Lawful unto you in marriage) are (not only) chaste women who
are believers, but chaste women among the People of the Book, revealed
before your time,- when you give them their due dowers, and desire
chastity, not lewdness, nor secret intrigues if any one rejects faith,
fruitless is his work, and in the Hereafter he will be in the ranks of those
who have lost (all spiritual good).” (5:5)
4

Speaking of that period in the life of humanity as a whole, Illingworth
observes: “… as a rule it is beyond dispute that neither the universality
nor the unity of personality, its two most important features were
adequately understood” (Personality: Human and Divine, p. 8).
Commenting on the deficiencies in Greek moral thought, D.M.
Donaldson says: “As evidence of Aristotle’s unwillingness to grant the
benefits of his conception of personality universally we may instance the
facts that he was ready to rule out some men on the ground that they
were of barbarous origin, others because they were of slave origin, and
women he regarded ‘as nature’s failures in the attempt to produce men’.
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That he was likewise unable to unify human nature is clear from his
‘unsolved dualism between the soul and its organism’, and from the fact
that he had ‘no clear conception of the will, and hardly any of the
conscience’.” (Studies in Muslim Ethics, p. 274).
5

Cf. The role of religions which claim to be revealed, i.e., Judaism.
Christianity and Islam; as also of other and earlier religions of the world,
including those of primitive peoples, in which the idea of ‘personality’
with reference to the Supreme Being has found emphasis,—their
monotheism providing the clue to their revealed origin. (Ref: among
other works, Wilhelm Schmidt’s book, entitled: Der Ursprung der
Gottesidee: Eine historisch—Kritische und positive Studie. 12 vols.
Munster in Westfalen, Germany, 1912-1955).

6

Cf. Along with other references, the prayer taught by the Qur’Én in
2:201 –

ِ
ِ
ِ
ﺎ ِراب اﻟﻨ
َ ﺪﻧْـﻴَﺎ َﺣ َﺴﻨَﺔً َوِﰲ ْاﻵَﺧَﺮةِ َﺣ َﺴﻨَﺔً َوﻗﻨَﺎ َﻋ َﺬ ﻨَﺎ آَﺗﻨَﺎ ِﰲ اﻟَرﺑـ
“Our Lord! Give us good in this world and good in the Hereafter, and
defend us from the torment of the Fire.”
7

Ref: Vol 1, Book 1, Part 4, Chapter 6: “The Philosophy of Unity”.

8

That the “Garden” did not belong to the earth is borne out by the next
verse which tells us unambiguously that the Divine decree in respect of
“getting down” and “dwelling on the earth” was pronounced afterwards,
i.e., after Adam’s and Eve’s Deception.

9

The emergence of individual human beings on the earth seems to have
been designed to take place through a process of evolution covering
countless stages of transformation and in the form of a series spread over
a vast span of time, as different Qur’Énic verses and the verdict of
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Muslim thinkers like Rumi affirms. (See: Iqbal’s Reconstruction of
Religious Thought in Islam, p 115).
10

Adam and Eve have not been mentioned here, because they had already
experienced intimate relation with God (2:31, ff) –

َﲰَ ِﺎء َﻫ ُﺆَﻻ ِء إِ ْن ُﻛْﻨﺘُ ْﻢ
َ ﺿ ُﻬ ْﻢ َﻋﻠَﻰ اﻟْ َﻤ َﻼﺋِ َﻜ ِﺔ ﻓَـ َﻘ
ْ ﺎل أَﻧْﺒِﺌُ ِﻮﱐ ﺑِﺄ
ْ  َﻢ آَ َد َم ْاﻷَو َﻋﻠ
َ  َﻋَﺮُ َﻬﺎ ﰒَﲰَﺎءَ ُﻛﻠ
ِ
ِ
ﲔ
َ ﺻﺎدﻗ
َ
“And He taught Adam the nature of all things: then He placed them
before the angels, and said: ‘Tell me the nature of these if you are
right’.”
11

The word ‘backs’ should be understood in terms of transcendental
existence.

12

Here, the fact should be kept in mind that in the Qur’Énic view of life, it
is the Soul, and not any physiological mechanism, which is the real
repository of Consciousness and the dynamo for Activity, Hence, in
respect of the verse under reference, the postulation of any thing beside
the Soul stands ruled out.

13

Quoted already.

14

There is a Qur’Énic statement: “When I have made him and have
breathed into him of My spirit …” (15:29). It should he noted that the
spirit mentioned here is ‘God’s spirit’, and not the human soul; and
consequently this verse should not be understood as saying that God
perfected first a soul-less physical structure and then placed the soul in it.
And ‘the breathing of God’s spirit’ seems to stand for the bestowal of
those extraordinary qualities that relate to the earthly and the cosmic
mission of the human being in terms of the vicegerency of God.

15

Cf. Other Qur’Énic verses relating to the importance of healthy activity.
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16

The Holy Qur’Én has ordained that Muslims should affirm the Blessings
of God on the Holy Prophet and should salute him (33:56):

ِ
ِ
ِ
ِ
ﻴﻤﺎ
 ِﻮ َن َﻋﻠَﻰ اﻟﻨﺼﻠ
َ ﻳﻦ آَ َﻣﻨُﻮا
َ ُﻪَ َوَﻣ َﻼﺋ َﻜﺘَﻪُ ﻳن اﻟﻠ ِإ
ً  ُﻤﻮا ﺗَ ْﺴﻠﻮا َﻋﻠَْﻴﻪ َو َﺳﻠﺻﻠ
َ  َﻬﺎ اﻟﺬﱯ ﻳَﺎ أَﻳـ
“Allah and His Angels send blessings on the Prophet: O you who
believe! Send you blessings on him, and salute him with all respect.”
Hence, while mentioning his sacred name, a Muslim may proclaim the
affirmation as, for instance, has been done on page 11, or may salute
him—the standard form of Islamic salutation being in terms of the
prayerful expression: ‘Peace be on you!’, or, ‘Peace be on him!’, etc.
17

In fact, as “Mercy unto the worlds” (21:107), he has been exalted by God
to be the Medium of His Blessings in an immeasurably wider
perspective. The unique position which he holds among all creatures, has
been unambiguously affirmed also in a ×adÊth reported by the Holy
Prophet’s Companion JÉbir and upheld as authentic in Islamic history by
eminent authorities, among whom may be mentioned, by way of
example, one of the classical Qur’Énic commentators, AllÉma Alusi
(vide his classical TafsÊr, the RËÍ al-Ma’ÉnÊ, vol. 1, p. 51). It is to the
effect: “JÉbir (Allah be pleased with him!) reports: I said ‘O Messenger
of Allah! Inform me about the thing which Allah created before all
(other) things’. He replied: ‘Verily, Allah, the Almighty, created before
all (other) things the Light of your Prophet through His Light…”
(Quoted on the authority of muÍaddith’ Abd al-RazzÉq (the eminent
forerunner of Imam BukhÉrÊ and author of Al-MuÎannaf) by AllÉma
Yusuf b. IsmÉil al-NabhÉni, in Al-AnwÉr al-MuÍammadiyyah min
MawÉhib al-Ludunniyah, p. 12, Beirut, 1310 A.H.]. The ×adÊth then
proceeds to inform that the entire universe was created by God from that
original created Light, which the luminaries of Islam have named as the
‘Light of Muhammad’. It may be pointed out that the statement made on
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the basis of the Qur’Én on p. 289 (footnote) of the present volume, is
corroborated by this ×adÊth. (Relevant discussions in volume 1 in
respect of the Holy Prophet’s personality may also be referred to).
18

Mark that this bears reference to moral relationship, because morality
consists in the attitude of one personality towards another. Also, it
should be noted that the affirmation of personality in the Angels does not
imply anthropomorphism.

19

It may be emphasized that they are basically duties of attitude, and are
not meant to be institutionalized.

20

Says Aristotle: “He who is unable to live in society, or who has no need
because he is sufficient for himself, must be either a beast or a god.”
(Politics. Bk. 1, Ch. 2).

21

It may be emphasized here that the greater the selflessness and sacrifice
which the super-ordinate imposes on itself, the stronger will it be in
wielding its authority; and the more the vested interests it creates, the
weaker will be its authority. The Holy Prophet (Peace be upon him!) set
a perfect example of selflessness and the elimination of all forms of
vested interests by: (1) banning the payment of ZakÉt to his progeny; (2)
avoiding the giving of key posts to his kith and kin during his regime as
head of the Islamic state; and (3) keeping open to all Muslims the office
of the head of the state for all time after his demise.

22

This truth is borne out by the fact that the first Caliph, Abu Bakr, and all
other Caliphs after him, have called themselves KhalÊfatur-RasËlullÉh
(Vicegerent of the Messenger of God) and not KhalifatullÉh (Vicegerent
of God).

23

Also written as ‘tablÊgh’.
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24

“Conduct may include inward activities like motives and desires as well
as outward activities like speech and movements of the doer’s limbs, and
so these also will fall within the sphere of ethics. We so commonly think
of these as causing outward bodily movements that we forget that they
too are activities and liable to be judged good or bad even apart from the
outward movements they produce.” (W. Lillie: Introduction to Ethics, p.
4).

25

The word “Allah”, which is employed for the ‘One True God’ in Islamic
terminology, is regarded untranslatable in orthodox Muslim thought.
Hence, while using the word God normally, I have avoided substituting
it for “Allah” in quoting the Qur’Énic verses.

26

Mark that belief in God is meaningless without:
a.

having faith in Him in accordance with what He has revealed about
His essence and His Attributes; and

b.

having faith in all the verities implied by the belief in Him.

It may also be noted that, according to the Holy Qur’Én, belief in
religious verities mentioned in the above verse is fruitless unless the
possessor of that belief earns good by performing deeds of righteousness.
(6:158):

ِ
ﻚ ﻳـَ ْﻮَم ﻳَﺄِْﰐ
ﻚ أ َْو ﻳَﺄِْﰐَ ﺑـَ ْﻌ
َ ﺾ آَﻳَﺎت َرﺑ
َ ﻻ أَ ْن ﺗَﺄْﺗِﻴَـ ُﻬ ُﻢ اﻟْ َﻤ َﻼﺋِ َﻜﺔُ أ َْو ﻳَﺄِْﰐَ َرﺑَِﻫ ْﻞ ﻳـَْﻨﻈُُﺮو َن إ
ُ
ِ
ِ َﻚ َﻻ ﻳـْﻨـ َﻔﻊ ﻧـَ ْﻔﺴﺎ إِﳝَﺎﻧـُﻬﺎ َﱂ ﺗَ ُﻜﻦ آَﻣﻨ
َﺎﺖ ِﰲ إِﳝَ ِﺎ
َ ﺾ آَﻳَﺎت َرﺑ
ْ َﺖ ﻣ ْﻦ ﻗَـْﺒ ُﻞ أ َْو َﻛ َﺴﺒ
ْ َ ْ ْ َ
ُ ﺑـَ ْﻌ
ُ
َ
ً
ِ
ِ
ِ
ِ
ﺎ ُﻣْﻨﺘَﻈُﺮو َنَﺧْﻴـًﺮا ﻗُﻞ اﻧْـﺘَﻈُﺮوا إﻧ
“Are they waiting to see if the angels come to them, or your Lord
(himself), or certain of the signs of your Lord! The day that certain of the
signs of your Lord do come, no good will it do to a soul to believe in
them then if it believed not before nor earned righteousness through its
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faith. Say: ‘Wait you: we too are waiting’.”
27

Fear of God is a necessary condition of our spiritual and moral
development because fear is a vital element of respect. Again, fear of
God does not relate to any inimical revenge from His side, but it is fear
of being disowned by Him, as we read in the Holy Qur’Én:

يل ْاليَوْ َم نَن َسا ُك ْم َك َما ن َِسيتُ ْم لِقَا َء يَوْ ِم ُك ْم ھَ ٰـ َذا
َ َِوق
“It will be said (on the Day of Judgment): ‘This Day We will forget
you as you forgot the meeting of this Day of yours!” (45:34).
Still again, it is the fear of Him who is ‘Most Beneficent’ and ‘Most
Merciful’ (1:1, etc., etc.).
28

This is connected with the Islamic article of faith relating to belief in the
Last Day—the Day of Final Reckoning and of receiving final reward and
punishment—emphasized over and over again in the Holy Qur’Én.

29

The word tÉ’ah and istijÉbah and qanËt used in the first, second and
third verse respectively—all of them denote obedience. But tÉ’ah and
istijÉbah seem to emphasize external conformity to God’s commands,
qanËt seems to emphasize the inwardness, the purity of the heart—the
Will—in submission to God.
Mark also that the “devout frame of mind” should be externally
maintained by every Muslim (3:17; 33:35).

30

See previous note.

31

See previous note.

32

In another verse total submission to Allah has been emphasized:

ٌ ِْ َوھ َُو ُمحْ ِس ٌن فَلَهُ أَجْ ُرهُ ِعن َد َربﱢ ِه َو َال خَ وjبَلَ ٰى َم ْن أَ ْسلَ َم َوجْ ھَهُ ِ ﱠ
ف َعلَ ْي ِھ ْم
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ََو َال ھُ ْم يَحْ زَ نُون
“Nay,—whoever submits his whole self to Allah and is a doer of
good, he will get the reward with his Lord; on such shall be no fear
nor shall they grieve.” (2:112).
33

and Him alone:

َ ََوق
ُض ٰى َر ﱡبكَ أَ ﱠال تَ ْعبُدُوا إِ ﱠال إِيﱠاه
“Your Lord has decreed that you worship none but Him…” (17:23).
34

The Holy Qur’Én demands not merely formal obedience but obedience
with all one’s heart and it demands not obedience in certain matters
only—as is demanded in the Christian maxim: “Give unto God what is
God’s and unto Caesar what is Caesar’s—but total surrender, surrender
of the whole self and surrender with indivisible loyalty to God. Indeed, a
Muslim’s attitude towards God should be that of worship, in which his
role is that of a humble slave only.

35

Mark here that not only their blasphemies but even their company is to
be shunned.

36

It may be noted that anyone who indulges in superstitions insults also his
own dignity as a human being.

37

The stone altars were objects of superstitious worship in pre-Islamic
Arabia. Oil was poured on them for consecration. They were also used
for sacrifices to idols. Says Robertson Smith: “In Arabia, where sacrifice
by fire is almost unknown, we find no proper altar, but in its place a rude
pillar or heap of stones, besides which the victim is slain, the blood being
poured out over the stone or its base … The sacred stones … are called
anÎÉb, i.e., stones set up, pillars.” (Religion of the Semites, p. 281).
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38

Divination by arrows was a superstitious practice prevalent among the
pre-Islamic Arabs. Zalam is “an arrow without a head and without
feather: plural AzlÉm, which was applied to those arrows by means of
which the Arabs in the Time of Ignorance sought to know that which
was allotted to them; … and they put them in a receptacle, and when any
of them desired to make a journey, or to accomplish a want, or when he
desired to perform some affairs. he put his hand into that receptacle, and
took forth an arrow: and if the arrow upon which was ‘Command’ came
forth, he went to accomplish his purpose, but if that upon which was
‘Prohibition’ came forth, he refrained; and if the blank came forth, they
shuffled them a second time.” (Lane’s Lexicon).

39

This verse condemns four superstitions that were prevalent among the
pagan Arabs. There are other superstitious notions and practices of the
pagan Arabs also which have been condemned by the Holy Prophet
Muhammad (Peace be on him) in his Sayings. Thus Islam has actually
condemned all types of superstitions.

40

Cf, the Qur’Énic verse:

ب
ٍ ب ﱡمنِي
ٍ ب َو َجا َء بِقَ ْل
ِ خَش َي الرﱠحْ َمـٰنَ بِ ْال َغ ْي
ِ ﱠم ْن
ا ْد ُخلُوھَا بِ َس َال ٍم ۖ◌ َذٰلِكَ يَوْ ُم ْال ُخلُو ِد
“… who fears (Allah) Most Gracious in secret and comes with a
heart penitent (turned to Him): enter it (i.e., Heaven) in Peace and
Security. This is the Day of Eternal Life.” (50:33-34).
41

Mark that God is such an object of fear that, instead of being avoided,
He is to be approached by us with all our Love. ‘Fear of Allah’ is thus
the fear of our own deprivation of Divine Blessings which occurs when
we remove ourselves away from Him.
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Also mark that the way of approach lies in striving with might and main
in His cause, something which even the pious Muslims of today seem to
have forgotten, and hence the degeneration of the Muslim community
everywhere.
42

tabattala ilallÉh means: “He detached himself from worldly things and
devoted himself to God; … or he forsook every other thing, and applied
himself to the service of God.” (Lane’s Lexicon).

43

Indeed, God’s remembrance should be constant. Cf. the Qur’Énic verse
which says that the wise are “those who remember Allah standing,
sitting and reclining” (3:191), because: “lo! in the remembrance of Allah
hearts do find serene tranquility and steady peace.” (13:28).

44

Five times a day: at dawn, immediately after noon, late afternoon,
immediately after sunset, and before retirement to bed (in the first
quarter of the night).

45

The Qur’Énic concept of love for God has no affinity whatsoever with
sensuous love. God is Most Sublime, according to the Holy Qur’Én. As
such, love for Him should be of sublime nature—namely, love modified
by extreme respect. That is why the Qur’Énic teaching combines ‘Love
for Allah’ with ‘fear of Allah’

46

85:14 –

ود
ُ ﻮر اﻟْ َﻮُد
ُ َوُﻫ َﻮ اﻟْﻐَ ُﻔ
“And He is the Oft-forgiving, full of Loving-kindness.”
47

ijtanibË al-tÉgËt implies both meanings. Abdullah Yusuf Ali’s version
is: ‘eschew evil’,’ while Marmaduke Pickthall’s version is: ‘shun false
gods’.
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Al-tÉgËt is “whatever is worshipped instead, or to the exclusion, of
God”. (Lane’s Lexicon).
48

According to the Holy Qur’Én, the status of the Holy Prophet
Muhammad (Peace be on him) is that of nabÊ and rasËl. Unfortunately,
there is no English word capable of conveying the connotation of these
terms properly. As regards the word “Prophet”, it means, according to
English lexicon, “a spokesman of the deity, one who proclaims a divine
message, a preacher, a foreteller whether claiming to be inspired or not.”
Thus it can be adopted as an Islamic term only in a qualified manner—
signifying there: “a spokesman of the One True God, who receives the
Message from Him through Revelation, and proclaims and preaches it as
a divinely-appointed Teacher and as the possessor of a flawless, sublime
and extraordinary spiritual and moral personality”.
In the Qur’Énic verses quoted in this book, the words nabÊ and rasËl
have been translated as “Prophet” and “Messenger” respectively.

49

Insult: ’AzÉ, the Arabic word used here, may equally mean: to annoy, to
vex, to cause hurt or injury, to ill-treat by slander or unseemly conduct,
or hurt the feelings.

50

i.e., do not attempt to give your advice in any matter before you are
asked to do so by the Holy Prophet himself.

51

Cf. the Saying of the Holy Prophet (Peace be on him):

َاس أَجْ َم ِعين
ِ َال ي ُْؤ ِمنُ أَ َح ُد ُك ْم َحتﱠى أَ ُكونَ أَ َحبﱠ إِلَ ْي ِه ِم ْن َوالِ ِد ِه َو َولَ ِد ِه َوالنﱠ
“None of you can have Faith unless I become to him dearer than his
parents, his off-springs and (in fact) all human beings.” (BukhÉrÊ:
ØahÊÍ; Chapter on: ×ubb al RasËl min al-ImÉn).
52

The shortest formula in this connection is:
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صلى ﷲ عليه و سلم
i.e., “Allah has bestowed on him His Blessings and Peace”. This formula
has been further condensed in the form: “Peace is with him”, and is
employed in the form of prayer: “Peace be on him.”
These words should be repeated whenever a Muslim hears or mentions
his sacred name.
53

35:1 –

ِ
ِ ِ ات و ْاﻷَر
ِ َ ِﻪ ﻓاﻟْﺤﻤ ُﺪ ﻟِﻠ
ِ ِ
ِ ﺴﻤﺎو
ث
َ َﺟﻨِ َﺤ ٍﺔ َﻣﺜْـﻨَﻰ َوﺛَُﻼ
 ﺎﻃ ِﺮ اﻟ
ْ ض َﺟﺎﻋ ِﻞ اﻟ َْﻤ َﻼﺋ َﻜﺔ ُر ُﺳ ًﻼ أُوﻟﻲ أ
ْ
َْ
َ
َ
َ
ِ
ِ
ِ
ﻞ َﺷ ْﻲ ٍء ﻗَ ِﺪ ٌﻳﺮ ﻪَ َﻋﻠَﻰ ُﻛن اﻟﻠ ِﺸﺎءُ إ
ﻳ
ﺎ
ﻣ
ْﻖ
ﻠ
ﺨ
ْ
ﻟ
ا
ﻲ
ﻓ
ﺪ
ﻳ
ﺰ
ﻳ
ﺎع
ﺑ
ر
و
ََ َ َ
ُ َ َ َُ َ
“Praise be to Allah, Who created (out of nothing) the heavens and the
earth, Who made the angels, messengers with wings,- two, or three, or
four (pairs): He adds to Creation as He pleases: For Allah has power
over all things.”
54

35:1.

55

35:1.

56

This verse has the context of participation in collective welfare. But it
also lays down a general principle which covers all situations and aspects
of life.

57

Some of the unclean and unwholesome foods expressly mentioned in the
Holy Qur’Én are:

ير َو َما أُ ِھ ﱠل لِ َغي ِْر ﱠ
ُﷲِ بِ ِه َو ْال ُم ْنخَ نِقَة
ْ حُرﱢ َم
ِ نز
ِ ت َعلَ ْي ُك ُم ْال َم ْيتَةُ َوال ﱠد ُم َولَحْ ُم ْال ِخ
ب
ُ يحةُ َو َما أَ َك َل ال ﱠسبُ ُع إِ ﱠال َما َذ ﱠك ْيتُ ْم َو َما ُذبِ َح َعلَى ال ﱡن
َ َو ْال َموْ قُو َذةُ َو ْال ُمت ََر ﱢديَةُ َوالنﱠ ِط
ِ ص
“Forbidden unto you (for food) are carrion, and blood, and swine
flesh, and that over which is invoked the name of other than Allah,
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and the strangled, the felled (i.e. killed by a blow), and the dead
through falling from a height, and that which has been killed by (the
goring of) horns, and that which has been (partly) eaten by wild
beasts—saving that which you make lawful (by the death-stroke),
and that which has been slaughtered on the altars (according to the
custom of pagan Arabs). . .” (5:4).

َو َال تَأْ ُكلُوا ِم ﱠما لَ ْم ي ُْذ َك ِر ا ْس ُم ﱠ
ٌ ﷲِ َعلَ ْي ِه َوإِنﱠهُ لَفِ ْس
ق
“And eat not of that whereon Allah’s name has not been mentioned,
for lo! It is abomination.” (6:121).
58

This verse forbids:—(i) self-mortification, upheld by asceticism; (2) selfindulgence, and the consequent self-stupefaction, upheld by the
hedonistic attitude.

59

The word Khamr used in the Arabic text stands, according to Lane, for
“any intoxicating thing that clouds or obscures (lit. covers) the intellect.”
(Arabic-English Lexicon). Thus the prohibition here relates to all
intoxicants.
Of course, the most immediate reference here is to alcohol, or, wine,
which was used as an intoxicant by the Arabs of those days and which is
the scourge of the modern civilization also.
The total prohibition of wine by the Qur’Én is a fact of history, to which
all historians of Islam, including its worst critics, have borne testimony.
For instance, D.S. Margoliouth says: “When the revelation came, zealous
followers went round the houses of the Moslems and emptied their
vessels of all liquor which was supposed to be intoxicating, in many
cases breaking the vessels themselves . . . The prohibition was extended

188

ENDNOTES

to vinegar made of wine and a categorical denial was given to the
suggestion that wine had medicinal value.” (Mohammad, p. 283).
Still there are some “Muslims” today who, under the impact of the
irreligious and the hedonistic influences of Western culture, not only
drink wine but try to believe themselves and make others believe that,
according to the Holy Qur’Én, wine is not something totally evil,—
wrongly taking shelter in the Qur’Énic verse which says:

اس َوإِ ْث ُمھُ َم
ِ يَسْأَلُونَكَ ع َِن ْالخَ ْم ِر َو ْال َمي ِْس ِر ۖ◌ قُلْ فِي ِھ َما إِ ْث ٌم َكبِي ٌر َو َمنَافِ ُع لِلنﱠ
أَ ْكبَ ُر ِمن نﱠ ْف ِع ِھ َما
“They ask you (O Prophet) about wine and gambling. Tell (them): in
both is a great sin, and some benefits for men, but the sin of them is
(far) greater than their benefit …” (2:219).
The vehement condemnation of wine even in this verse is very definite.
However, coming to the words ‘some benefits’, what has been really
affirmed is not any benefit in respect of human consumption but the
other benefits to which a scientist refers thus: “Alcohol’s most useful
sphere of action is as a solvent in industrial concerns It has also some
uses as an external application.” (Dastur, Alcohol: Its Use and Misuse, p.
109).
The truth, based on all available evidence, is that all intoxicants,
including alcohol, are among the greatest enemies of mankind. As the
medical scientist whom we have just quoted says: “Alcohol belongs to a
family of poisonous chemicals. Its theoretic food-value is of no value in
practical dietics. It is never a stimulant. It has a sedative drug-action in
moderate doses, and a narcotic poison-action in excess . . . Its use as a
beverage is physiologically unsound, economically disastrous, socially
disruptive, and materially poisonous.” (op. cit., pp. 108, 109). As regards
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the social evils promoted by alcohol, the Encyclopedia of Religion and
Ethics pronounces the verdict that “There is universal testimony as to the
close relationship between excessive drinking and breaches of the moral
law and the laws of the State. This is a direct consequence of the
paralysis of the higher faculties, intellectual and moral, and the resulting
free-play given to the lower inclinations.” (vol. 1, p. 301) This verdict is
confirmed by the Jewish Encyclopedia, which says (I: p. 333): “… the
statistics of Baer, Kurella, Gallavandis, and Sichart show that from 25 to
85 per cent of all malefactors are drunkards.”
We may observe here in passing the very unfortunate fact that certain
religious groups, which have wielded a tremendous influence in human
history, should have been responsible for patronizing an evil that has
engulfed a large part of mankind today. We may refer, for instance, to
the Jews and the Christians. In the estimation of the Bible, wine
‘cheereth God and man’. (Judg. 9:14). As for the Jewish religious
practice, Friendlier says in The Jewish Religion that: “it has been ordered
(in the Jewish religion) that our meal on the eve of Sabbath and Festival
should begin with a cup of wine in the honor of the day … The kidduah
consists of two blessings: one over the wine, and one that refers to the
holiness of the day.” (p. 341). Coming to the Christian Church and
clergy, the use of alcohol “was never absent from the Church nor from
its clergy.” (Smith and Cheetam’s Dictionary of Christian Antiquities, p.
585). According to Cheyne and Black’s Encyclopedia Biblica (c. 1569),
in the case of fire on the Sabbath day, only three necessaries of life are to
be rescued by the good Christians, viz., “a basket of loaves, a cake of
dried figs and a jar of wine.”
60

The following verse is more explicit in disapproving Asceticism as a
philosophy of life:
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يل َو َج َع ْلنَا
َ نج
ِ اإل
ِ ْ ُار ِھم بِ ُر ُسلِنَا َوقَفﱠ ْينَا بِ ِعي َسى اب ِْن َمرْ يَ َم َوآتَ ْينَاه
ِ َثُ ﱠم قَفﱠ ْينَا َعلَ ٰى آث
ب الﱠ ِذينَ اتﱠبَعُوهُ َر ْأفَةً َو َرحْ َمةً َو َر ْھبَانِيﱠةً ا ْبتَ َدعُوھَا َما َك َت ْبنَاھَا َعلَ ْي ِھ ْم
ِ فِي قُلُو
ان ﱠ
ﷲِ فَ َما َرعَوْ ھَا َح ﱠ
ق ِرعَايَتِھَا ۖ◌ فَآتَ ْينَا الﱠ ِذينَ آ َمنُوا ِم ْنھُ ْم
ِ إِ ﱠال ا ْبتِغَا َء ِرضْ َو
َاسقُون
ِ َأَجْ َرھُ ْم ۖ◌ َو َكثِي ٌر ﱢم ْنھُ ْم ف
“But (the institution of) Asceticism (Monasticism) which they (i.e.,
the early Christians) invented for themselves, We prescribed it not
for them: (We commanded) only the seeking of Divine Pleasure; but
that they did not foster as they should have done. Yet We bestowed,
on those among them who believed, their (due) reward, but many of
them are transgressors.” (57:27).
That the unnatural suppression of sexual appetite by the institution of
Asceticism promotes sexual vice, rather than curbing it, is borne out by
the history of Christianity. As Scott says: “With the passing of the
concubine, the nuns in the convents provided the ‘holy men’ with the
means of satisfying their sexual cravings.” (History of Prostitution, p.
112).
61

Those spiritualists who have regarded the body as an impediment in the
way of their so-called spiritual progress have practiced, as among a sect
of the Hindus, the “drying up”, or deliberate emaciation, of the limbs.
Similarly, castration has been considered a means of curbing the sexual
appetite and thereby acquiring the freedom to pursue “spirituality”.

62

Speaking of this Qur’Énic injunction, which prohibits suicide in all its
forms, Professor Lecky says: “Suicide, which is never expressly
condemned in the Bible, is more than once forbidden in the Koran.”
(History of European Morals, II, p. 23).

63

i.e., not in the bond of wedlock: they may be those who are unmarried,
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or those who have been lawfully divorced, or those who have been
widowed.
64

The Holy Qur’Én’s emphasis on physical cleanliness stands in sharp
contrast with the “merit of uncleanliness” emphasized in the life of the
followers of certain other religions, e.g., Christianity. Writing of the
medieval Christian aspirants of holiness, Professor Lecky says: “The
cleanliness of the body was regarded as a pollution of the soul, and the
saints who were most admired had become one hideous mass of clotted
filth. St. Athanasius relates with enthusiasm how St. Anthony, the
patriarch of monarchism, had never, to extreme old age, been guilty of
washing his feet . . . St. Euphraxia joined a convent of one hundred and
thirty nuns, who never washed their feet, and who shuddered at the
mention of a bath.” (op. cit. 11, p. 47). Of a Christian pilgrim of the 4th
century, the Encyclopedia Britannica informs: “(she) boasted that she
had not washed her face for 18 years for fear of removing the baptismal
chrism.” (I, p. 49).
“Dirt and disease became (in Christendom) the honorable insignia of
saint-ship; loathsome fakirs exhibited their filth and their sores for the
veneration of the faithful.’” (Hammerton: Universal History of the
World., IV, p. 2333).
“Certainly,” says another Western scholar, “the maxim which places
cleanliness next to godliness, has no place in the biographies of the saints
and heroes of monasticism even in climates where bathing would seem
almost one of the necessities of life. Jerome warns ascetics against warm
bath as morally enervating, and in a letter to one of his female disciples
denounces every sort of bathing for women. Augustine allows a bath
once a month only.” (Dictionary of Christian Antiquities. II, p. 939).
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65

It is necessary to note here that the theme which is sealed by this verse,
being contained in the verses immediately preceding and joining it,
relates to the study of natural phenomena—the theme of physical
science—,which means that the knowledge which has been commended
here so highly comprehends within itself the cultivation of knowledge of
God’s creation and through that the realization of the greatness and the
majesty of God. The immediately preceding verses are:

أَلَ ْم ت ََر أَ ﱠن ﱠ
◌ۚ ت ﱡم ْختَلِفًا أَ ْل َوانُھَا
ٍ ﷲَ أَنزَ َل ِمنَ ال ﱠس َما ِء َما ًء فَأَ ْخ َرجْ نَا بِ ِه ثَ َم َرا
ٌ ِال ُج َد ٌد بِيضٌ َو ُح ْم ٌر ﱡم ْختَل
ف أَ ْل َوانُھَا َوغ ََرابِيبُ سُو ٌد
ِ ََو ِمنَ ْال ِجب
ٌ ِاس َوال ﱠد َوابﱢ َو ْاألَ ْن َع ِام ُم ْخ َتل
َف أَ ْل َوانُهُ َك َذٰلِك
ِ َو ِمنَ النﱠ
“See you not that Allah sends down rain from the sky? With it We
then bring out produce of various colors. And in the mountains are
tracts white and red, of various shades of color, and black intense in
hue. And so amongst men and crawling creatures and cattle, are they
of various colors” (35:27-28).
66

This verse lays down clearly the Divine law for all human communities
that one of the major factors which can make them great and powerful in
the world is the cultivation of knowledge.

67

Mark that ‘adorn’ means ‘add beauty to’.

68

Mark that ‘balance’ is an essential attribute of beauty.

69

AÍsan means: the best, the most beautiful.

70

TaqwÊm means: constitution, mould, form, nature, symmetry.

71

Man is, therefore, “the comeliest specimen of God’s handiwork”,
according to Maulana Abdul Majid Daryabadi (English Translation and
Commentary of the Holy Qur’Én, p. 956, n. 438); and according to
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Allama Abdullah Yusuf Ali (English Translation and Commentary of the
Holy Qur’Én, p. 1759, n. 6199), “to man God gave the purest and the
best nature.” Mark here that symmetry and purity are the attributes of
beauty.
72

Mark that proportion and order are attributes of Beauty. Hence this verse
refers definitely to the beauty of the inner personality of the human
being.

73

The religious view of life has often been based on ascetism which stands
for the negation of beauty. According to the Holy Qur’Én, it is a wrong
view of sanctity.

74

Here the Holy Qur’Én condemns the cult of nudism, which is a product
of the psychological perversions of modern times.

75

(a) Note here a relevant ×adÊth The Holy Prophet (Peace be on him)
used to praise God when putting on a new dress in these words:

 الذي كساني ما أواري به عورتي وأتجمل بھا فى حيوتىjالحمد
“Praise be to Allah who gave me to wear that which covers the part
of the body that should remain hidden, and whereby I acquire beauty
in my life.” (TirmizÊ JÉme’). (AI-TÉj al-Jéme‘ li al-UÎËl, fÊ
AÍÉdÊth al RasËl, KitÉb al-LibÉs, p. 174).
(b) Dress, according to Westermarck, “owes its origin, at least in great
many cases, to the desire of men and women to make themselves
mutually attractive”. (Quoted in Encyclopedia. Br. VII, p. 649).
76

Here we obtain the principle that the garments we wear should never
transgress the bounds of piety; otherwise, they will become source of
ugliness.
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Thus, the Holy Qur’Én voices a masculine protest against those
perversions in dress which have plagued modern womanhood in the
West and in the countries coming under the influence of the West.
77

It means not only dressing for grace and piety but also keeping the hair
in proper form, and toilet and cleanliness.
The following incident of the Holy Prophet’s time may be quoted here
with advantage, as it reveals the attitude of Islam in practice:
“The Prophet (Peace be on him) was in the masjid, when a person came
there with the hair of his head and beard in a disheveled condition. The
Prophet (Peace be on him) made a sign towards him which implied that
he was ordering him to set his hair in order. That person (left the masjid),
obeyed the command and returned. Then the Prophet (Peace be on him)
remarked: ‘Is it not better than that someone among you comes with
disheveled hair as if he is Satan.’.” (MishkÉt al-MaÎÉbÊÍ, vol. 1, p. 384).

78

Mark that the Holy Qur’Én allows aesthetic fulfillment but not luxury,
which is vice.

79

The Holy Prophet (Peace be on him) has commanded Muslims to fulfill
aesthetic requirements even in respect of such matters as putting on the
clothing over the dead body, preparing a grave, slaughtering an animal
and killing an enemy soldier on the battlefield. (See: MishkÉt alMaÎÉbÊÍ, BÉb Ghusl- al-Mayyit, p. 143; and KitÉb al-Øaid, p. 357).

80

Mark that ‘perfection’ is the attribute of beauty.

81

Cf. 45:7. –

ٍ ﻞ أَﻓ وﻳﻞ ﻟِ ُﻜ
ﺎك أَﺛِﻴ ٍﻢ
ٌ َْ
“Woe to each sinful dealer in Falsehoods.”
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82

The word HawÉ used in the Arabic text does not mean simple desire but
“blameable or evil inclination”. (Lane’s Arabic-English Lexicon). It is
“lusts of the heart” when related to morality, and “caprice” when related
to knowledge.

83

It damages morally the other party also. We shall deal with it in “Duties
to others”.

84

Lane’s Lexicon. It also means: correct, right, relevant, pertinent.

85

The other implications of ‘straight speech’ shall be dealt with in
connection with the duty of truthfulness.

86

See Chambers’ Twentieth Century Dictionary.

87

i.e., display to draw attention or admiration.

88

zÉkÉ-un, i.e., purity, goodness, righteousness … and zakÉ nafsahu: “He
praised himself.” (Lane’s Lexicon).
These injunctions relate to behaviour in general.

89
90

Vainglorious, i.e., proud in the heart. This emphasizes condemnation of
haughtiness as it is to be found in the haughty person’s thought.

91

The reference here is to abstain from employing haughty tone in talk.

92

The reference here is to abstain from employing haughty tone in talk.

93

It should be noted that in its relation to the Holy Prophet (Peace be on
him), which forms its real context, this command has a more
comprehensive implication. He was commanded not to engage in
fruitless controversies with his ignorant strong-headed opponents, nor to
conciliate them, but to ignore them; “holding to forgiveness and
commanding what was right.” (7:199, first part of the verse).

94

The verse reads:
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ُ َو َما ْال َحيَاةُ ال ﱡد ْنيَا إِ ﱠال َمتَا
ُور
ِ ع ْال ُغر
“What is the life of this world but a matter of illusion.”
95

Quoted above.

96

i.e., in war.

97

War between Muslim states is inconceivable in Islam.

98

With regard to this duty, refer also to 26:225 where the word wahm has
been employed:

َأَلَ ْم ت ََر أَنﱠھُ ْم فِي ُكلﱢ َوا ٍد يَ ِھي ُمون
“Do you not see that they wander distracted in every valley?”
99

“The story is preferably to be taken in a general sense, and not with
reference to any particular individual.” (Abdul Majid Daryabadi, op. cit.,
p. 298, n. 295.)

100
101

i.e., neither indulging in it nor being fussy about it.
“Life is taken seriously by men who realize the issues that hang upon it,
But there are men of a frivolous turn of mind who prefer idle tales to true
Realities and they are justly rebuked here”. (A. Yusuf Ali, op. cit., p.
1080).

102

(primarily).

103

All genuine service to mankind, specially religious service, is included
here.

104

This fact is affirmed further by the uncompromising verdict of the Holy
Prophet (Peace be on him) against beggary. (See: e.g. AbË DÉ’Ëd:
Sunan, vol. 1. pp. 232, 247).

105

Cf. Is. 1:23; Je. 6:13; Mi. 3:11.
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106

See: Prof. Lecky’s History of European Morals.

107

Gambling: The word maisir, used in the Arabic text, denotes literally: a
means of getting something too easily—getting profit without labour and
on the basis of chance. Finally, it is ‘any game of hazard, or play of
stakes, or wagers, so that even the game of children with walnut is
included under this name by Mujahid’. (Lane’s Arabic- English
Lexicon). The most familiar form of gambling among the Arabs was
based on the principle of lottery through the employment of arrows. The
Greeks used knuckle-bones. The Roman children employed ‘head-ortail’ system with the coins. The Israelites used to draw lots. Certain
other communities like the Aryans, used dice. (Encyclopedia of Religion
and Ethics, VI, pp. 163, 164).

108

The total abolition of this evil practice in Muslim society by the Holy
Prophet (Peace be on him) has been admitted even by his worst critics as
one of the “most celebrated” reforms accomplished by him. (See: D.S.
Margoliouth in: Encyclopedia Brit., XVII, p. 407, 11th Ed.). As for the
non-Muslim communities, even of the present ‘age of enlightenment’:
“The extent to which gambling prevails at the present time is difficult to
assess … Most of it is centered in the horse-racing … on the whole, it
may safely be asserted that little short of £100,000,000 changes hands
every year in England in connection with gambling transactions … Side
by side with the betting odds and betting tips, the newspapers record the
tragic results on those who yield to the temptation. In 13 years (1895-96
to 1906-7) there were 156 suicides in England assigned to this cause, as
well as 719 cases of theft or embezzlement, and 442 bankruptcies”.
(Encyclopedia of Religion and Ethics, VI, pp. 164, 168). Indeed, the
close relationship between gambling and crime, including sexual crime
and crime against life and property, is an established fact of human
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history and can be perused in the cultural histories of the different
communities who have indulged in this devastating vice.
109

It should be noted that the verses which voice condemnation of love for
wealth are all to be found in the closing part of the Holy Qur’Én. This
fact seems to emphasize that love for wealth may damage even an
otherwise virtuous life. Hence, the greatest caution is necessary in that
respect.

110

Synonymous words are; Avarice, avidity, cupidity, greed, greediness.

111

The word used here in the Arabic text is shuÍÍ, which means
‘covetousness combined with stinginess’. We may call it ‘covetous
selfishness’.

112

Hence those who squander their wealth commit no less a sin than that of
being grateful to God by misusing His bounty.

113

Cf. another verse:

ْ َو َال تَ ْبس
ْط فَ َت ْق ُع َد َملُو ًما ﱠمحْ سُورً ا
ِ ُطھَا ُك ﱠل ْالبَس
“… nor open it (i.e., the hand) with a complete opening lest you
become blameworthy and destitute.” (17:29).
114

The words fawÉÍish and faÍshÉ used in the above verses for shameful
things are very rich in their meanings and cannot be translated into
English.

115

The words fawÉÍish and faÍshÉ used in the above verses for shameful
things are very rich in their meanings and cannot be translated into
English.

116

This stern moral attitude of Islam may be compared with the spirit, the
attitude, and the consequent behaviour, nurtured in the Western
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communities, where, because of freedom of promiscuity, adultery “has
become fashionable in both England and America” and elsewhere.
(Scott: History of Prostitution, p. 226). Indeed, because of the absence of
the spirit of sexual modesty and of the cultivation of general license in
respect of sexual manners, sexual morality has been damaged to such an
extent that: “The old type of prostitute who pranced about gaudily and
drunkenly in the Strand, Leicester Square, Piccadilly and Regent Street,
is a thing of the past… There has been a huge increase in promiscuity
among men and even greater increase among women ... The results are
that more and more every year is man turning to so-called girls of
respectability in order to satisfy his sexual appetite … Virginity among
women is becoming something to sneer at ... Where all are practicing
what is virtually prostitution there can be no such thing as prostitution.”
(Ibid., pp. 224, 225, 228). There is a lesson in this for all those Muslims
who advocate the adoption of western culture. Alas! the social evils of
the West are only too fast penetrating the Muslim communities also
under the spell of modernization!
117

The only way of satisfying the sexual appetite recognised by the Holy
Qur’Én as legitimate and chaste is that of marriage between man and
woman duly solemnized. (23:5-7; 70:29-31). All other ways are totally
prohibited.

118

“directed to the right point” also means employing accuracy in
expression, which is a part of wisdom—another great excellence upheld
by the Holy Qur’Én. (2:269).

119

The Holy Qur’Én has not only laid down this duty in fundamental terms,
but has also given certain rules in that respect. We shall state those rules
in the section on “Manners”.

120

62:10. –
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ِ ﻀﻴ
ِ ُﻓَِﺈذَا ﻗ
ِ ﺼ َﻼةُ ﻓَﺎﻧْـﺘَ ِﺸُﺮوا ِﰲ ْاﻷ َْر
 ُﻜ ْﻢﻪَ َﻛﺜِ ًﲑا ﻟَ َﻌﻠ ِﻪ َواذْ ُﻛُﺮوا اﻟﻠﻀ ِﻞ اﻟﻠ
 ﺖ اﻟ
ْ َض َواﺑْـﺘَـﻐُﻮا ِﻣ ْﻦ ﻓ
َ
ﺗـُ ْﻔﻠِ ُﺤﻮ َن
“And when the prayer is finished, then may you disperse through the
land, and seek of the bounty of Allah and celebrate the Praises of Allah
often (and without stint) that you may prosper.”
121

Actually speaking, there is nothing in the wordings of the verse whereby
personal expenditure should be excluded.

122

A critical study of the Holy Qur’Én reveals that it is not only the human
personality which is evolutionary but also the universe wherein humanity
originated and has to fulfill its destiny.

123

That Pessimism, as mentioned before, amounts to infidelity (Kufr) also
shows that, according to the Holy Qur’Én, the Faithful is he for whom
Optimism is an inseparable quality of character.

124
125

َص َالتِ ِھ ْم دَائِ ُمون
َ الﱠ ِذينَ ھُ ْم َعلَ ٰى
Here there is no specific mention of wealth. Hence the reference is
general.

126
127

3:110; 9:71; 9:112; etc.
Mark that bravery belongs to the heart and not to the body. It is the true
faith and the true spirit (i.e., true devotion to an ideal) that makes a man
brave. In the case of a Muslim, it is Faith in God in all its aspects which
is the only motivating force in his life; and Faith in God is the highest
and the most unfailing source of strength.

128

Mark that bravery is cultivated at higher and higher levels through
devotion to God.

129

See page 128-129
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130

This verse relates to individual as well as collective action, according to
the form of the wrong inflicted.

131

Contentment should be clearly distinguished from want of effort for
improving one’s life in all those things which have been approved or
commended by God, including rational possessions of the goods of this
world.

132

6:90; 11:29; 11:51; 25:57; 26:109; 26:127; 26:145; 26:164; 26:180;
38:86; 42:23; etc. The words mentioned in connection with the Holy
Prophet Muhammad (Peace be on him) are :

قُل ﱠال أَسْأَلُ ُك ْم َعلَ ْي ِه أَجْ رًا
“… Say: No reward for this (i.e., my service to humanity as Prophet
of God) do I ask of you…” (6:90).
133

2:177; etc –

ِ ﻮﻫ ُﻜﻢ ﻗِﺒﻞ اﻟْﻤ ْﺸ ِﺮِق واﻟْﻤ ْﻐ ِﺮ
 ِﻪﱪ َﻣ ْﻦ آَ َﻣ َﻦ ﺑِﺎﻟﻠ ِْﻦ اﻟ ِب َوﻟَﻜ
َ ﻮا ُو ُﺟ أَ ْن ﺗُـ َﻮﻟﺲ اِﻟِْﱪ
َ
ْ
َ
َ
َ
َ
َ ﻟَْﻴ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ﻪ ذَوي اﻟْ ُﻘ ْﺮَﰉ َواﻟْﻴَﺘَ َﺎﻣﻰﺎل َﻋﻠَﻰ ُﺣﺒ
َ ﲔ َوآَﺗَﻰ اﻟْ َﻤ
َ ﺒﻴَواﻟْﻴَـ ْﻮم ْاﻵَﺧﺮ َواﻟْ َﻤ َﻼﺋ َﻜﺔ َواﻟْﻜِﺘَﺎب َواﻟﻨ
ِ
ِ
ِ
ﺰَﻛﺎ َة َواﻟْ ُﻤﻮﻓُﻮ َن ﺑِ َﻌ ْﻬ ِﺪ ِﻫ ْﻢﺼ َﻼ َة َوآَﺗَﻰ اﻟ
اﻟ
ﺎم
ﻗ
َ
أ
و
ﺎب
 َ َ َ َﺮﻗﲔ َوِﰲ اﻟ
َ ﺴﺎﺋﻠ ﺴﺒِ ِﻴﻞ َواﻟ ﲔ َواﺑْ َﻦ اﻟ
َ َواﻟْ َﻤ َﺴﺎﻛ
ِ
ِ
ِ
ِ
ِ
ِ
ِ  ﺎﻫ ُﺪوا واﻟ
ِ
 َ ﲔ اﻟْﺒَﺄْ ِس أُوﻟَﺌ
ﻚ ُﻫ ُﻢ
 ﻳﻦ ِﰲ اﻟْﺒَﺄْ َﺳﺎء َواﻟ
َ ﺻ َﺪﻗُﻮا َوأُوﻟَﺌ
َ ﺮاء َوﺣﻀ
َ ﻳﻦ
َ ﻚ اﻟﺬ
َ ﺼﺎﺑ ِﺮ
َ َ إ َذا َﻋ
ـ ُﻘﻮ َناﻟْ ُﻤﺘ
“It is not righteousness that you turn your faces towards East or West; but
it is righteousness – to believe in Allah and the Last Day, and the Angels, and
the Book, and the Messengers; to spend of your substance, out of love for
Him, for your kin, for orphans, for the needy, for the wayfarer, for those who
ask, and for the ransom of slaves; to be steadfast in prayer, and practice
regular charity; to fulfill the contracts which you have made; and to be firm
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and patient, in pain (or suffering) and adversity, and throughout all periods of
panic. Such are the people of truth, the God-fearing.” – 2:177

134

. Also: 48:29. –

ﺠ ًﺪا ﻳـَْﺒﺘَـﻐُﻮ َن ﻛ ًﻌﺎ ُﺳﺎ ِر ُر َﲪَﺎءُ ﺑـَْﻴـﻨَـ ُﻬ ْﻢ ﺗَـَﺮ ُاﻫ ْﻢ ُراءُ َﻋﻠَﻰ اﻟْ ُﻜﻔﻳﻦ َﻣ َﻌﻪُ أ َِﺷﺪ
 ِﺬ ِﻪ َواﻟﻮل اﻟﻠ
ُ ﻤ ٌﺪ رﺳ َُﳏ
َ
ِ ﺴﺠ ﻮﻫ ِﻬﻢ ِﻣﻦ أَﺛَِﺮ اﻟ
ِ  ِﻪ وِرﺿﻮاﻧًﺎ ِﺳﻴﻤﺎﻫﻢ ِﰲ وﺟﻓَﻀ ًﻼ َِﻣ ُﻦ اﻟﻠ
ِـﻮراةﻮد ذَﻟِﻚ ﻣﺜـﻠُﻬﻢ ِﰲ اﻟﺘ
ُ
ْ ْ ُُ ُْ َ
َ ْ ِ ِ ِْ ُ َ َ َ
َ ْ َِ َ ْ
ِ ِ
ﺐ
ﺠ
ﻌ
ـ
ﻳ
ﻪ
ﻮﻗ
ﺳ
ﻰ
ﻠ
ﻋ
ى
ﻮ
ـ
ﺘ
ﺎﺳ
ﻓ
ﻆ
ﻠ
ﻐ
ـ
ﺘ
ﺎﺳ
ﻓ
ﻩ
ر
ز
ﺂ
ﻓ
َﻩ
ﺄ
ﻄ
ﺷ
ج
ﺮ
َﺧ
أ
ع
ر
ﺰ
ﻛ
ٍ
َ
ْ
َ
َ
َ
َ
ُ ْ ُ ِ ُ َِ ِ ََِ ْ َ َِْ ْ َ َُ َ َ ُ ِ َ َ َ ْ ْ َ َوَﻣﺜَـﻠُ ُﻬ ِْﻢ ِﰲ ْاﻹِِْﳒ ِﻴﻞ
َﺟًﺮا
ﺬﻪُ اﻟﺎر َو َﻋ َﺪ اﻟﻠ
 ﻳﻦ آَ َﻣﻨُﻮا َو َﻋﻤﻠُﻮا اﻟ
َ اع ﻟﻴَﻐﻴ
َ رﺰاﻟ
ْ ﺼﺎﳊَﺎت ﻣْﻨـ ُﻬ ْﻢ َﻣ ْﻐﻔَﺮةً َوأ
َ  ُﻢ اﻟْ ُﻜﻔ ﻆ
َ
ِﻋ
ﻴﻤﺎ
ﻈ
ً َ
“Muhammad is the Apostle of Allah; and those who are with him are
strong against Unbelievers, (but) compassionate amongst each other.
You will see them bow and prostrate themselves (in prayer), seeking
grace from Allah and (His) Good Pleasure. On their faces are their
marks, (being) the traces of their prostration. This is their similitude in
the Tawrah; and their similitude in the Gospel is like a seed which sends
forth its blade, then makes it strong; it then becomes thick, and it stands
on its own stem, (filling) the sowers with wonder and delight. As a
result, it fills the Unbelievers with rage at them. Allah has promised
those among them who believe and do righteous deeds forgiveness, and
a great reward.”
135

33:21; 3:31 –

ِ
ِ
ِ ِ
َﻪﻪَ َواﻟْﻴَـ ْﻮَم ْاﻵَﺧَﺮ َوذَ َﻛَﺮ اﻟﻠُﺳ َﻮةٌ َﺣ َﺴﻨَِﺔٌ ﻟ َﻤ ْﻦ َﻛﺎ َن ﻳـَْﺮ ُﺟﻮ اﻟﻠ
ْ ﻪ أﻟَ َﻘ ْﺪ َﻛﺎ َن ﻟَ ُﻜ ْﻢ ِﰲ َر ُﺳﻮل اﻟﻠ
َﻛﺜ ًﲑا
“You have indeed in the Apostle of Allah a beautiful pattern (of conduct)
for anyone whose hope is in Allah and the Final Day, and who engages
much in th praise of Allah.” (33:21)
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ِ ﻪ َﻏ ُﻔﻪ وﻳـ ْﻐ ِﻔﺮ ﻟَ ُﻜﻢ ذُﻧُﻮﺑ ُﻜﻢ واﻟﻠﺒِﻌ ِﻮﱐ ُﳛﺒِﺒ ُﻜﻢ اﻟﻠﻪ ﻓَﺎﺗﻮ َن اﻟﻠﻗُﻞ إِ ْن ُﻛْﻨﺘﻢ ُِﲢﺒ
ﻴﻢ
ٌ ُ َ ْ َ ْ ْ ََ ُ ُ ْ ْ ُ َ
ٌ ﻮر َرﺣ
ُْ
ْ
“Say: ‘If you love Allah, follow me: Allah will love you and forgive you
your sins: For Allah is Oft-Forgiving, Most Merciful’.” (3:31)
136

See: A Dictionary of Modern Written Arabic, published by Cornell
University Press, U.S.A.

137

i.e., “Peace, and Good-bye; let me leave you.” (Abdullah Yusuf Ali, op.
cit., p. 941, n. 3123).

138

This is the command to observe humility in one’s behavior in general.

139

This is the command to observe humility in walking.

140

This is the command to observe humility in the tone of one’s talk.

141

Thankfulness comes into operation with regard to others, and as such it
is a duty to others. But the spirit of thankfulness enriches the inner
personality of the moral agent himself. Hence it forms a duty to self also.

142

This has been emphasized in direct terms by the Holy Prophet (Peace be
on him) when he says:—

َال يَ ْش ُك ُر ﱠ
اس
َ ﷲَ َم ْن َال يَ ْش ُك ُر النﱠ
“He who does not express thankfulness to human beings is not (really)
thankful to Allah (also).” (BukhÉrÊ: Adab al-Mufrad, p. 34).
143

Duty in this respect has been mentioned on pp. 33-38.

144

This command has been repeated at numerous places in the Holy
Qur’Én.

145

This command has been repeated at numerous places in the Holy
Qur’Én. It shall be properly referred to in the “Duties to Others”.

146

This command has been repeated at numerous places in the holy book.
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147

See al-Tafsir al-Kabir, vol. III p. 323.

148

This duty has been taught in an elaborate form in the ×adÊth.
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